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ABSTRACT 
Solomon Weiner: “The Political Possibilities of Remembering Rogers Road” 
(Under the direction of Bernard Herman) 
 This paper explores how five residents of the Rogers Road neighborhood in Orange 
County, North Carolina, remember and express their political views through narratives. In 
particular, it focuses on how those older people understand the physical landscape as being 
shaped by desegregation and municipal development. Ultimately, it argues that the residents 
interviewed use desegregation, the landfill opening, and other changes in municipal 
infrastructure to explain one another. Further, it also argues that there should be a place for 
localized experience––including narratives and folk traditions––in public policymaking in order 
to better inform those processes. This paper uses interviews, historical and archival research, 
newspapers, and ethnography to explore how residents turn their understandings of landscape 
and local history into political ideology and action. 
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The Political Possibilities of Remembering Rogers Road 
Introduction 
Do stories have politics? Many communities take their access to municipal services for 
granted, but Rogers Road is not one of them. On July 28, 2015, at the Rogers Road Community 
Center in Orange County, North Carolina, community members queried and confronted a panel 
of public officials, planners, and street level bureaucrats about the county’s water and sewer plan. 
By and large, the people in attendance understood that sometimes––especially in a working class 
community of color like this one––residents need to fight for the most basic services. The 
meeting was one of those battles in an ongoing conflict that offers us a snapshot the clashing 
interests, ideologies, and politics at the level of the local. Just as stories are reflective of those 
world views, they are also reflexive––they remake ideology, and therefore politics. Cognizant of 
the absence of local wisdom in centuries of planning and shaping Rogers Road from the outside, 
community members shared their life stories with everybody in attendance, thereby challenging 
the authority of the planners and technocrats. Listening to their words, I imagined the rich past of 
self-sufficiency explained to us by elders, and the just future imagined by community members, 
forged in spaces like this one but also in homes, gardens, schools, ballot boxes, and protests. 
 The crowd was diverse and reflected that particular moment in Rogers Road––the 
neighborhood’s changing demographics and level of public participation. There were Black 
people young and old, alone and with their families––proof of this community’s historical roots 
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as a rural Black enclave. This community, though, is changing. At the meeting were younger 
Karen families–– refugees from Burma who have come to North Carolina mostly in the past ten 
years. There were Latinos and Whites from all corners of this neighborhood, from the new 
Phoenix Place Habitat For Humanity homes on the west side of Rogers Road, to the Tallyho sub-
development on the east side of Rogers where the newer roads wind and branch into cul-de-sacs. 
First, each official explained the plan 
from the vantage point of their area of 
expertise. The Orange [County] Water 
and Sewer Authority (OWASA) had 
already approved a decision to extend 
sewer and water services to homes in 
Rogers Road lacking those services, 
even though the community was 
promised access in the 1970s 
following the construction of the 
county landfill. Because OWASA was 
not seeking feedback on the final 
decision, but rather on particular 
phases of construction, this 
meeting focused more on the project’s time frame and what residents could reasonably expect in 
the process. Some explanations came across as more relevant or relatable than others. Some were 
filled with jargon, eliciting responses from the crowd demanding explanations that the average 
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Fig. 1: Chapel Hill, North Carolina, in relation to the Rogers 
Road and Rogers-Eubanks Neighborhoods (Google Maps)
  
person could understand. Some shook their heads and repeated, “No, no!” in disagreement. 
When the time came for questions, there was no shortage of people prepared to speak. 
Although the back-and-forth contained its fair share of grievances, accusations, and 
pointed questions, the meeting was also marked by stories––stories about land, stories about 
history, stories about family. Some speakers told long stories; others related brief vignettes. Some 
were short and disjointed, the narrative thread hard to follow but still holding the attention of the 
crowd. Speakers were both young and old. When a speaker was elderly, the room became quieter 
as the crowd leaned in to listen for the speaker’s age and wisdom. Sometimes the story or 
questions directly addressed a point a panelist made. Sometimes, they did not. Often, the 
utterances were reproofs, perhaps, that not everything that needed to be said had been said. 
 Meanwhile, it was difficult to say what the city and county officials were feeling. When 
they responded, the answers felt canned, but that also seemed inevitable as they struggled to 
respond adequately to heartfelt stories from residents about their connections with Rogers Road. 
Some nodded politely and took notes; it appeared as though they were listening. Others stared 
into space. Occasionally a community member would ask a question or make a point, and a 
panelist would make a face that struck somewhere between amusement and derision. Although 
this was a public forum, some of the panelists did not hesitate to make it known where the real 
power lies.  
Ultimately, this meeting ended like most other public forums––a mixture of optimism and 
disappointment, empowerment and disillusion. Although residents expressed ideas, hopes, fears, 
and dreams, they cast no binding votes in the process. There is no community member sitting on 
the panel. In fact, if that night’s packed house––and really any progress made on this issue in the 
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past forty-five years––is a testament to anything, it is to the work that low-income communities 
and communities of color have expended in demanding environmental justice. However, in order 
to grasp the significance of that night, we need to go back even further than just the past sforty-
five years. If we look closely enough, we can see palimpsests of the past in every realm of this 
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Fig. 2: Map of Rogers Road, Orange County, North 
Carolina, with proposed sewer line additions to 
neighborhood. (OWASA) 
http://www.townofchapelhill.org/town-hall/departments-
services/planning-and-sustainability/resources/2000-
comprehensive-plan/rogers-road-small-area-plan-process
  
community, from glimpses of first settlement to the Long Civil Rights Movement––those crucial 
years in civil rights and labor activism before and after the late-1950s and early-1960s––and 
beyond. When residents spoke of that past––sometimes nostalgic and misty eyed, and sometimes 
painful––what does it mean? What makes their stories about Rogers Road so powerful, and why 
recount the past so vividly in a public forum like that one?  
What is Rogers Road? 
  
 In order to answer these questions—specifically, why longtime Rogers Road residents 
turn to specific types of narratives to explain their relationships to place and politics—I will 
briefly describe where Rogers Road is, who lives there, and how it became that way. Then, I 
follow that description with my methodology for this project. After that, I share parts of my 
interviews with older people in Rogers Road who witnessed and experienced Jim Crow 
segregation followed by de jure desegregation in the 1950s through the 1970s. Based on those 
interviews, I then present the more “official” history of Rogers Road and Orange County, in part 
to provide historical background as well as to provide a set of narratives that stand in contrast to 
the ones residents shared with me. Lastly, I explore the theoretical grounding for the concepts of 
memory and narrative, which help to explain the gaps between residents’ narratives and 
“official” history, and, subsequently, the political implications of stories. 
 Though I will go deeper into neighborhood history later in this paper, some basic 
understanding of Rogers Roads’s context is necessary at this point. Rogers Road is a historically 
black neighborhood in south Orange County, just outside the city limits of both Carrboro and 
Chapel Hill (but, as I will explain later, within the Town of Chapel Hill’s “planning zone”). 
!5
  
Population-wise, Rogers Road has never been very large. Initially, it was settled by white 
planters and enslaved Africans and African-Americans as the site for a plantation. In the years 
since its initial settlement (mid- and late-18th century), Rogers Road has seen its population 
grow and shrink, development come and go, and demographics shift significantly. What was 
once an all-black community is 
now home to, depending on one’s 
definition and boundaries of the 
neighborhood, whites, blacks, 
Latinxs, and Karen (an ethnic 
group from Burma) refugees. Most 
of Rogers Road is low-income and 
has historically been so, though 
the Tallyho subdivision just west 
of Rogers Road which is 
sometimes included as part of the 
neighborhood is decidedly more affluent.   1
 Rogers Road is many things to many people. What for some is a home is, for others, little 
more than a dumping ground or stereotype of a semi-rural Black community. Therefore, while it 
is important to understand others’ conceptions of Rogers Road, far more important is 
understanding what Rogers Road as a place and space means to its residents. Maps like the one 
 Marian Cheek Jackson Center and the Rogers Eubanks Neighborhood Association, Historic and Vibrant 1
Rogers Road: Extensive Community Engagement Findings, October 2014, http://www.townofchapel-
hill.org/home/showdocument?id=25227 (accessed February 21, 2016).
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Fig. 3: Looking east down Purefoy Drive, which branches 
off from Rogers Road toward the Rogers Road 
Community Center and Phoenix Place, a Habitat For 
Humanity community.
  
in Figure 2 are useful for planners and bureaucrats, but not particularly for residents. That is 
because residents and community members of Rogers Road (and larger zones, neighborhoods, or 
jurisdictions from which it is either included or excluded) do not agree exactly on where the 
boundaries begin and end. Residents’ conceptions of what is and is not part of Rogers Road 
depends largely on lived experience. For example, David Caldwell told me that, for him, the 
northern boundary of Rogers Road extends well beyond Eubanks Road to Blackwood Mountain, 
just north of Interstate 40 and the Eubanks neighborhood shown in Figure 1. That is because 
Caldwell draws on his experience as a child in Rogers Road, when anything that could be 
reached in the course of a half-day’s walk was considered fair game for play and exploration.  
 Rogers Road is named after its most traveled thoroughfare, though even the technical 
boundaries extend much further than the road itself and the houses immediately fronting it. It is 
not a long road; as seen in Figure 2, it connects the east-west-running Eubanks Road on the north 
to Homestead Road on the south. And although Rogers Road is often included as part of the 
bigger Rogers-Eubanks neighborhood, residents (and, to a fairly close degree, the town of 
Chapel Hill and Orange County as well) generally consider those three roads—along with either 
the railroad tracks that run north-south parallel to Weaver Dairy Extension Road, or Martin 
Luther King, Jr. Boulevard (“New” 86), to the east—as the boundaries of Rogers Road. 
 It is not uncommon for neighborhoods to be named after roads that cut, connect, and span 
across them. After all, as residents I interviewed frequently claimed, transportation infrastructure 
is one of the most influential factors in how people experience space and place. Caldwell 
hypothesized that Rogers Road––both the street and the neighborhood––was named as such for 
the Rogers family who eventually purchased back much of the land in the area in the 1940s and 
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1950s. This was confirmed (anecdotally, at least) in an interview with Jimmy and Nancy Rogers, 
two other long-time community residents. Prior to that, there does not seem to be a uniformly-
used name for the neighborhood. It hardly seems coincidental that, as Jim Crow segregation and 
transportation infrastructure co-developed, residents would seek to fuse their own history and 
identity to powerful forces shaping the landscape. For a community grounded so deeply in their 
relations to either more urban (Chapel Hill and Carrboro) or more rural (mostly anything outside 
of the townships) areas, the arteries that 
connect or separate them from others play a 
significant role in their perceptions of 
themselves. 
 As I began writing, I noticed that the first-
person singular was my default mode. I 
suspect that is primarily because these oral 
histories are, at their core, conversations. My 
pretending as though I were somehow not 
present at the interview not only would feel 
awkward, but would, I believe, do an injustice 
to my interviewees’ words. The questions I 
chose to ask represent my own perspectives 
on Rogers Road, and therefore provide 
important context for interviewees’ answers. More intentionally, I cite feminist theory’s critique 
of objectivism as an always-present challenge to how I write and represent myself, others, and 
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Fig. 4: Looking south down Rogers Road. The 
entrance to the Orange County landfill (now 
closed) is just east of this intersection, on 
Eubanks Road.
  
our relationships to one another. Because of the neutral third-person perspective’s implied 
masculinity––reductive, universal language premised on “reason as opposed to emotion, mind 
versus body, detachment and impersonality as opposed to personal interest and involvement,”––I 
want to emphasize (rather than hide) my disproportionate representative power as a middle-class, 
White man in the academy.  I use the singular first person not because I am a woman (I am not), 2
but because I am interested in laying bare my own position within this work in order to open 
myself and this project to critique.  
What grew into a thesis started as an assignment for Glenn Hinson’s Art of Ethnography 
class at UNC Chapel Hill. In January 2015, I began volunteering as a tutor at the Rogers Road 
Community Center and writing an ethnography about the community of students, families, 
volunteer tutors, and staff. On average I spent one day a week at the community center, which 
only allowed me a narrow view of the full scope of the community center. Although I was not 
deeply ingrained in the organizational or group culture I began to build relationships, particularly 
with the staff members. One aspect of group culture that stood out to me was the way people––
and especially older people in the community––communicated their experiences with the 
community center and the after-school tutoring program to me through stories about history, 
family, and local landscapes. Given my interest in environmental justice, I was interested in the 
specific ways people turned their experiences––particularly, the remembered past––with the 
Orange County landfill into narrative, and if those stories play any part in local politics. 
 Lila Abu-Lughod, “Can There Be a Feminist Ethnography?” Women and Performance: a journal of fem2 -
inist theory, 5, 1 (1990), 13.
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Before I conducted any interviews I turned to Rogers Road, a book written by Emily 
Eidenier Pierce in collaboration with the Rogers Eubanks Neighborhood Association.  Former 3
RENA Project Director David Caldwell, my primary consultant and collaborator, handed me a 
copy soon after I began volunteering tutoring. As I read, I was struck by the potent combination 
of oral history, archival research, and genealogy in presenting local historical narrative both 
internally and to the outside world. My own project was inspired in part by Rogers Road, the 
material it explores, and the people who wrote it. It provides a strong example of ethnographic 
and historical collaboration that could refashion narratives about landscape, history, and politics 
and at the same time give us glimpses of alternative ways of producing knowledge from 
everyday modes of communication. 
In gathering data for this project, I conducted oral histories as my primary source 
materials. This is for two reasons. First, I am practiced in using oral history as a research method. 
The reason I find it particularly useful for learning about local history, though, leads to my 
second point: the information I found most illuminating and moving while volunteering at RRCC 
was shared in explicit narrative form. Though oral narrative is certainly not the only mode of 
communication my interviewees use to investigate history and politics, it is a particularly 
powerful one. When I expressed my interest to Caldwell in recording conversations with older 
community members, he seemed eager to collaborate. The community center, he told me, had 
already begun conducting oral histories with Rogers Road residents. Even when (or perhaps 
especially when) community organizations plan oral history projects, that work often takes the 
back seat to other programs that bring in more substantial sources of funding that keep the lights 
 Emily Eidenier Pierce, Rogers Road (Chapel Hill: Self-Published, 2008).3
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on and maintain already established programs. We decided together that this would be a good 
opportunity to capitalize on my interests and access to institutional resources to continue the 
work that the community center had already begun. 
All of the interviews were arranged by Caldwell, and in total I conducted six interviews 
with six different individuals. Four interviewees were interviewed one-on-one, (once each) and 
two interviewees––a husband and wife––were interviewed together on two separate occasions. 
Five of the interviews took place in the interviewees’ homes or homes of relatives, and one took 
place first in the Rogers Road Community Center and then later in the RRCC community garden. 
Additionally, I use one interview that I conducted with David Caldwell as a volunteer at the 
community center, and multiple others that are housed at the Southern Oral History Program at 
UNC Chapel Hill. Whether conducted in a home or at the community center, all interviews were 
conducted in Rogers Road. 
In addition to interviews, I use texts gathered during my first few months at the Rogers 
Road Community Center and from local archives. Although these primarily take the form of 
community center organizational resources like pamphlets and newsletters, I also make use of 
local newspapers and documents from municipal, county, and state governing and regulatory 
bodies. I found that many of these materials (particularly those originating from the Rogers Road 
community) contained information that indicated a similar tendency toward describing changes 
in society and landscape in order to explain one another. Perhaps as a result, local print media 
about Rogers Road often incorporates the narrative style and themes that I noticed both in those 
inward-facing organizational resources and in my interviews.  
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My questions and writing were based on two different sets of experience: my time spent 
talking with staff, tutors, and visitors at the Rogers Road Community Center; and the academic 
research that speaks to the themes emphasized by community members. Though some questions 
were fairly pointed (“what was your role in the struggle to close the landfill?”), most were 
intentionally vague and open-ended to encourage a wide range of responses (“what do you see 
when you look out your window?”). As folklorists are fond of saying, our consultants often 
answer the questions they wish we had asked. I had initially started this project with a somewhat 
different focus, but allowed it to follow the course that interviewees and I charted together as 
they partial control over the interviews. I wanted the majority of questions to invite interviewees’ 
to inform me of what about their community is most important to them without leading them too 
firmly to a specific topic or point. 
I based my approach to conversations with residents on what I refer to as deep listening, a 
concept that is something of a combination of various theories in practices across feminist 
scholarship, oral history and ethnography, and Nonviolent Communication (NVC).   In 4 5
particular, I draw from NVC a focus on deeply attuned listening, or what Rosenberg calls 
“receiving empathically.” Doing so is not so much a method as it is a general approach, or even a 
philosophy, that eschews “advising…educating…explaining…[or] correcting” in favor of 
 Shauna Butterwick and Jan Selman, “Telling Stories and Creating Participatory Audience: Deep Listen4 -
ing in a Feminist Popular Theatre Project,” Adult Education Research Conference, paper 13, June 15, 
2000.
 Nonviolent Communication is an approach to interpersonal interaction, named and theorized primarily 5
by Marshall B. Rosenberg, that values empathy in social exchanges as a means of meeting one’s own and 
others’ needs. See: Marshall B. Rosenberg, Nonviolent Communication: A Language of Life (Encinitas, 
CA: PuddleDancer Press, 2003). 
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practicing empathy— “a respectful understanding of what others are experiencing.”  Admittedly, 6
my interviews and approach were not always in line with NVC, nor did I intend them to be. At 
some points I asked questions and then interrupted the speaker with yet another question before 
they had finished explaining. Sometimes I phrased questions in order both to elicit information 
and to show my knowledge, sensitivity, or sophistication in a certain topic. And, of course, I was 
ultimately attempting to coax certain information from interviewees, even when the information 
I sought was broader than one specific question (questions about the landfill, or about childhood, 
cannot be separated from my own needs, assumptions, and biases). 
The literature with which I engage comes mostly from a few different fields and 
disciplines, many of which weave through and around one another: memory studies; 
performance and communication studies; landscape studies; civil rights, Southern, and 
environmental history; oral history and ethnographic theory; political philosophy; financial and 
economic development studies; and other interdisciplinary fields that highlight the intersections 
of memory, landscape, and politics. Ultimately, all of these subfields can be and have been 
analyzed using theoretical frameworks and approaches from folklore. With its emphasis on how 
culture and identity are not just theorized but actually lived, folklore offers the tools to find the 
creative practice in the everyday, the ingenuity in the overlooked, and the political in the 
personal.  
My conversations with Rogers Road residents proved more complex and illuminating 
than I could have imagined, and their narrative power––along with interviewees’ desires to make 
their life stories public––compels me to retell them. As folk expressions, the narratives shared 
 Ibid, 91.6
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both orally and in writing amongst residents of Rogers Road provide invaluable insight into how 
residents create local history. In part, this is because the full range of African-American folk 
expression cannot be reduced to those forms recognized as “authentic” in a White, European 
framework that values “reason” and “logic” over narrative.  As Enlightenment thinking gave rise 7
to the scientific process––therefore privileging a very specific way of knowing that excludes that 
which cannot be empirically tested––the cultural expressions of non-Whites and non-Westerners 
were seen as primitive, backwards, and objectively wrong. The marked racial identity of Blacks 
in the U.S. heightens the connections between folklore and the politics of Blackness, particularly 
because it is those traditions that are often described as “ethnic,” “exotic,” or, in a sad ironic 
twist, as more “authentic” folk forms.  In order to understand what makes folklore––and memory 8
studies and narrative analysis in particular––a potentially fruitful approach to analyzing political 
ideology and behavior in Rogers Road, I will briefly review those two concepts. Then, I go into 
greater detail on the multifaceted relationship between politics, memory, and narrative. 
 Rogers Road residents create and sustain a network of stories about how their landscape 
has changed, in part to make sense of how the politics in and around them have impacted their 
lives. While stories about the politics that govern public services and infrastructure most 
immediately address those very topics, they tend to branch out into many other facets of life: 
family, faith, relationships to the natural world, and more. The connections that residents make 
between particular topics and time periods––in particular, the relationship between desegregation 
and municipal development––point to how residents understand their own political identities and 
 Shirley Moody-Turner, Black Folklore and the Politics of Representation (Oxford: University Press of 7
Mississippi, 2014), 7-8.
 Ibid.8
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capacities. What is remembered––and, necessarily, what is forgotten––shapes a world of which 
residents are integral parts. Even when a particular thought or recounting seems to wander from a 
focus on environmental racism and uneven development, such is rarely the case.  
  
Memories of a Rural Idyll  
 Larry Caldwell is sixty years old and has lived in Rogers Road nearly his entire life. “We 
originally lived in town [Chapel Hill],” he explained, “and Daddy brought us here and he built a 
house, and we've been out here ever since I was in 
about the second grade.”  Like his brothers David 9
and Daryl, Larry Caldwell moved in and out of 
Rogers Road throughout his life, spending the 
majority in the neighborhood but with stretches in 
the armed services and with jobs in other parts of 
North Carolina. He now lives in the house that his 
father built at the dead end of a short road. Although 
the Caldwells were not one of the original families 
of Rogers Road, their own history in Orange County 
is rich and deep––Caldwell’s forebears built 
significant portions of the University of North 
 Larry Caldwell, interview by Solomon Weiner, Orange County, NC, July 16, 2015. Until noted, all quo9 -
tations are attributed to L. Caldwell. Throughout this section, all quotations after a footnote are attributed 
to that particular speaker until otherwise noted.
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Fig. 5: Larry Caldwell at his home in Rogers 
Road. All photos are taken by me unless 
otherwise indicated.
  
Carolina and served the White Swain and Caldwell families, both of whom produced early 
presidents for the University. 
 Caldwell stressed to me that when he was young, Rogers Road was a rural and largely 
self-sufficient Black community. The house that his father built for the family was surrounded by 
forest and not much else. Despite there being other houses on the street, Caldwell described it as 
relatively isolated––“nobody came down here unless they were either lost or they were looking 
for me.” Even as south Orange County was beginning to be extensively developed, Rogers Road 
retained its rural character. He told me more than once that, prior to desegregation, Rogers Road 
was considered “country” both by neighborhood residents and people in Carrboro and Chapel 
Hill. In addition to the woodland environment, he described a community and landscape marked 
by crop and animal agriculture, tight-knit family and community relationships, and Black 
entrepreneurship.  
 The most noticeable absences for Caldwell were paved roads and White people. Just as 
important as what was on the landscape was what was not, and in his and others’ accounts of pre-
integration Rogers Road, Whites become a stand-in for municipal development in general. “We 
were isolated,” he told me. “We didn’t come into contact with a lot of White people as far as 
everyday living out here.” Although unpaved rural roads connected Rogers Road to Carrboro and 
Chapel Hill, it was the state of those roads in contrast with other paved roads that speaks to 
Rogers Roads’s connections to other people, places, and ideas. He noted that those times when 
the family did visit Chapel Hill, it was primarily in order to attend segregated Black schools and 
Black churches. Though the family did encounter Whites in town––and therefore White 
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racism––he claims that the Black community of Rogers Road was able to soften the blow of the 
worst aspects of Jim Crow: 
With the advent of integration it was a very confusing and difficult time. Us country 
people, who really didn't know a lot about the civil aspects of what was going on–– we 
were just kids. Our people and the people in the neighborhood–– our parents, and 
relatives, and people in the neighborhood just banded us together to protect us and to 
guide us, and look out after us. 
Other interviewees also emphasized Rogers Road’s unquestionable rurality. In doing so, they 
simultaneously invoked images of unspoiled Southern woodlands on one hand, and Black-owned 
and operated agricultural land on the other. Marian Peppers, a near-lifelong resident of Rogers 
Road, identifies strongly with both the landscapes of her childhood and the more recent 
landscape degraded by the landfill and a lack of common public services. As a certified master 
gardener for the community garden, Peppers has a keen eye for the changes that have taken place 
to the Rogers Road landscape. She told me, “I was at the age of six [in 1962] when we first 
moved down here to Rogers Road, and it was very rural. What I mean by rural––it had a lot of 
trees, and red mud, and roads that 
looked more like paths than they were 
[for] traveling, for vehicles. It had a lot 
of rivers in it.”  While living in Chapel 10
Hill felt much more urban for her, 
Peppers compares mid-20th century 
Rogers Road to her parents’ hometowns 
in Eastern North Carolina. Peppers 
 Marian Peppers, interview by Solomon Weiner, Orange County, NC, July 30, 2015.10
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Fig. 6: Marian Peppers in the Rogers Road 
Community Garden.
  
remembers Rogers Road as a place where love, respect, and neighborliness were built into the 
fiber of the community. She remembers big families who would provide mutual aid to one 
another in sustenance, religious life, education, business, and otherwise. “We always had 
somebody else sitting at the table besides the family itself, so it was that type of lifestyle,” she 
said. “It is a community, fellowship-type relationship, and they were neighbors.”  
 Across interviews, this same picture emerged: near-pristine Southern woodlands 
surrounding established, productive farms, and small clusters of homes. “Oh, Rogers Road was a 
site and place when we were younger,” remembered Jimmy Rogers, seventy-three years old, is a 
life-long resident of Rogers Road. His wife Nancy Rogers, who is seventy-one, grew up less than 
ten miles away on a tobacco and vegetable farm on Old Greensboro Road. She moved to Rogers 
Road when she married her husband, Jimmy Rogers, and describes her first impressions of 
Rogers Road much in the same way she describes her own semi-rural upbringing:     
When I moved out here––got married to my husband, we married and he moved me out 
here, it was just a little small community, you know? It wasn't as large as it is now. Just a 
lot of small community; mostly trees, no houses. But what I've noticed about Rogers 
Road is that Rogers Road was named––it was like a family, because it was named after 
my husband's grandpa.   11
      
Mr. Rogers’s grandparents Freeman Rogers and Ollie Kimble Rogers bought a large tract of land 
upon which their family had lived for many years, but was not known then as Rogers Road. Prior 
to that, they themselves had been living on the land but had not owned any of it. To earn a living, 
they grew crops for the markets in Durham, and “[Freeman Rogers] had to carry it to Durham on 
an old two-horse wagon and it took him all day to go there, and come back on that old horse and 
wagon,” said Mr. Rogers.  
 Nancy Rogers, interview by Solomon Weiner, Orange County, NC, October 16, 2015.11
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 Though things were slower, Mr. and Mrs. Rogers remember pre-integration Rogers Road 
as being much more fun than it is now. For example, family gatherings on family-held land were 
large and frequent. Mr. Rogers remembered excitedly how he would play games with his siblings 
and cousins, run through the slave graveyard of the Hogan Plantation house, and how his father 
would hunt rabbits in the clearings that surrounded them. “And there was a little club back in the 
woods that kept Rogers Road exciting because everybody from surrounding areas, even from 
Chapel Hill, came to the club,” said Mrs. Rogers, describing a small dance club and community 
space where people of all ages would socialize with one another. Both of them used examples of 
open space, nature settings, and isolation as indicators of positive experience in childhood and 
early adulthood. “And I remember, he moved me down here and all I could see was the birds and 
the frogs [laughs]!” explained Mrs. Rogers. “I never saw nobody walking in passing; it was just 
like, I could just stand on the porch and just holler, and I don't think nobody would hear me!”  
 Another theme that emerged in many of the interviews was the importance of Black 
agriculture and food sovereignty. Peppers explained that whether the family lived in town of in 
the country, they maintained a vegetable garden and, at the least, chickens. The home place in 
Rogers Road was more like the family’s prior residences in Wilson and Nash Counties in Eastern 
North Carolina in that there was more land available for subsistence and commercial agriculture. 
That capacity and drive for self sufficiency, Larry Caldwell explained, was necessary both in 
producing the material means of survival and also a strong sense of community and Black 
empowerment. With the exception of staple items that residents themselves could not grow or 
process (sugar, etc.), Caldwell told me that:  
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We basically did everything out here. [...] We would raise a couple of pigs, a couple of 
cows, and all that meat. That would basically take us through the whole year. Then we 
had a big community garden that everybody worked in and we raised our vegetables and 
canned them. We would go out and fish; boys in the neighborhood would get together 
during the daytime and we’d go out and fish and whatever we brought home, that was 
what was for supper. We’d go––we’d get blackberries, we’d go to apple trees and get 
apples and mom would bake apple pies. 
That kind of subsistence farming and foraging was not the only way that Blacks in Rogers Road 
negotiated economic empowerment with community-building. Interviewees also responded to 
my questions with stories of segregated but highly functional and relatively autonomous Black 
institutions such as Lincoln High School in Chapel Hill, Black churches, and Black owned 
businesses. As Caldwell continued to say,  
 Back during that time, say, pre-integration, if there was a problem, and, say, if you had a 
problem with your hot water heater, you could call and a black plumber would come. If 
you had a problem with––you wanted to build or add an addition to your house, we had 
the members of the neighborhood–– there were black people who owned their own 
businesses and everything. If you had a problem, there were blacks that would come and 
take care of whatever was going on. Back then, we had very, very little contact with 
whites out here.    12
 Much of the contact made with whites, or any other group absent from Rogers Road, was 
shaped by roads and paths that connected them to other areas. Every interviewee explained to me 
that Rogers Road was once just a dirt road, unpaved until the 1970s. Further, the fact that it was 
unpaved seems integral to the feel of the landscape, particularly in relation to the paved roads of 
current times and the changes that took place because of those transitions. “We did nothing but 
ride bicycles, and go down the road and visit my cousin,” recalled Jimmy Rogers. 
[We would] visit my cousin Roland and Sam Rogers. Well, Sam Rogers got that brick 
house down there and his brother stayed right across the road there. I used to ride 
 Larry Caldwell, July 16, 2015.12
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bicycles and stuff down there. I remember, I rode in––heck, I used to ride bicycles from 
here to Chapel Hill and back! Because the traffic, well, no way––the traffic, is no way 
like it is now. Because you'd hardly ever see cars on the highway when we were growing 
up on the road.  13
 In descriptions of their most beloved aspects of rural life, most narratives of pre-
integration Rogers Road foreshadowed the degradation of natural resources, community, and a 
sense of internal political agency. However, desegregation––the beginning of the decline, when 
the ideal(-ized) world was being chipped away at by government and developers––is even more 
helpful in understanding which aspects of pre-integration life have the most significant impacts 
on current political ideology and action. As interviewees’ narratives transitioned from childhood 
to maturity, and therefore from a segregated and seemingly stable Rogers Road to a 
neighborhood in crisis, their tones and facial expressions changed as well. In the course of the 
narratives, as development reached into what had previously been a rural community, those who 
I interviewed began to measure the success of desegregation against the most prescient landscape 
change of the time: the sudden and rapid municipal development in Rogers Road, and, in 
particular, the Orange County landfill.  
Desegregation and The End of Old Rogers Road 
 If memories of pre-integration Rogers Road were rosier than one might expect, 
interviewees did not treat the classical phase of the Civil Rights Movement––broadly understood 
as a significant challenge but an ultimate victory in the narrative of American progress––in so 
positive a light. I asked all interviewees, in some form or another, at what point they noticed a 
transition between the isolated Rogers Road of early memory to a state of constant flux. 
 Jimmy Rogers, October 16, 2015, interview.13
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Primarily, interviewees responded with their own personal narratives of desegregation in Orange 
County. Even if interviewees did not directly cite desegregation by name as a rupture in social 
relations, they often recalled that the most destructive land-use policies and forms of 
development were set in motion around the same time that Orange County began to integrate 
institutions public and private. 
 The construction, opening, and operation of the Orange County Landfill was, for my 
interviewees, perhaps the most significant disruption across all aspects of life during 
desegregation. Although Larry Caldwell did not directly link desegregation to the opening of the 
landfill, the contaminants from the landfill not only ruined his well water, but confirmed for him 
that local government did not have his or his community’s interests at heart: 
When I moved into this house right here, over a period of time I couldn't drink the water. 
It got so bad I couldn't wash my clothes. I put filters on my well and in about a week the 
filters were no good. Then we found out, too, that the wells––when they were digging the 
landfill they were supposed to have put liners in there to stop sewage or whatever from 
leaking into the groundwater––they didn't do that. That's the basically the way it directly 
impacted me. [...] I don't know––when you live out in Rogers Road the way we have, you 
have learned to accept the fact that you're going to be crapped on. We just do what we 
have to do to survive. Like I said, we have no say-so.  
      
Like Larry Caldwell, Nancy Rogers’s memories of Rogers Road prior to the landfill were a 
combination of reflection on the regular struggles and joys of rural life and a nostalgia for 
simpler times. And though it almost certainly was not the first time Mrs. Rogers recognized a 
direct connection between her community’s marginalization and a larger sense of political 
powerlessness, she narrated the landfill’s opening and operation as its own era (at least in 
retrospect). It was the opening of the landfill that changed the fundamental patterns of everyday 
life, after which nothing could be the same:  
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And I remember the landfill; oh, it was terrible. It was just really terrible. Because so 
much traffic––everybody would come from Chapel Hill to dump their trash on the 
landfill, and eventually it just, like––I said, polluted the neighborhood, like gas, you 
know? So that was when we––it just became a problem. [...] I think it was because it's a 
predominantly Black area, and then they––I think, because of Rogers Road, and I think 
they––it's just like, they considered this neighborhood as––I mean, not like a higher up 
neighborhood. Just like they're saying, 'That's a good place to put it; let's just put it out 
there.'    14
 In the stories interviewees told me about the landfill, one particularly notable narrative 
was the introduction of new types of animal and plant life to Rogers Road. In her book The Earth 
Knows My Name, Patricia Klindienst draws a picture of a Gullah community on St. Helena’s 
Island, South Carolina, where two of the community’s elders maintain memories and knowledge 
of indigo planting as an indicator of their belonging. It is through their knowledge of the 
ecosystem and the roles they themselves play in maintaining it that they assert themselves 
 Nancy Rogers, October 16, 2015.14
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Fig. 7: Jimmy and Nancy Rogers at their home in Rogers Road.
  
politically against a wider backdrop of development and Black land loss.  By discussing how 15
different forces and actors fought to control this highly contested landscape, the people I 
interviewed articulated their knowledge of––and therefore cultural belonging to and authority 
over––their place. Here, Marian Peppers described the changes she witnessed in non-human 
animal settlement near the landfill:  
MP: I would say with the landfill it was––there were certain parts of the evening where it 
smelled worse. It's not like that now, but at that time when they first put it out there. Then 
the first time I had ever seen a––what's that bird that eats the dead? 
       
SW: A vulture? 
       
MP: Vulture––I mean actually see one, was when they put that landfill out there. And I 
mean, I'm from up there, and here's this big, long, ugly looking thing that shows up in the 
yard. 'What in the world is that?' That's the first time I've ever seen one up close. You 
know, you see them on PBS and National Geographic programs, but to actually see it. 
The smell and how it brought different kinds of animals into the home––the home places. 
As far as it affecting me, I couldn't really expound upon it, because I wouldn't know.  
 It is difficult to believe that Rogers Road would not have had any vultures or buzzards 
before the landfill’s opening. Once again, this claim requires some reading between the lines to 
grasp the power that statement might have for Mrs. Peppers as she narrated this story to me. The 
absence of vultures not in Rogers Road itself but in narratives of Rogers Road prior to 1972 is 
key for the measure of authority it vests in the speaker. It is very likely that vultures existed in 
Rogers Road prior to 1972 but that they proliferated in number or were simply viewed more 
negatively in association with the landfill. Intentional or not, by invoking the image of vultures––
 Patricia Klindienst, The Earth Knows My Name: Food, Culture, and Sustainability in the Gardens of 15
Ethnic Americans (Boston: Beacon Press, 2006). 
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non-human, ruthless and preying, and attracted to death––Peppers connected their sudden 
presence to that of other unwanted and destructive forces: environmental racism, inequitable 
development, and so forth.  16
 David Caldwell echoed Peppers’s sentiments but went even further in connecting changes 
in ecosystems to changes in politics and economics. By claiming that the landfill and other kinds 
of development brought in undesirable elements such as vultures, Caldwell made a connection 
between his degraded environment, bleak prospects for employment, and the next generation’s 
wanting to stay in or leave Rogers Road: 
What was I going to tell my kids? “When I’m gone, all of this is going to be yours. 
You’re going to get the buzzards, you’re going to get the vultures, you’re going to get the 
big rats, you’re going to get the smell, the dirty water, the polluted water, the soil that you 
can’t plant in––all this is going to be yours.” Of course when they got a chance to leave, 
they left. And the ones that are here now either couldn’t do it or they’re not going 
anywhere, or couldn’t afford to go anywhere.   17
 Like unwanted development, the 
appearance of buzzards and rats and the 
disappearance of wild fruits, game, 
farmland, and woodland become signs 
of radical change. None of those changes 
are inherently negative, but because 
interviewees associate them with one 
another and point to the landfill as the 
 Marian Peppers, July 30, 2015.16
 David Caldwell, interview by Solomon Weiner, Orange County, NC, February 18, 2015.17
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Fig. 8: David Caldwell at the former Rogers Road 
Community Center/RENA Community House (http://
www.renacommunitycenter.com/about.html).
  
origin of the problems, they become a useful way of explaining very complex shifts in politics 
and economics in simpler and more universal terms. 
 Just as interviewees connected vermin and ill health to the landfill, desegregation of city 
and county public schools had implications that reached beyond education. Jimmy and Nancy 
Rogers, for example, reflected on how changes in school access and racial demographics also 
changed the physical landscape of Rogers Road. The desegregation of county and city schools 
drastically reshaped Rogers Road, both in appearance and in character:  
SW: What changed during desegregation? How did this neighborhood change when, for 
example, the schools began to integrate? Did you notice a change? 
       
JR: Well, I think it––what I can think it did in the neighborhood is that––the traffic that 
changed out here when they integrated everything with the schools right out here. 
Because Chapel Hill High––Chapel Hill High in that same location has been down there 
probably [pauses]––well, probably about thirty years I guess! But the traffic started 
building up around here when the schools started coming out. Because Chapel Hill was 
put out here, then they got Morris Grove and that caused there to be more traffic in this 
neighborhood.   18
      
Transportation infrastructure––either the lack of appropriate infrastructure for residents or the 
construction of new infrastructure to serve those who now used those roads to access 
“integrated” schools––was a major concern of every person I interviewed. Here, Larry Caldwell 
places the more contemporary push to bring more buses to service Rogers Road into the story of 
the broader struggle for access to mechanisms of power, and specifically for access to municipal 
services: 
But the town of Chapel Hill has never done us right. We've had to fight to try to get a bus 
out here. They said, "No, we can't––the bus goes right up here by the landfill, the park-
 Jimmy Rogers, interview by Solomon Weiner, Orange County, NC, October 16, 2015.18
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and-ride up there, and the bus goes over to the school." But, you know, we had trouble 
getting them to run a bus down Rogers Road. They finally did let a bus come down 
Rogers Road but the hours and everything were so screwed up [...] So they’ve just been 
giving us a hard time––the town’s always given us a hard time on doing basically 
anything out here.          19
There is a deep sense of unfairness that the first significant instances of development in Rogers 
Road were mostly disconnected from residents’ own desires for the neighborhood. As extensions 
of particular political arrangements, narratives of mobility, infrastructure, and municipal services 
inevitably lead to stories that reveal a complicated matrix of connections between these 
concurrent changes in the cultural landscape. Here, Jimmy and Nancy Rogers explain their 
understandings of the changes in infrastructure in Rogers Road and a subsequent shift in land 
ownership and the character of the neighborhood:  
NR: Well, I think that the biggest change that has really taken place out here––I 
remember, like I said, Purefoy Drive was not paved and it was just a dirt road. Because 
the busses start coming down here and that was kind of rough so they paved Purefoy 
Drive but they didn't pave the road to come down here. But then when if you're at the 
Habitat Houses––what, no, before the Habitat Houses. When I saw all the houses go up 
around here, you know, like Tally Ho and back in that area. Where the land back in that 
area where the Tally Ho houses are, some of them built––Jimmy, didn't your uncle own 
that land? 
       
JR: Well, some of it. My uncle––my aunt, my aunt's husband's people used to own that 
land where Tally Ho was at––Tally Ho and the other larger houses up there now built 
right there on Tally Ho. 
       
SW: What happened? Did he sell the land to a developer? How did it get transferred from 
your uncle's family to the folks who built that neighborhood? 
       
 Larry Caldwell, July 16, 2015.19
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JR: I think they had sold it to a realty in Chapel Hill and they ended up selling to a guy––
another company and developer where they put, you know––developing all this land out 
here.   20
In this instance, Mr. and Mrs. Rogers followed the narrative thread about road paving and traffic 
flows to another powerful and common narrative: the loss of Black owned land. Interviewees 
described two main phenomena that converged in the early 1970s and significantly altered Black 
land ownership in Rogers Road. The first is the landfill, which created such negative living 
conditions for those nearby that many left outright in the years following its construction. The 
second is the rise of suburbanization, which inspired real estate developers to pursue land in 
Chapel Hill’s and Carrboro’s rural-urban fringes. Both processes coincided with a long-standing 
national trend of Black land loss in both urban and rural areas. 
 Generally, interviewees treat municipal development in Rogers Road as part of a broader 
phenomenon wherein low and middle income Blacks in Orange County have continually lost 
their land and community to market forces. The dynamics of that loss, though, are complicated 
and difficult to narrate. While the finer points of land ownership and tenure are complicated 
processes for most lay people, those threads often become even more difficult to follow for 
Blacks in the U.S. South. Blacks have been forced to deal with a more concerted effort on the 
part of regulatory agencies, planning boards, banks, developers, and private citizens to not only 
appropriate their land but to obscure the process by which most Black land loss occurred. 
 In Rogers Road in particular, the negative impacts of the landfill were the last straws for 
many residents already seeking opportunities elsewhere. Most interviewees noted that during the 
 Jimmy Rogers and Nancy Rogers, interview by Solomon Weiner, Orange County, NC, October 16, 20
2015.
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1960s, young people who left Rogers Road were not likely to come back––economic 
opportunities were expanding elsewhere, and in comparison to urban areas in the North, the 
South appeared as though it might be stuck the Jim Crow era well past the end of the classical 
era of the CRM. Though they may not have left with the intention of staying away permanently, 
by the 1970s and 1980s residents were leaving the neighborhood with their sights set on 
friendlier climates. 
 Despite residents’ fervent organizing to close the landfill, they could not ensure that the 
next generation would commit themselves as fully to the cause––or even that there would be a 
next generation in Rogers Road. In an April 2011interview, Gertrude Nunn, ninety years old at 
the time, explained that despite her family’s deep roots in the Rogers-Eubanks area most of her 
relatives moved following the construction of the landfill. She grew up in Rogers Road, married 
into the Nunn family, and moved to her husband Irving Rogers’ family’s land. The former Nunn 
plantation, on which Irving Rogers had grown up and where the couple settled after marriage, 
was just a few miles away in the Eubanks section of the larger Rogers-Eubanks neighborhood. 
Irving Nunn’s grandfather had inherited the land, likely from the White Nunn family, and began 
the complex process of passing down land generationally as heir property.  At one point, Nunn’s 21
son came to live with her and then built his own home on the land. However, she explains, 
“When the landfill got in in here, nobody wanted to live by it. Everybody who lived up that way 
moved away. He had a beautiful brick house––it’s right there now––go up that Mill House Road 
 Nunn goes into a fair amount of detail regarding how her husband’s family acquired the land, how it 21
was (or wasn’t) divided and maintained, and, eventually, how parts of it came to be sold to private inter-
ests and the County. Still, the details are difficult to follow, as heir property often proves exceedingly 
complex, and rather murky, regarding who has interests in a particular land parcel and what their legal 
rights are. For further information, see: Dyer, Janice F. and Bailey, Conner, “A Place to Call Home: Cul-
tural Understandings of Heir Property Among Rural African Americans,” Rural Sociology, 73, 3 (2008), 
317-338.
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and it’s a brick house. So the town of Chapel Hill owns all that now.”  Though the Nunn family 22
still owns the land, significant sections of it have been transferred to different owners.  
 Like Gertrude Rogers Nunn, Nancy and Jimmy Rogers explained to me that their 
children all left Rogers Road as soon as they could. First and foremost, their children left to serve 
in the armed forces, and industry with a mixed legacy of Black empowerment and anti-Black 
racism. When I asked if the landfill was a factor in their leaving, she thought briefly and said yes, 
that it certainly played some part. But Mr. and Mrs. Rogers looked at each other for a moment, 
before turning back to me to explain that while the landfill certainly did not help keep young 
people like their children in the community, it was only one reason on a larger list. She described 
how Rogers Road must have appeared to her children in the years following the landfill, 
especially in comparison to the golden-tinged memories of their younger days: fewer available 
jobs, declining physical and mental health, and, perhaps, a sense among the youth that the natural 
environment of pre-integration Rogers Road described by their elders was but a distant 
memory.  23
Historical Landscapes of Rogers Road 
The landscapes that residents described in our interviews might, if sketched as its own 
map, look similar in many respects to that which one might see in a historical treatment of 
Rogers Road. Though certain details would vary, the most important difference between the past 
 Gertrude Nunn, interview by Elizabeth McCain, Southern Oral History Program, April 3, 2011.22
 Jimmy Rogers and Nancy Rogers, personal correspondence, March 25, 2016. 23
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that residents remember and the “official” history of the area is the myriad interpretations of that 
place––essentially, what it means to be of, from, and in Rogers Road.  
There is no single phase of landscape development in Rogers Road that humans did or do 
not fashion in relation to prior landscapes. This is known in geography as the Doctrine of First 
Effective Settlement––“Whenever an empty territory undergoes settlement, or an earlier 
population is dislodged by invaders, the specific characteristics of the first group able to effect a 
viable, self-perpetuating society are of crucial significance for the later social and cultural 
geography of the area, no matter how tiny the initial band of settlers may have been.”  In the 24
American Southeast, four cultural groups are responsible for the majority of landscape 
development: Native peoples, Anglo settlers, free and enslaved people of African descent, and 
“various continental European ethnic groups.”  I briefly review the history of settlement and 25
landscape development in Rogers Road as a window into how politics and landscape have 
shaped politics and cultural practice in Rogers Road, and vice versa. 
Pre-European 
As R.P. Stephen Davis Jr. notes in his essay “The Cultural Landscape of Piedmont North 
Carolina at Contact,” there is a “relative paucity of ethnohistoric information” on the early 
 Wilbur Zelinsky, The Cultural Geography of the United States (Englewood Cliffs, NJ: Prentice-Hall, 24
1973), 13-14.
 Ibid, 14.25
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Siouan Indians who lived in North Carolina’s Piedmont.  In various phases, central and northern 26
Orange County––and surrounding portions of Alamance and Durham Counties––have been 
home to “Sissipahaw, Eno, Shakori, and Occaneechi Indians,” of the larger Siouan language 
family.  Rogers Road, which is just outside of the towns of Chapel Hill and Carrboro, is slightly 27
further south than the known Siouan settlement sites in present day Hillsborough. Though it is 
not likely that Native people would have established settlements and agricultural land in Rogers 
Road itself prior to European settlement, available research indicates that there has been Native 
presence in the immediate drainage areas and floodplains of the nearby Eno River, Haw River, 
and New Hope Creek from at least 1000 A.D. to the present.  
It is difficult to say whether Indians in those settlements would have used Rogers Road, 
through which no sizable waterways run, as useful for purposes other than housing and 
agriculture. Given its distance from major waterways and established settlements, it is unlikely 
that it would have been used as a site for the Siouans’ corn-, bean-, and squash-based agricultural 
system. If Rogers Road had been used at all, it is more likely that it would have provided a place 
for Native people to hunt and forage. In order to subsist, Siouan Indians in the Piedmont gathered 
“wild fruits and berries” from the edges of cultivated fields, “acorns, hickory nuts, and walnuts,” 
from woodlands, and hunted “[primarily] white-tailed deer [...], small mammals, turtles, fish, 
wild turkeys, and passenger pigeons.”  28
 R.P. Stephen Davis Jr., “The Cultural Landscape of Piedmont North Carolina at Contact,” in The Trans26 -
formation of Southeastern Indians, 1540-1760, ed. Robbie Ethridge and Charles Hudson (Jackson, MS: 
University Press of Mississippi, 2002), 138. (chapter is 135-154
 R.P. Stephen Davis Jr. and H. Trawick Ward, “The Evolution of Siouan Communities in Piedmont 27
North Carolina,” Southeastern Archaeology, 10, 1 (1991), 41.
 H. Trawick Ward and R.P Stephen Davis Jr., Time Before History: The Archaeology of North Carolina 28
(Chapel Hill: The University of North Carolina Press, 1999), 115.
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As a result of sustained contact and trade with Europeans, by the mid-seventeenth century   
the upper Piedmont’s “native population was greatly reduced by disease, forcing the 
consolidation of tribal remnants into new, multi-ethnic communities.”  Alcohol––which Indians 29
acquired primarily through trade with Europeans––and attacks from Iroquois tribes were also 
likely factors in the dispersal and destruction of Siouan communities. By the early eighteenth 
century, when White planters began receiving land grants in the Carolina Backcountry to 
establish plantations, there remained few identifiably Siouan individuals or communities. At 
least, such appeared to be the case for European settlers and, later, academics.  
The nature of first settlement of Rogers Road indicates two patterns that persist to the 
current day. The first is manipulation of the landscape through agriculture, hunting and 
gathering, controlled burning, and permanent or semi-permanent settlement. Though the 
strategies have changed and evolved, all cultural groups in recorded Rogers Road history have 
used the surrounding landscape to provide for their material needs. The second pattern emerged 
specifically with the destruction and dispersal of Native people and their settlements, which 
effectively primed the Backcountry for residential and agricultural development and framed it as 
uninhabited, virgin land. Once it appeared that native people were no longer a threat to 
expansion, European settlers attempted to further transform the landscape into a productive 
economy. Settlers and the colonial government then focused their violence not on those who they 
sought to marginalize or exterminate, but instead on who they wished to exploit for labor. The 
same worldview that sought to eradicate Indian presence reinforced a pattern of European 
colonial-settler violence that served as a foundation for plantation agriculture and chattel slavery. 
 Davis and Ward, “The Evolution of Siouan Communities in Piedmont North Carolina,” 40, 52.29
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Colonial 
In the mid-1700s, free Whites and enslaved Africans established a system of plantation 
agriculture in Rogers Road. As Emily Eidenier Pierce notes in Rogers Road, most of the planters 
and their families “were believed to have lived together in County London-Derry Ireland,” and 
settled large swaths of Orange County around Rogers Road, initially a “dirt path cut between two 
fields […].”  The eighteenth century saw a rapid influx of Scots-Irish and German settlers into 30
the Piedmont, which, though not agriculturally unproductive, was still considered more marginal 
than land in the state’s coastal plain. Those migrants were mostly poor farmers who traveled the 
Great Wagon Road south from Pennsylvania to take advantage of the colonial powers’ support 
for White settlement in the Carolina Backcountry. Compared to the coastal plain, the Piedmont 
certainly appeared the more attractive option for non-slaveholding small farmers––the planter 
class had already established an elite society in the state’s Tidewater region and there was little 
support for extending transportation and shipping infrastructure into the Backcountry. As a result, 
plantation society never gained the same foothold in the Piedmont as in the Chesapeake, South 
Carolina Low Country, or Eastern North Carolina. Particularly among the lowland Scots-Irish––
as opposed to Scotch Highlanders who mostly settled in the lower Cape Fear River Valley––there 
existed a kind of republican egalitarianism that was typically made manifest in yeoman small 
farming rather than plantation agriculture.  31
 Pierce, 2.30
 Bill Cecil-Fronsman, Common Whites: Class and Culture in Antebellum North Carolina (Lexington, 31
KY: The University Press of Kentucky, 1992), 49-52.
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Whether planter or yeoman, Scots-Irish settlers brought with them their land tenure 
practices as well as their cultural conceptions of agriculture and economics. Rich or poor, it 
mattered not; the Scots-Irish ideal of self-sufficient commercial agriculture permeated all aspects 
of life. Though it ran counter to the free labor ideal of yeoman agriculture, Scots-Irish planters 
could justify owning enslaved people as a necessary step for achieving status and independence. 
Having received a land grant from the colonial government, available evidence indicates that 
planters in Rogers Road forced enslaved Africans on the Hogan Plantation to grow cotton, 
tobacco, corn, and wheat.   To clear the land, planters likely would have directed enslaved 32 33
people to use the slash-and-burn agriculture common to the day. Woodland was burned en masse 
and, by using fire, planters and slaves were able to quickly clear large stands of old-growth forest 
and simultaneously provide nutrients that fertilizer would later provide. The ash from burnt plant 
matter provided short-term increases in nutrient levels and helped to produce large at-first but 
annually declining bumper crops, but also forced planters to abandon quickly-depleted fields for 
those with new trees and plant matter to burn.  Additionally, most planters owned livestock for 34
both commercial and subsistence purposes and probably would have been allowed to roam 
freely. Like the work of raising crops, enslaved people would have shouldered the entire burden 
of raising livestock and received the literal and figurative leftover scraps. Hogs and chickens 
certainly would have been the most common, and cattle would likely also have been present. 
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The contributions of enslaved people extended far beyond the labor they provided. 
Enslaved Africans also brought with them their preexisting knowledge of agriculture, landscape 
management, and engineering––skills that they would be forced to use for the benefit of their 
owners but for which they would receive little recognition. Many of the crops that fed enslaved 
and free people alike, and even contributed to the base of elite wealth in the Southeast, were 
brought directly from Africa to the New World along with the knowledge of how to grow them: 
rice, peanuts, sorghum, okra, yams, watermelons, and legumes such as black eyed peas and lima 
beans. Like Europeans’ perceptions of North America and its indigenous people, the continent of 
Africa was often considered to have been marginal in world history prior to the Transatlantic 
Slave Trade. Even still, pre-colonial Africa is often denied as having any significant influence in 
terms of its intellectual contributions, agricultural systems, and economic and political 
sophistication.  35
Slaveholders’ exploitation of landscape and African-Americans’ labor and ingenuity, 
extensive though they were, were not the only foundations of that class’s successes. As Richard 
Lyman Bushman notes, the White planters of Orange County had the support of an entire 
“cultural system,” including the land itself as well as cultural and legal conceptions of property 
and agriculture.  Those realms––the market, courts of law, and courts of public opinion––were 36
significant in determining how different groups in Rogers Road experienced landscape 
differently. One example of elite control of landscape, supported by elite narratives, is the 
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memorialization of White achievement and ingenuity on landscapes shaped primarily by Black 
labor. In a vicious but not uncommon twist of irony, many shared Black-White surnames adorn 
landmarks in Orange County which pay tribute not to the Black families forced to labor and 
adopt their owners’ last names (such as Caldwell, Hogan, Rogers, and Nunn), but to the White 
slaveholders who perpetrated those injustices. 
This is the bulk of information on colonial Rogers Road that has survived the past 350 
years. Though the broader history of colonial Piedmont North Carolina has been well 
documented, individual communities have rarely received the spotlight unless they were 
considered in some way extraordinary or spectacular. The story of European and African 
settlement of Rogers Road is, in that sense, not so unusual from that of similar plantations in 
close proximity. However, it must be emphasized that the Hogan Plantation’s image as a typical 
Piedmont plantation––not particularly large, supposedly less brutal than rice or sugarcane 
plantations to the south and west, relatively few enslaved people––is premised on a normalized 
and exceptionally brutal system of chattel slavery. It is no surprise, then, that even when federal 
and Reconstruction governments ruled slavery illegal, that the underlying goals of plantation 
slavery remained built into civil society. In fact, now that Blacks were technically free, White 
elites doubled down on their efforts to restore White supremacist and Democratic party control 
of the South. 
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Reconstruction, Redemption, and Jim Crow 
Following Emancipation, much of the land in Rogers Road was transferred to Blacks 
whose families had labored on the Hogan Plantations for, in some cases, more than a hundred 
years. These transfers took place in a few different ways. Typically, land was either deeded to 
Blacks by planters or purchased from planters or the government. In some instances––for 
example, during the Civil War and Reconstruction––the federal government seized land from 
planters and redistributed it to Blacks, although that redistribution was hardly common. Though 
the frequent forced sexual and emotional relations between planters and enslaved women often 
(and very intentionally) produced Black family lineages that “became clouded,” Emily Pierce 
claims in Rogers Road that “In some cases the white landowners would deed land to their mixed 
race children, suggesting some recognition of their kinship.”   37
 By 1920, even in spite of White terrorism and government targeting, Blacks in Orange 
County operated 615 of the county’s 2,183 farms. In theory, land ownership in what was still a 
largely agrarian society would have been the most important pillar for Black economic and 
political empowerment. However, in the years following Reconstruction, elite Southern Whites 
limited or denied the majority of benefits of property ownership for Blacks through regressive 
legislation, economic coercion, and extralegal violence.  Though plantation agriculture was not 38
as prevalent in the Piedmont as in the Tidewater, White landowners still contracted poor Blacks 
(as well as scores of poor Whites) as sharecroppers and tenant farmers across the tobacco-
producing Old Bright Belt and Middle Belt regions of the upper Piedmont. Laws targeting the 
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spectrum of unacceptable Black behavior labelled as “vagrancy”––which could include anything 
from loitering to leaving a contract with an employer––forced many Blacks, some of whom have 
formerly been enslaved, into a criminal justice system with a direct pipeline feeding local 
agricultural operations.  White terrorist groups such as the Ku Klux Klan coordinated attacks on 39
landowning Blacks, Black Republicans associated with land reform, and their political allies. 
These individual acts and the sum total of that violence were intended to send a clear message 
that even Black land ownership, which itself could not assure access to political power, was too 
great a concession for elites to allow.  
 White Democrats’ concerted efforts to regain land and political power seized by the 
Union and Republican legislatures proved effective. Blacks across the country (and especially in 
the South, which even at its lowest point has always been home to the majority of the U.S.’s 
African-American population) were enticed, pressured, or forced to transfer ownership of their 
land to industry (i.e. railroads and manufacturing), government agencies, large-scale farm 
operators, and commercial real estate developers.  Statistics collected by the USDA and the U.S. 40
Census found that “land ownership by Black farmers peaked in 1910 at 16-19 million acres [...]. 
However, the 1997 census reports that Black farmers owned only 1.5 million acres. This drastic 
decline contrasts sharply with an increase in acres owned by White farmers.” That same paper 
cites the USDA’s Agricultural Economics and Land Ownership Survey of 1999, or AELOS, in 
saying that the number of acres held by Black landowners may be as high as 7.8 million acres, 
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primarily because not all agricultural landowners are farmers. And yet, that number still amounts 
to less than one percent of privately owned rural land.  41
Following the tremendous growth in U.S. population and industry in the years after 
World War II, the often-tenuous nature of Black land ownership––compounded by the other 
effects of centuries of exploitation––meant that land owned by Blacks or in majority-Black areas 
was a constant target for what the environmental justice movement refers to as LULUs: locally 
unwanted land uses. Among other LULUs, heavy and polluting industry; disruptive 
transportation infrastructure; and the siting of municipal, county, and state waste management 
facilities concentrated primarily in communities that were not only poor, but Black and Brown as 
well.  These LULUs were often the direct result of rapid population growth, expanded industry, 42
and increased consumption of goods in both urban and rural areas. Particularly in terms of solid 
waste, the growth of industry and the overall rise in population in urban centers made poor and 
minority communities in rural areas especially attractive for cities and industries to export the 
growing amount of waste they did not want to host. Suburbia, which had been built in a matter of  
two decades, had become something of a frontier. Because space was more abundant than in the 
city, it became a site both for people looking to imitate pastoral life and a golden opportunity for 
industry to acquire land as capital. 
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Suburbanization 
In the violent transition from Reconstruction to Jim Crow, White Southern Democrats 
established a near-formal system for coercing and terrorizing Black communities in the South 
into ceding their land and political power. Though the years between Reconstruction and the end 
of de jure segregation (mid-1950s to mid-1960s) saw much progress in civil rights, they were 
also witness to a significant loss of agency for Rogers Road residents in controlling landscape 
development. Emboldened by twentieth-century land-planning legislation and the state’s legal 
legacy of prioritizing private property rights, financial institutions and government agencies 
consolidated their power in shaping agricultural landscapes for their own benefit. In New South 
fashion, North Carolina’s state government effectively fashioned a legal system that embraced 
emerging notions of “progress” and “smart growth” in order to expedite and expand the state’s 
capacity for industry and commerce.   43
Well into the post-World War II population and housing booms, Rogers Road was still 
considered solidly rural. Its population was also entirely Black, the product of Reconstruction-era 
settlement patterns, Jim Crow segregation, and personal choice. Though post-war 
suburbanization quickly transformed large portions of the American countryside into housing 
tracts, Chapel Hill and Carrboro were, as of the mid 1950s, still small towns revolving primarily 
around the University of North Carolina. Within that context, North Carolina’s General 
Assembly established the legal groundwork for local land planning in 1923 when they delegated 
planning and zoning authority to cities. In 1959, the General Assembly granted the state’s 
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counties the same authority to create and enforce their own plans for “smart-growth.”  It was 44
during this period––the confluence of local planning’s ascendence, post-war population growth, 
and the building power of the Civil Rights Movement––that Chapel Hill, Carrboro, and Orange 
County began making extensive use of land annexation and extraterritorial jurisdiction to absorb 
and manage growth. That legal process determined new boundaries for municipalities and 
counties and, therefore, which neighborhoods and communities local governments were required 
to provide with public services. 
As Orange County and the surrounding area grew, developers seized on the opportunity 
to market what Tom Daniels calls “the ideal of the house in the garden” to new suburbanites.  45
That ideal, meant to evoke elite status through imitations of British gardens and estates, required 
an abundance of land that developers could mould into those landscapes.  The “rural-urban 46
fringe”––of which Rogers Road would eventually be at the center––was, for that reason, “a 
largely middle-class invention” that exploded in population and commercial development in the 
1960s. Driven largely by the desire for status and Whites’ growing fears of “racial unrest and 
rising urban crime,” the possibility of leaving cities was made into reality by new transportation 
infrastructure, laws favoring industry and property rights, and a subsequent proliferation in non-
agricultural jobs in the vast new suburbia.  By the 1970s “the populations of non-metropolitan 47
counties grew at a faster pace than metropolitan counties,” with much of the population influx 
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being the result of the creation of desire amongst the middle-class for a rural-tinged lifestyle and 
easy access to workplaces in both metro and suburban areas.   48 49
 As Orange County’s population grew, so too did its residents’ needs for public services. 
By the late 1960s a plan to open a landfill to accommodate the increased amount of household 
waste was at the top of the county’s agenda. Beginning in 1970, Orange County started the 
process of locating a site for construction, and in 1972––following two years of evaluating 
potential sites––the County Commission proposed that a large parcel of land in Rogers Road be 
re-zoned from “residential” status to “rural industrial” in order to allow for a landfill. Following 
a declaration of a “solid waste emergency” enacted primarily to expedite the process, the County 
purchased a 200-acre parcel of land and, later that year, broke ground on eighty acres of the land 
for an unlined landfill. The landfill was located on Rogers Road itself, situated squarely on the 
northern edge of the Rogers Road neighborhood. 
The opening of the County Landfill came more than five years after the end of the 
“classical” era of the Civil Rights Movement––beginning with the Supreme Court civil rights 
decisions in the mid-1950s (the first of which was Brown v. Board of Education in 1954) and 
ending with the passage of the 1964 Civil Rights Act and the 1965 Voting Rights Act.  50
Significantly, the mayor of Chapel Hill at the time was Howard Lee, the town’s first Black 
mayor. That fact would later create intense disillusionment with municipal politics among 
Rogers Road residents who expected Lee to protect their community. It also came nearly twelve 
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years before activists in Warren County, North Carolina, organized to oppose that county’s 
decision to dump PCB-contaminated soil along the county’s roads. That campaign in particular 
and others across the Southeast are widely credited as the beginnings of the Environmental 
Justice movement.  Those fifteen or so years between the two campaigns comprise a period 51
wherein Rogers Road residents, recognizing the loss of control over their shared landscape, 
fought to take back some measure of influence from planning authorities. That fight that was 
largely based on the tactics and spirit of the Civil Rights Movement, and served as a crucial link 
between the work of activists in the 1960s and the burgeoning Environmental Justice movement.  
The increasing power of planning boards meant that their decisions to annex particular 
parcels of land to the exclusion of others created specific legal distinctions between Orange 
County’s urban, suburban, and rural spaces. After years of existing in a kind of municipal limbo, 
Chapel Hill, Carrboro, and Orange County established a Joint Planning Transition Area (JPTA) 
wherein both towns would be able to apply their development standards in said area. Rogers 
Road contains the largest share of land in the JPTA. The agreement also allowed the towns of 
Chapel Hill and Carrboro to review the County’s decisions in terms of land use policy in the 
JPTA. Additionally, it “places limitations on the ability of the towns to annex within the Rural 
Buffer and within each other’s transition areas.”  Like the era of smart municipal growth, 52
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nacommunitycenter.com/landfill-struggle.html.
 Orange County, Town of Chapel Hill, and Town of Carrboro, “Joint Planning Land Use Plan,” Orange 52
County, North Carolina, October 1986, 147 pages. http://www.townofcarrboro.org/DocumentCenter/
Home/View/160
!44
  
Orange County in the mid-1980s sat at the convergence of two emerging and opposing 
phenomena: the rise of the EJ movement, and Orange County’s decision to expand the landfill.   53
Prior to the construction of the landfill––and well after activists exposed the county’s 
broken promises to close and clean up the site––neither Orange County, Chapel Hill, nor 
Carrboro had provided Rogers Road with almost any essential public services. The first notable 
instance of public spending in Rogers Road––paved roads––followed the landfill’s construction 
and opening, built primarily to allow garbage trucks to travel easily through the neighborhood. 
Similarly, most other public services that Orange County or the towns of Chapel Hill or Carrboro 
promised to residents functioned either as a means of maintaining the landfill itself (such as 
transportation infrastructure) or as damage control for a community frustrated with the County’s 
sudden interest in Rogers Road (i.e. promises of a community center, recreational facilities, and 
so forth).   54
For community members, the landfill and local government’s broken promises did not 
foster just a sense of powerlessness or degradation in the quality of life. Indeed, residents in this 
community and other EJ communities made clear that their sometimes-lessened sense of self-
worth is inextricably linked to their circumstances ranging from depressed real estate values to a 
lack of public services. Perhaps the most talked about and deeply felt impacts are the negative 
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effects on the air, soil, and groundwater.  The malodors from solid waste landfills (and, as this 55
research was conducted at the Orange County Landfill, that site in particular) “interfere with 
activities of daily living, negatively impact mood states, and trigger acute irritant physical 
symptoms among neighbors of these facilities.”  Additionally, in rural and semi-rural 56
communities whose identities are closely linked to enjoyment of and connection to the outdoors, 
degradation of the natural world can have deeply felt impacts on residents’ mental health and 
perceptions of themselves.  Rogers Road residents’ negative experiences with pollution 57
therefore forge a heightened connection between landscape and identity. Particularly for those 
who remember a time before the landfill, the elements of one’s individual and group identities 
impacted by the landfill (sense of health, power, self-worth, and so forth) can be traced to 
specific changes accompanying the landfill’s opening. For many residents, race, class, and 
landscape are inseparable. 
Financial and environmental health impacts of the landfill are of the utmost importance to 
residents of Rogers Road, but are not their only concerns. As I will explore later, residents also 
express their concerns regarding a lack of public transit options, too few sidewalks, and slow or 
non-existent city and county responses to inclement weather conditions on roads. Issues of 
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inequitable access to transportation have, until lately, not been explored as fully in environmental 
justice literature as air and water quality. However, changes in transportation systems can have 
extensive impacts on how people interact with the natural world; they determine which spaces 
groups have access to, including spaces for work, civic engagement, leisure, and social 
interaction. Aside from providing (or not providing) access to particular spaces, transportation 
infrastructure can also make some places dangerous or inaccessible because of an increase in 
vehicular traffic.  In the United States, particularly in the twentieth century, politicians and 58
planners used roads as boundaries to segregate neighborhoods by race, ethnicity, and class. 
Rogers Roads residents’ minimal access to public services and the political processes that secure 
them factor significantly in residents’ perceptions of themselves and their relationships to place 
and space. 
As trends in planning interact with the effects of globalization, Rogers Road has seen 
significant changes in demographics over the last two decades. While suburbanization has 
historically been associated with White middle-class desire for segregated pastoral landscapes, it 
is now increasingly associated with low-income people (particularly low-income people of 
color). As upwardly mobile young people leave the inner-suburbs to once again settle in cities, 
the abandoned suburbs attract low-income people with cheap land no longer available in 
gentrifying urban areas. In 2010, Habitat For Humanity began construction on Phoenix Place, 
located just east of north-south-running Rogers Road. A large number of the homes in Phoenix 
Place are owned by Karen refugees from Burma, as well as Latinos, Blacks, and some Whites. 
According to interviewees’ memories, Rogers Road prior to desegregation was almost (if not 
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entirely) Black. Although demographics have shifted, a report published by the Rogers Eubanks 
Neighborhood Association (RENA) and Marian Cheek Jackson Center in Chapel Hill show that, 
as of 2014, eighty-eight percent of residents self-identified as People of Color, and sixty-eight 
percent self-identified as either African-American or Black.  59
 Older residents of Rogers Road have watched these shifts unfold before their eyes, and 
they engage with those changes in creative ways to tell their own narratives of neighborhood 
history. Large shifts in politics and landscape such as the landfill mean little considered apart 
from their effects on residents’ lives, and fortunately we do not have to speculate on their 
perspectives. As local experts, residents provided me with extensive accounts of history and 
community life that cannot be gleaned from policy and mass media. What emerges from these 
separate conversations is a tapestry of experience that, while not representative of all Rogers 
Road residents (or even the totality of older residents), provides a glimpse into what history 
means for those who live it and contend with it in the present. 
Stories, Landscapes, and the Politics of Everyday Life 
The stories residents shared with me are, for the most part, decidedly unspectacular. That 
is not to imply that they are unimportant. On the contrary, I argue that the opposite of the 
spectacular––literally, that which is spectacle––is everyday life, which, in this case, is primarily 
“work, leisure, family life and private life […] which we can call a ‘global structure’ or ‘totality’ 
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on condition that we emphasize its historical, shifting, transitory nature.”  Though spectacular 60
events in one’s life often leave lasting memories that shape identity and ideology, it could be 
argued that it is the sum of the small and mundane details of our day-to-day existences that leave 
the deepest––but certainly less perceptible––imprints on who we are.  
It is in that everyday context that the stories that Rogers Road residents shared with me 
become subtle but direct challenges to what residents perceive to be an unresponsive political 
system, the very one that influences everyday life. By investigating the ways that these residents 
organize and communicate their individual and group memories that assert the right to have a say 
in the structure of everyday life, I seek to understand how narratives––“coherent, followable 
accounts of perceived past experience”––are inherently creative and political forms.  61
For the purpose of investigating the politics of narratives, I use a broad definition of 
politics as “the production, distribution and use of resources in the course of social existence. 
Politics is, in essence, power: the ability to achieve a desired outcome, through whatever 
means.”  Ultimately, the residents I interviewed are overt in their use of narrative to make sense 62
of large-scale political changes. They consider how those changes impacted (formerly) familiar 
aspects of everyday life such as farming, business, and segregation. Ultimately, this work––and 
this case study in particular––speaks to a common but troubling phenomenon: an absence of 
local narrative and public participation in land-use planning and development that proves 
detrimental to those most impacted by those decisions. 
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As an academic discipline, folklore has long considered the impacts of public policy on 
group formation and identity. This makes sense, given folklore’s dual histories. It has, on one 
hand, been used as tool of statecraft, particularly when those interested in forging a romantic 
nationalist identity used local narrative as proof of the existence of imagined and politicized 
communities. It has also been a means of contesting elite power, highlighting everything from 
the creative capacities of all people and groups to the rights of artists and musicians to control 
their own intellectual property. However, given the popular perception that folklore only entails 
those cultural forms which are “old-fashioned [...], untrue, or dying out,” more current and 
overtly political types of cultural expression are often not recognized by the public as folklore.  63
Even when our discipline and its practitioners themselves attempt to influence public policy, it 
seems as though folklore’s role is often limited only to a few realms: intellectual property, 
cultural preservation, and particular forms of economic development.  64
 For all of the effort folklorists have expended on using their work to influence public 
policy, the same cannot be said for most of the fields to which folklorists have turned their 
attention. The processes for creating public policy––and specifically land use policy, for our 
purposes––are rarely equipped or interested in considering the narratives, memories, or 
performances of non-elites at the intersections of people and policy. Consider, for example, a 
similar instance of environmental injustice two hours southeast of Orange County: the siting of 
industrial swine and poultry operations in southeastern North Carolina, particularly in Duplin 
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and Sampson counties. Like Rogers Road, the demographics in the areas immediately 
surrounding said operations are, based on those counties’ populations, disproportionately Black, 
Latino, and low-income.  In order to effect policy change, residents, activists, and their allies 65
have made extensive use of locals’ stories regarding the impacts of factory farms and waste 
disposal sites. In doing so, residents hope to counter the narratives pushed by the swine and 
poultry industries that their corporate presence is not only non-invasive, but actually beneficial. 
However, despite the significant amount of qualitative research on the impacts of these facilities 
on the surrounding communities––and on the inaction of county, state, and federal regulatory 
agencies to justly monitor these facilities’ siting and operations––relevant agencies such as the 
state Department of Environmental and Natural Resources (DENR) lack meaningful channels for 
public participation, and few-to-none of activists’ demands find their way into policy. Because 
there are few formal options for incorporating local narrative into policymaking and regulation, 
activists have taken their narratives to different venues: public protests, media outlets, and 
courtrooms. 
 Narrative, though, is not absent from the halls of power. Political institutions and the 
elites who have the capacity to exercise power within, through, and around those institutions also 
create and share narratives. The crucial distinction between local and elite narratives is that those 
narratives originating in and circulating through elite institutions (specifically federal, state, and 
local governing bodies tasked with creating and enforcing policy) often hide right under our 
noses. They are both obscured and normalized, simultaneously hidden in plain sight and 
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endowed with institutional power; they are rarely recognized as being folklore.  Rogers Road is 66
one of those places that has seen the disconnect between local narrative and public policy play 
out before its eyes. Much of the work of residents, activists, and academics has been to lay bare 
the elite narratives that have played such a key role in producing social, economic, and poetical 
arrangements that shape Rogers Road.  
All of this is not meant to imply that folklorists have been absent from conversations 
about how identity, tradition, and narrative inform how individuals and groups experience and 
shape policy. However, as mentioned before, the interest between folklore and policymakers has 
been primarily one-sided. The individuals and institutions which have the power to influence 
land-use policy often use public input (or more involved forms of public participation) as the 
exception rather than the rule. Even in those instances when public institutions do solicit 
feedback, the ways that ordinary people communicate and make meaning with memory and 
narrative are often cast aside in favor of “collecting” hollow expressions of individual and group 
interest with polls and questionnaires. At the end of the day, the only binding votes are those of 
lawmakers and bureaucrats. 
Clearly, the absence of local narrative in land-use policy is not for a lack of material. The 
tendency to make sense of the world through social interaction is deeply human; narrative is one 
form of communication through which humans are able to make sense of systems, groups, and 
their places within them. Therefore, we find narrative in most human societies whether they are 
written or spoken. There are, in particular, substantial and growing bodies of research within 
folklore on Black memory in the U.S. South, patterns of land tenure, and political memory and 
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narrative. With its emphasis on the intersections of performance, text, and context, folklore is 
positioned to explore the dynamism of narrative and how it shapes identity. Public policy is such 
a simultaneously comprehensive and incomprehensible system that it is only seems natural that 
individuals and groups would create extensive bodies of narratives and discourses to make sense 
of those systems and their places within them. The purpose of this work is to augment the work 
of Rogers Road residents as they challenge narratives that gloss over or erase the intricacies of 
local politics and history, but it is also to understand how that which is intangible––political 
ideology––is made concrete, material, and visible.  
Rogers Road has always been a contested landscape between humans and their 
competing interests, non-human actors, and ideologies that govern how we approach both. 
Central to residents’ contestation of political arrangements is the idea that narrative and discourse 
shape public opinion and behavior. And yet, residents’ narratives of everything from legacies of 
chattel slavery in Orange County to the mundane aspects of everyday life such as municipal 
service delivery seem to contradict reductive, overarching narratives about life in Black 
communities, and in particular those policies which are aimed either directly or indirectly at 
Black communities. The people I interviewed for this project use narratives of landscape change 
and broader social, political, and economic changes to explain and make sense of one another. 
Informed as they are by emplaced experience, local narratives regarding land use contain 
a potential that goes beyond simply jostling for position with powerful and reductive popular 
narratives. I argue that local narratives should be ingrained in any public land-use decision-
making process, not only to inform the goals of said processes, but to actually take control of 
their shaping and implementation. In drawing on vast reservoirs of memory regarding local land 
!53
  
use to make sense of the past and influence the present, residents of Rogers Road already 
articulate a “politics of possibility”––a creative vision of alternative political arrangements that 
are made manifest in small, daily acts such as telling stories.  67
Narrative, the Long Civil Rights Movement, and the Politics of Nostalgia 
 Many of the stories residents shared with me run counter to the most popular narratives 
of the Civil Rights Movement. There is no shortage of evidence––anecdotal, written, or built on 
and into the landscape––that indicates how difficult life was for poor Blacks in the Jim Crow 
South. These misty-eyed memories, which many would consider nostalgic for their tidy and 
optimistic view of the past, seem strange when considered in relation to the CRM as represented 
in American textbooks and museums. If Rogers Road residents form their political beliefs and 
behavior based on the remembered past, how and why do residents’ stories about life under Jim 
Crow seem almost attractive in comparison to the periods during and after desegregation in 
Orange County? What purposes does such selective remembering and narration serve for the 
interviewees? A deeper understanding of nostalgia, and particularly its relationship to the 
narration of the Civil Rights Movement, may shed light on how versions of the past are created 
and used in the present. 
 D. Soyini Madison, “Performance, Personal Narratives, and the Politics of Possibility,” in Turning 67
Points in Qualitative Research: Tying Knots in a Handkerchief, eds. Yvonna S. Lincoln and Norman K. 
Denzin (Walnut Creek, CA: AltaMira Press, 2003).
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 Nostalgia is more than a feeling or the product of remembering. It is a way of 
remembering, a “structure of feeling” that can be understood in three narrative phases.  First, 68
there is a before. In narrating nostalgic memory, interviewees pointed to a ‘golden age’––in this 
case, pre-integration Rogers Road–– marked by nature, community, and innocence. That phase is 
then disrupted by the second phase, or the decline, an event or series of events that residents see 
as eroding their sense of community and power. In this case, desegregation and landfill 
construction were two processes intertwined in interviewees’ memories as a slow, painful 
transition from self-sufficient Black community to municipal sacrifice zone. Lastly, there is an 
after, wherein interviewees reflect critically on the changes that took place in the decline and the 
relevance of those memories to the present moment. Because the present is often framed as 
“deficient and oppressive” due to its break with the idealized past, interviewees attempt to make 
connections between the phases before and after desegregation in order to explain how the 
present was shaped, find space to move within it, and, if necessary, change it.   69 70
 Implied in that search for continuity, and particularly in the transition to an integrated 
Rogers Road, is the idea that individuals acquired a new kind of self-knowledge and then acted 
on that knowledge after recognizing a decline. In my interviews, that narrative structure was 
replicated over and over again. Though Jim Crow segregation was not easy to live with, residents 
 This structure is borrowed from the concept of lapsarianism in the Judeo-Christian religious tradition. 68
Some scholars have used this framework as a way of describing the process through which people con-
struct and use the past, particularly when there is a notion that whatever change has taken place from said 
past to the present is radical and creates a new paradigm. Though lapsarianism is a narrative structure, it 
also refers to a debate in Christian theology over whether or not God issued a decree to save some peoples 
before (supralapsarianism) or after (infralapsarianism) God permitted the fall from grace.
 Stuart Tannock, “Nostalgia critique,” Cultural Studies, 9, 3 (1995), 453-464.69
 Janelle L. Wilson, Nostalgia: Sanctuary of Meaning (Lewisburg: Bucknell University Press, 2005), 24.70
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in Rogers Road maintained their humanity and collective political will by building strong and 
relatively independent Black institutions such as schools, churches, businesses, and farms. The 
construction of the landfill by desegregation––the catalyst for the loss of familiar landscapes, 
institutions, and values––compelled residents to use narrative to make sense of the 
overwhelming changes taking place in a community remembered as relatively stable. Through 
personal reflection and social interaction (including political activism), Rogers Road residents 
determined what the changes in landscape meant in their personal and collective lives. With this 
newly created knowledge, those who engaged in nostalgic remembering were compelled to make 
significant changes in the present in order to once again realize the most cherished aspects of the 
past. 
 Like all forms of narrative, nostalgia is more active than its popular usage suggests. It is 
dynamic, and though it is closely related to sentimentalism and reminiscence, neither of those 
categories quite captures how nostalgia bears on the present. Sentimentality, for one, is a more 
general way of remembering which foregrounds the emotion and feeling experienced by the 
rememberer. Further, reminiscence is also a more general term; it includes all “recollecting, 
recalling, [or] remembering the past.” Though reminiscence is associated with wistfulness, it is 
not necessarily tied to that affect. Nostalgia is a subcategory of both of those concepts––it is the 
fusion of memory, emotion, and creative action in the present. Even in cases when those actions 
are understood as conservative or reactionary––for example, the White nostalgia for the “Old 
South” in the Lost Cause era and memorials built to honor the Confederate identity it created––
nostalgia requires the rememberer to evaluate the past, assign value to particular details, and 
change their behavior based on the meaning they’ve created. 
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 Nostalgic remembering is full of possibility and space for creativity. Like other forms of 
memory and narrative, nostalgia is potentially “prescriptive for an historical future”––in other 
words, the stories we take from the past have implications for the future. Having been assigned 
value and relevance, nostalgic memories become the building blocks of political ideology and 
action. Specific elements of the remembered past––for example, something as mundane as 
working on the family farm with one’s kin––become the foundations for any number of possible 
futures. In sharing nostalgic memories with neighbors and outsiders alike, individuals and groups 
claim a share of political life for themselves by articulating the goals and ideals toward which 
they want to strive. For interviewees, the emphasis on the positive aspects of Rogers Road before 
desegregation highlights the differences and gaps between an ideal world and the world as it is 
now––changed, deficient, and unjust. The absence of Whites in narratives of Rogers Road, for 
example, becomes a stand-in for the pre-integration absence of suburbanization and 
development. When there were no Whites present in the neighborhood, landscape manipulation 
was perceived as a community controlled process. Following Reconstruction and prior to 
desegregation, landscape changes in Rogers Road were undertaken primarily by residents to 
benefit themselves and other community members, rather than by outsiders merely seeking new 
places to bend to elite interests. The remembered past and the ability to describe its details and 
significance are integral to oppressed and marginalized peoples’ fight for political power. 
Nostalgic memory provides and legitimates group origin stories––again, in this case being the 
period from settlement in Rogers Road to suburbanization and desegregation––and therefore 
identity and behavior in the present. 
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 The widely different interpretations of Rogers Road history are part of a larger debate 
over the meanings of the Civil Rights Movement. The CRM is one of the most frequently 
invoked remembered pasts in modern politics, used frequently at all points on the ideological 
spectrum as justification for contemporary political projects. As with older Rogers Road 
residents’ stories of the past, nostalgic memory bears heavily on which aspects of the CRM 
people highlight and how they interpret them. In the last thirty years, the American New Right in 
particular has framed the CRM as an apolitical project wherein America’s values triumphed over 
its internal challenges, in the process pulling selectively from a complex history to confirm right-
wing ideology.  Particularly in mass media, the most defanged and apolitical CRM narratives 71
“invariably reflects fundamental economic, organizational, and ideological forces at work within 
a capitalist economy.”  The effort to create an uncontroversial and marketable one-size-fits-all 72
story of the CRM erases not only nuanced and unpleasant aspects of history, but the most radical 
moments as well.  The picture we are left with is a CRM whose ties to economic justice 73
movements are severed and implications for anti-oppression movements in the present absent. 
 As a tool of contestation, however, nostalgic memory of the CRM functions very 
differently. The struggle over the true meanings of the CRM takes place at all levels of society, 
 In this case, I am referring to the various iterations of a conservative political movement following 71
World War II which fused classical liberal economics, a focus on evangelical Christian social values, and 
a repudiation of old Right non-interventionism.
 Edward P. Morgan, “The Good, the Bad, and the Forgotten: Media Culture and the Public Memory of 72
the Civil Rights Movement,” in The Civil Rights Movement in American Memory, eds. Renee C. Romano 
and Leigh Raiford (Athens, GA: University of Georgia Press, 2006), 138.
 Even as specific instances of Civil Rights commemoration, such as Martin Luther King, Jr. Day, were 73
fought over tooth and nail in the federal legislature, they are now widely accepted as uncontroversial and 
largely apolitical memorializations. For more information on conservative uses of the Civil Rights 
Movement, see: Jacquelyn Dowd Hall, “The Long Civil Rights Movement and the Political Uses of the 
Past,” The Journal of American History, 91, 4 (2005), 1233-1263.
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and yet the most profound challenges can be witnessed at the community level. The pre-
integration Rogers Road found in these oral histories is marked by a stability that seems almost 
forced in its simplicity. That stability, though, can be understood more generally as part of this 
remembered past’s usability. The power of local narratives derives from their stark contrasts with 
more widely known and repeated narratives about Jim Crow’s and desegregation’s impacts on 
southern Black communities. All interviewees describe pre-integration Rogers Road community 
life as one of simple pursuits and pleasures, largely shielded from the worst effects of Jim Crow 
racism found in areas where Black and White populations lived in closer proximity. That period 
is remembered as a time and place where young people learned positive character and the value 
of hard work. There was freedom for them to explore the natural world and gain a sense of self-
worth through play and social interaction. Even those who were older in Jim Crow-era Rogers 
Road, such as Jimmy and Nancy Rogers, describe similar positive experiences. They invoked 
everything from the absence of Whites, to the dynamics of semi-communal agriculture, to the 
presence of particular plant and animal species associated with unspoiled Southern woodlands, 
as symbols of a simpler time and place.  74
 Oral histories are often dismissed as false or inaccurate, in part because of such perceived 
“sanitization.” However, it is hardly surprising that the period prior to integration would be 
framed as a better time for Rogers Road residents given desegregation’s impacts on their lives. In 
most Southern communities, the burden of desegregation––that supposed victory over de jure 
racism––fell mostly on Blacks. It was a deeply inequitable process in that most local 
governments’ plans to desegregate, if they planned to do so at all, were only intended to comply 
 Barbara Shircliffe, “‘We Got the Best of That World’: A Case For the Study of Nostalgia in the Oral 74
History of School Segregation,” Oral History Review, 28, 2 (2001), 59-84.
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with the bare minimum set forth by federal judges. Black schools were forced to close en masse, 
and their students were bussed away from their communities to attend previously all-White 
schools in often-hostile neighborhoods. As interviewees in this project and others have 
explained, the new infrastructure built to support a desegregated public sphere often actually 
reinforced segregation, particularly in housing.  While the pressure to desegregate did come 75
primarily from civil rights activists, the way it was carried out excluded the needs of those who 
stood to gain or lose the most––Black parents, students, and other community members.   76
 As a narrative and political tool, the gap between Rogers Road’s residents descriptions of 
the past and “official” accounts of the Civil Rights Movement establishes a different way of 
knowing that places community members above outside “experts.” Whereas official historical 
texts focus on the contributions of “Great Men” in positions of power, Rogers Road residents 
have first-hand, embodied knowledge of their landscape. Consciously or otherwise, interviewees 
emphasize a distinction between “public memory of the civil rights movement retained within 
the market-driven mass media culture and [...] democratic exchange about the past that respects 
evidence and tries to understand the subjective dimension of interpretation.”  That democratic 77
exchange assumes that many narratives of the CRM exist, but also requires a cultural and 
political climate that welcomes such exchanges in the public arena. Central to potential success 
 Charles T. Clotfelter, “The Effect of School Desegregation on Housing Prices,” The Review of Eco75 -
nomics and Statistics, 57, 4 (1975), 446-451.
 See: David S. Cecelski, Along Freedom Road: Hyde County, North Carolina, and the Fate of Black 76
Schools in the South (Chapel Hill: The University of North Carolina Press, 1994). William Henry Chafe, 
Civilities and Civil Rights: Greensboro, North Carolina, and the Black Struggle For Freedom (Oxford: 
Oxford University Press, 1980).
 Morgan, 113.77
!60
  
of a more pluralistic and democratic exchange of CRM history is recognizing the power and 
limitations of first-hand experience. 
 In American origin and success narratives, there is still significant power in images of 
agriculture and the pastoral.  As the United States supposedly continues to perfect democracy 78
and accumulate power at home and abroad, Americans look backwards as a way of making sense 
of the sometimes overwhelming changes in the present. This provides an accessible, if not 
problematic, way of framing stories to older Rogers Road residents who have their own 
experiences with changing landscapes. Though racism and classism abound in the 
sentimentalizing of American agriculture––and particularly the stereotype of the simple, land-
bound, and yet landless Southern Black farmer––older Black residents have perhaps taken those 
narratives and recast them with a positive spin. As there appears to be little room in mainstream 
discourse for stories about the downsides of desegregation, those refashioned narratives of the 
Black agricultural past are perhaps more likely to be favorably received by outsiders than 
narratives about the harms of desegregation. As previously mentioned, narratives must be 
coherent and resonant with the audience if the performer and said audience are to fully engage 
with one another. 
 Narrators’ omissions of negative aspects of pre-integration life in Rogers Road can be 
explained in part by the memories residents do choose to share. Unremembered, 
misremembered, or merely unspoken negative memories are in constant (but perhaps 
unconscious or subconscious) conversation with residents’ ideal visions of the past. Most 
residents’ stories of negative experience prior to desegregation also occurred prior to their own 
 Sally Schauman, “The Garden and the Red Barn: The Pervasive Pastoral and its Environmental Conse78 -
quences,” The Journal of Aesthetics and Art Criticism, 56, 2 (1989), 181-190.
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life times. Larry Caldwell, for example, shared a story about what he referred to as “the hanging 
tree,” where Blacks in Rogers Road were lynched and hanged. However, Caldwell explained that 
the story and the violence that inspired it took place before he was born. For him, the tree was 
not the site of a trauma that he knew first hand, but something he came to learn about through 
play, discovery, and stories from older people.  This is a prime example of not only how 79
selective memory works, particularly intergenerational remembering, but also how even sites 
linked directly to trauma can have vastly different meanings for people in the same cultural 
group. “In turning to the past to find sources of, or even spaces for, agency, identity, or 
community,” writes Stuart Tannock, “the nostalgic author will inevitably gloss over contradictory 
or negative components that compromise the sense of possibility found in such spaces and in 
such sources.” Given Rogers Roads’ history of marginalization and exploitation, residents may 
see the stakes as being exceptionally high when they narrate their own histories as a way to 
understand the present. 
 Like the Civil Rights Movement itself, the decline in Rogers Road brought on by 
desegregation is a series of events. Different interviewees cite different processes––public school 
integration, landfill construction, suburbanization––as the end of the before in Rogers Road. But 
in their association with one another in interviewees’ narratives, they begin to sound less like 
single events or even a series of events and more like components of an era. In these narratives, 
the reasons for decline are inseparable from each other. Each phenomenon compounds the others 
in creating a force resistant, but still prone to, to organized political action.  
 Larry Caldwell, July 16, 2015.79
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 Two closely related themes––change and loss––recur throughout all of my interviews 
with residents. Though loss is a type of change, ‘change’ itself only connotes some kind of shift, 
a state of becoming different. Indeed, interviewees often described specific changes in the 
landscape and culture of Rogers Road from childhood––and even before, from passed-down 
stories––to the present, in ways both positive and negative. In itself, the act of observing change 
is neutral; it implies little more than the subject’s presence, and not necessarily their involvement 
with those changes. Narrating change, whether it is framed as positive, negative, or somewhere 
in the middle, can be powerful. In doing so, the narrator contrasts the perspectives of outsiders 
who have seen very little of Rogers Road, from those who know the community through first-
hand experience. By narrating their lives on the landscape, narratives of change are a symbol of 
origin and continuity. Those who have seen the most, know the most.  
 Loss, though, is one type of change. Residents’ narratives of loss tie together pre-
integration Rogers Road with the events that supposedly brought its downfall: desegregation and 
the construction of the landfill. In many ways, these stories begin to take on the character of the 
trauma narrative. In this case, the losses––and therefore the causes of the trauma––were the 
natural environment, Black institutions, and mental and physical health. With the loss of familiar 
natural environments came the weakening of community ties. In the United States, the 
degradation of soil and the degradation of Blacks through slavery mirrored and reproduced one 
another.  Among interviewees there is an understanding that regardless of the distinctions 80
between human and non-human types of “nature,” people in Rogers Road have long relied on 
their ability to manipulate the environment for survival. The worldview underlying that sense of 
 Carolyn Merchant, “Shared of Darkness: Race and Environmental History,” Environmental History, 8, 80
3 (2003), 380.
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loss perceives community, land, and nature each as necessary for the viability of the other, and 
has its roots in a deep system of cultural understandings shaped through Black experience with 
enslavement, agriculture, and, later, land ownership. For a community for whom land ownership 
was and still is particularly valuable, its loss to development and degradation is indeed 
tantamount to trauma. 
 In privileging the importance of the landfill’s opening over other political events and 
trends at the time, Caldwell is, perhaps inadvertently, making a claim about the efficacy and 
unfinished goals of the Civil Rights Movement. At its core, the CRM attempted to go beyond 
redistributing resources as a way of achieving justice. Instead, activists sought to build political 
power for Blacks that would redistribute power rather than just things.  By the end of the 1960s, 81
the CRM’s roots in labor union organizing once again came to the fore with Dr. Martin Luther 
King Jr.'s support for the Memphis sanitation workers’ strike. As a part of the Long Civil Rights 
Movement, the early Environmental Justice Movement maintained pressure on regulatory and 
legislative bodies to respect the needs of vulnerable populations, but also sought to make 
fundamental changes in politics and economics. In addition to electing progressive Black 
officials to local government, early EJ activists promoted cooperative ownership of land and 
agricultural resources, worked to incorporate EJ principles into local government, and pursued 
“legal and policy-oriented strategies” for ensuring that Black farmers did not lose land.   82 83
 Iris Marion Young, Justice and the Politics of Difference (Princeton: Princeton University Press, 1990), 81
158-163.
 “Environmental Justice,” land loss prevention project, n.d, accessed May 3, 2016. http://landloss.org/82
environmentaljustice.html.
 Jessica Gordon Nembhard, “Cooperative Ownership in the Struggle for African American Economic 83
Empowerment,” Humanity and Society, 28, 3 (2004), 13-14.
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 Interviewees narrated the period of integration and development with heightened 
attention. They must negotiate their own experiences and their implications lessons they offer 
with prevailing narratives that have the power to (de-)legitimate residents’ perspectives. The 
interviewees’ emphases on that period of loss, as well as the overall diversity of experience and 
its narrative expression, is both practical and idealistic. Just as stories of pre-integration Rogers 
Road identify desirable values and political arrangements, a holistic understanding of the root 
causes and impacts of oppression is central to how individuals and groups decide to address it in 
the present and future.  Because desegregation was so central to the rapid transformation of 84
Rogers Road’s cultural landscape––one perceived and narrated as relatively stable––residents 
used the narrative tools at hand to describe other changed occurring in the same times and places. 
The changes wrought by the landfill were considered through the framework of those already 
occurring changes such as expanding transportation infrastructure, much in the same way that 
interviewees use a positive view of the past to frame the decline into the present.  
 Though it is reductive, environmental justice activists in Rogers Road have used the 
nostalgic past effectively to their benefit. The continuity that all nostalgic remembering seeks to 
establish refers not only to rearranging the past in relation to the present, but to actually using the 
present as an opportunity to reconnect with what was lost in desegregation. Remembering the 
past, and subsequently opening the possibility of political action in the present, is intended to 
bring together the best parts of pre-integration Rogers Road with the most desirable aspects of 
life in the present. The continuity that residents seek will come from a revival of particular 
 Tannock, 458-459.84
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attitudes, values, and behaviors that mimic or embody the ideologies and actions of the 
remembered past.  
  
Conclusion  
Orange County Waste Transfer Station as a Case Study in Politics and Narrative 
 A survey of materials from the forty year struggle to close the landfill reveals the extent 
to which narrative and political struggle shaped each other in Rogers Road. Neighborhood 
residents share their stories in many forums: protests; public hearings; participatory action 
research; and local media outlets, particularly newspapers. Each amplifies the others by sticking 
to common themes, and the diversity of outlets allows residents and community organizations to 
reframe similar narratives for different audiences. The first two––protests and public hearings––
provide opportunities for residents to speak directly to policy makers and government officials. 
The latter two outlets––collaborations between researchers and communities, and local media––
present the stories to the public in familiar ways and also play a part in interpreting those stories. 
When narratives are shared with academics and journalists, they lose an element of the speaker’s 
voice––presence, affect, tone, and so forth––but find wider audiences in their re-representation.  
 Protests and public hearings have been important for activists in presenting their accounts 
of the the landfill’s impacts. In the mid-late 2000’s, Orange County was considering three sites 
for a new waste transfer station, with the Rogers-Eubanks neighborhood at the top of its list. In 
asserting the appropriateness of the proposed siting, officials drew on existing narratives 
regarding uses for rural-urban space such as that the rural-urban fringe is prime for such LULUs 
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because of cheap and relatively sparsely populated land. The fact that the landfill had been open 
for more than thirty years when the County proposed the transfer station played easily into that 
narrative; after all, it appeared as though the original site was a successful choice to those who 
did not have to contend daily with the havoc it wreaked. The Solid Waste Advisory Board 
(SWAB) maintained that the Rogers-Eubanks neighborhood, less dense than other rural-urban 
communities and already home to the county’s solid waste landfill, was the most apt site for 
further municipal waste development. 
 Under the leadership of Minister Robert Campbell, Neloa Barbee Jones, and others, 
residents formed two community organizations: the Rogers Eubanks Neighborhood Association 
(RENA), and the Coalition to End Environmental Racism (CEER). The former specifically 
sought to organize Rogers-Eubanks residents into a neighborhood-based mouthpiece for 
community concerns, while the latter focused on building networks of support outside the 
community and organizing to oppose the solid waste transfer station. Many residents were 
already involved in the fight for environmental justice in Rogers Road. Some had been active 
since the early 1970s when they pressured Orange County into providing municipal services in 
exchange for the agreement to host the landfill. The next generations became involved with the 
fight to keep the County from expanding the landfill from the 1980s through the mid-2000s, a 
prolonged period of struggle which eventually led to the proposal for a new waste transfer 
station.  85
 CEER and RENA took to the streets and other public spaces to contest the proposed 
construction. At a county commissioners meeting, protestors held up concise and colorful signs 
 Pierce, 148-174.85
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emphasizing the need for justice and community action and health.  Rhetorically, both themes 86
are vague enough to appeal to common values and sensibilities but still imply the possibility of 
political solutions. While the term justice does not necessarily imply who or what entity is 
responsible for assuring justice, it still connotes a negotiation of power and material relations. By 
linking the theme of community to that of justice and using a public meeting as a site of protest, 
RENA and CEER argued that the grassroots must play an active role in the political process. 
 Popular media, and newspapers in particular, have played a significant role in 
disseminating residents’ perspectives on the landfill. For example, since 2010, the Daily Tarheel, 
UNC Chapel Hill's student newspaper, has published more than fifty articles on Rogers Road. 
The majority of articles focus on the Orange County landfill, municipal zoning, public health, 
and Black history in the neighborhood. Local newspapers covered the issues grounded in a 
framework established by activists and residents. The narratives that residents share with 
newspaper writers are very similar both to those they perform at sites of protest and those they 
shared with me in our interviews. The following excerpt is taken from one of many articles 
published by the Daily Tarheel about the community’s response to the proposed waste transfer 
station: 
David Caldwell spent much of his childhood hiking, picking fresh fruits and even 
swimming in the streams of his Rogers-Eubanks neighborhood.  
Caldwell has lived in the neighborhood since the 1960s — and he has watched it change 
as he and his neighbors fought against the placement of a county landfill in their 
traditionally black community in 1972.  
 “Rogers Rd. residents protest waste,” Daily Tarheel, published February 6, 2008. http://www.daily86 -
tarheel.com/article/2008/02/rogers_rd._residents_protest_wastebr_. 
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For years, Caldwell has led efforts by neighborhood residents to gain public water and 
sewer access from the county and to create a community center, even as the landfill 
undermined their quality of life.  
“We couldn’t walk through the fruit trees … the berries were gone, there weren’t fishes in 
the pond, and the water quality is not safe,” Campbell [sic: author likely meant 
“Caldwell,” as Minister Robert Campbell had not yet been mentioned] said.  87
The writer presents Caldwell’s story as a nostalgic narrative. The first paragraph depicts pre-
integration Rogers Road in much the same way that other interviewees did for me––one of 
bounty, independence, and space for residents to connect with the natural world. The second 
paragraph is a snapshot of the trouble and confusion caused by desegregation. Decline is implied 
by the loss of those natural resources mentioned in the first paragraph, as well as the framing of 
the 1960s and 1970s as a specific time period in which the county expanded its authority and 
Caldwell “watched it change.” It identifies the landfill and the political forces that placed it there 
as the causes for the decline. The third paragraph represents a the truth that residents were now 
forced to reckon with: Caldwell and other neighborhood residents recognized the decline as one 
that was fundamentally political, and therefore could be influenced by grassroots activism. The 
final paragraph is a reiteration of those aspects of pre-integration Rogers Road which might be 
realized through effective political action. A return to local control of landscape is tied to an 
increase in access to mainstream politics, which is in turn connected to a revival of an idealized 
landscape and the community to which it belongs. 
 Rachel Butt, “Rogers-Eubanks community awaits landfill closure after years of struggle,” Daily 87
Tarheel, published February 27, 2012. http://www.dailytarheel.com/article/2012/02/rogers_eubanks_-
community_awaits_landfill_closure_after_years_of_struggle.
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 For CEER and RENA, changing the narrative around landfill expansion was about more 
than a recasting simply for its own sake. In October 2007, the advocacy and organizing of those 
two organizations led the Orange County Democratic Party to pass a resolution denouncing the 
county’s proposal to build the waste transfer station in Rogers-Eubanks. In response, county 
Commissioner Mike Nelson, under pressure from a powerful county-level Democratic Party, 
issued his own statement on his blog wherein he acknowledged the flaws in the siting process 
and the “stigma of a dump [which] has the unmistakable stench of environmental racism.”  A 88
few days later, the Raleigh News and Observer ran a story covering Nelson’s statement and the 
muddled process by which the county board makes its decisions. On November 5, the BOCC 
“agreed to restart the transfer station search process.” Although activists recognized that 
restarting the search did not guarantee that the transfer station would not be built in Rogers-
Eubanks, it was evidence that activists could leverage their stories and experiences to pressure 
political parties, elected officials, and media outlets into presenting different narratives and 
policies to the public.  
 In late 2009, following the re-consideration of the Rogers-Eubanks site and another two 
years of vigorous citizen organizing, the Orange County BOCC voted to postpone the 
construction of the waste transfer station for three to five years. The BOCC declared that that 
span of time would be used to identify a more suitable location. And yet, at that same meeting, 
the Board of Commissioners also “voted to remove the Rogers-Eubanks neighborhood from 
further consideration from any future waste or landfill operations, acknowledging the racial and 
 Pierce, 188.88
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social inequity that has plagued this community for the past forty years.”  Though the County 89
had long discussed expanding the landfill once it reached capacity, the decision closed off that 
possibility. 
 In 2012, upon reaching capacity, the BOCC voted to close the landfill permanently on 
June 29, 2013. In a photo of the ceremonial closing of the landfill, David Caldwell, Gertrude 
Nunn, and Minister Robert Campbell stand in front of the gates with broad smiles. Caldwell 
stands behind the ninety-one year-old Nunn, who, in her wheelchair, holds the padlock for the 
gate. To her left stands Campbell, holding a small sign with the following message: “Thanks 
Orange County For Closing This Landfill! Let’s Keep It Closed Forever. Reject Senate Bill 
328.”  SB 328, also known as the Solid Waste Management Reform Act of 2013, would have 90
extended the permitted length of time in which a solid waste landfill could operate to thirty 
years, limited DENR’s ability to deny permits, and severely rolled back environmental protective 
measures in the siting, construction, and operation processes.   91
 The photo, and Campbell's sign in particular, are telling. For Rogers Road residents, the 
past is not a place to hide. While the community could have taken the landfill’s closing as their 
cue to bow out of politics, it did not. Instead, the struggle to close the landfill––while existing 
 Ibid.89
 Bethan R. Eynon, “Next Generation Series: Orange County Landfill Closing Is A Victory For The 90
Rogers-Eubanks Community,” UNC Center For Civil Rights, July 10, 2013. http://blogs.law.unc.edu/
civilrights/2013/07/10/next-generation-series-orange-county-landfill-closing-is-a-victory-for-the-
rogerseubanks-commmunity/.
 “Senate Bill,” http://www.ncleg.net/Sessions/2013/Bills/Senate/PDF/S328v4.pdf. Also see: “Update: 91
Environmentally Damaging Legislation in 2013,” Clean Air Carolina, August 14, 2013. http://cleanair-
carolina.org/?p=7316.
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partially in the past––was already deeply woven into the politics of Rogers Roads’ present and 
future. 
  
 Through storytelling––remembering, narrating, performing, and repetition––Rogers Road 
residents determine not only where they fit into social hierarchies, but how much power they 
have to move within them (or possibly outside of them). Narratives of everyday life, anchored to 
the places and experiences they know from first-hand experience, are assertions of interviewees’ 
humanity and knowledge of their own circumstances in response to an inhumane and 
unresponsive political system. Even the smallest details of daily life––cooking, cleaning, 
interacting with family and neighbors––offer glimpses into peoples’ relationships to power and 
politics, and how they can be reimagined.  
 Rogers Road is continually changing. Though large scale commercial development is and 
historically has been absent from Rogers Road, many residents believe that it is not far off. 
Considering the nature of private and municipal interest in Rogers Road, many residents believe 
that commercial development could move into the neighborhood once it has more uniform 
access to municipal and county services.  
Now you're getting to the point where you don't see many Blacks! We got a feeling that's 
what's coming out here, you know, pretty soon. We will not be a historically Black 
neighborhood. Between taxes and everything like that, we're just getting to the point 
where a lot of people just can't afford to live out here anymore! Can't afford to live in 
Chapel Hill, period!  92
 L. Caldwell, July 30, 2016.92
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Given the history of exploitation by early White landowners; land theft in the Jim Crow era; 
gentrification of Carrboro, Chapel Hill, and semi-rural Orange County; and broken promises 
made by local government, residents may well be entirely justified in their fears. 
 And yet, residents have ample precedent for turning their stories and experiences into 
political power. Recently, those narratives have focused on if and how large-scale development 
will take place in Rogers Road, how to communicate the importance of the past to younger 
community members, and residents’ interactions with new residents from Burma and Latin 
America. Though political power and resources are often considered scarce––like moving parts 
in a zero sum game of power––my interviewees indicated otherwise. Change and diversity, 
interviewees claimed, are both inevitable and desirable. Rather than attempting to turn back the 
clock, many of Rogers Roads’s long time residents look forward to the contributions and 
potential relationships that come with new neighbors from diverse backgrounds. That is not to 
say that there is not hesitance or misunderstanding between the historically Black population of 
Rogers Road and the newer Karen and Latino populations. Rather, there is a will amongst 
residents and community organizations to see Rogers Road become something that is both new 
and old at the same time. Simply, this Rogers Road––already a combination of the past and 
present––will be the raw tools through which residents shape the political future. Though 
planners, developers, and politicians have their own ideas for the future of Rogers Road, they 
would do well to listen deeply to residents about their own hopes, fears, and dreams for the 
neighborhood. Stories always have politics, but it is possible also for politics to have stories. 
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APPENDICES 
APPENDIX A.) Transcript of Interview with Larry Caldwell
Narrator: Larry Caldwell 
Interviewer: Solomon Weiner 
June 16, 2015 
Home of Larry Caldwell 
Orange County, North Carolina 
This interview was conducted on Thursday, June 16, 2015, between Solomon Weiner and Larry 
Caldwell, a resident of the Rogers Road neighborhood. The interview began at approximately 
9:30 AM and lasted just over one hour.  
Sol Weiner: Mr. Caldwell, we talked before about this verbal consent form and I just want to 
reiterate, and make sure you do consent to being recorded and photographed for this project? 
Larry Caldwell: Yes I do, I give my consent.  
SW: Today is July the 16th, 2015. Can you tell me your name and age? 
LC: My name is Larry Caldwell, I'm 60 years old. 
SW: The purpose of this interview is to talk a little bit about Rogers Road history and where you 
fit in and how you've experienced this neighborhood. If it's ok, I'd like to take us back a while 
and ask you what Rogers Road was like when you were growing up.  
LC: Basically, that was it – it was just a dirt road. I guess they started developing, putting a few 
houses out here. The road was named after the Rogerses who, I guess, they'd been here all their 
lives. We originally lived in town, and Daddy brought us here and he built a house and we've 
been out here ever since I was in about the second grade. I've basically been here all my life 
except the military, and a hitch in the highway patrol which I was stationed throughout the state. 
other than that I've been here basically all my life.  
SW: What did the neighborhood look like? Can you give me a feel for it back when you were in, 
like you said, the second or third grade? 
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LC: I guess people in the community considered it the country. And the people in town and in the 
city limits––actually, we still aren't in the city limits, we're in the planning zone. But the people 
in the town or the town limits considered this 'country'. We, basically, did everything out here. As 
kids, we only went to town on weekends. Basically, that was to go to the store, to buy the things 
that we couldn't actually grow ourselves like sugar, flour. Other than that, we would raise a 
couple of pigs, a couple cows, and all that meat. That would basically take us through the whole 
year. Then we had a big community garden that everybody worked in and we raised our 
vegetables and canned them. We would go out and fish; boys in the neighborhood would get 
together during the daytime and we'd go out and fish and whatever we brought home that was 
what was for supper. We'd go, we'd get blackberries, we'd go to apple trees and get apples and 
mom would bake apple pies, and—[phone rings] 
SW: We can pause it. 
[Mr. Caldwell gets up from the interview to take a phone call, and when he is done I turn the tape 
back on and we resume.] 
LC: That was basically it. We had very little contact with the town except for going to church on 
Sundays. Other than that, we just basically stayed to ourselves out here.  
SW: How have things changed from that point? What kind of changes have you seen take place 
in Rogers Road? 
LC: Well, you got to remember I was born in the [19]50's, and I was born during the era of 
segregation. I went to Northside Elementary School which was the Black elementary school. 
After you finished North Side you were actually expected to go––well, once you graduated, you 
went to Lincoln High School. The White kids went to Chapel Hill High School which was at the 
old University Square. They tore that down––well, actually, they tore the school down and built 
University Mall––University Square, excuse me.  
But we went to church, school, and then basically back home, and that was our lives. With the 
advent of integration it was a very confusing and difficult time. Us country people, who really 
didn't know a lot about the civil aspects of what was going on––we were just kids. Our people 
and the people in the neighborhood––our parents, and relatives, and people in the neighborhood
—just banded us together to protect us and to guide us, and look out after us. That's one of the 
things that I miss, and it still takes place to this day but the community is larger and not as close 
as it used to be. You could get off a school bus, and if your parents weren't home you could go to 
a neighbor's house. If you had a problem or if you missed the school bus then the neighbors 
would make sure you got to school. You could come home a lot of times and the neighbors 
would have snacks for you, so it was really, truly a family environment.  
I guess the key word was 'survivability'–– this is one neighborhood that learned how to survive. 
You know, teamwork. If you had a problem like your car broke down, there was always 
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somebody that could fix it, somebody in the neighborhood. Back during that time, say, pre-
integration, if there was a problem, and, say, if you had a problem with your hot water heater, 
you could call and a Black plumber would come. If you had a problem with––you wanted to 
build or add an addition to your house we had the members of the neighborhood––there were 
Black people who owned their own businesses and everything. If you had a problem, there were 
Blacks that would come and take care of whatever was going on. Back then, we had very, very 
little contact with Whites our here. And I don't know what else to add on to that, I guess you can 
move on to your next question.  
SW: Something you said caught my attention, because I've heard about when Lincoln and East 
Chapel Hill [sic: the high schools that combined were Lincoln and Chapel Hill, not East Chapel 
Hill] integrated. You mentioned a lot of strife, but there was also, it sounded like, there was a lot 
of pride, a lot of Black pride in Lincoln? Can you tell me what happened there, what that whole 
process was like? 
LC: That was the school, everybody was looking forward to going to Lincoln. They had a 
renowned marching band, they were great at sports; they were actually so good that they would 
beat teams 100-and-something to nothing. They would win championships left and right. That 
was it. When you went there, Northside and Lincoln, the teachers taught you to survive. They 
taught you how to do things like fill out a check. They made sure when you went out into the 
world you were prepared. They taught you things like manners, what you needed to survive. We 
always [inaudible], we went out into the public we were representing Northside and Lincoln, and 
basically the Black community.  
And now we see some of the kids now and we try to talk to them about, like, "Look son, you got 
your pants hanging down; don't do that, it looks bad," and all that. Some of the older members 
try to pass it down–– you know, pass down those, how would you say––we try to pass down 
morals. But we have competition now dealing with TV, and DVDs, and the Internet. Back when 
we were coming up we basically had three channels–– we had CBS, NBC, and ABC, and all 
those went off at eleven o'clock. Friday and Saturday nights after eleven o'clock you could see 
the Late Show. Other than that, we only had three channels. We'd come in, do our homework, 
and everybody's in bed by eight o'clock. It's not like they're all twenty four hours. When I was 
coming up, we were out here and we had one of the first color TVs in the neighborhood––old-
fashioned color TV, I don't know. And I remember the old rabbit ears and stuff like that, but see, 
we didn't have things like computers [which] weren't invented, microwaves weren't invented. 
People still had iceboxes and there were a lot of people who still had outdoor toilets. A lot of the 
places here–– a lot of the homes here–– didn't have indoor toilets or running water!  
Just to see, in my lifetime, all the changes––and see, the thing that worries me too is children 
now think that all of these things weren't always around. I'm always talking about—talking to 
them about, 'What happens if something happens and this stuff no longer––we no longer have 
power?' You just wonder how they're going to survive. Because I get back to that word again––
survive––because, like I said, we could can our food, we could raise our food, we could basically 
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be self-sufficient. Now all that's lost, you know? Now we have things like kids walking around 
with hundred-dollar pairs of sneakers. I remember Mama used to take a hundred dollars and she 
used to buy our shoes, clothes, and everything else for school for four boys, with a hundred 
dollars! Now, I mean, it's just––kids and the younger generations just lost focus. It's like they're 
lost, they don't know where they're going.  
When we went to––ours was really the second class that went to Phillips, Phillips Junior High 
School. When we went to Phillips, we just––most of the Black kids kind of lost their identities. 
We knew we were going to Lincoln, everybody wanted to be the Lincoln High Tigers. We went 
to the school without asking or anything. We lost our school colors from Lincoln, we lost our 
mascot, we lost a lot of things. Basically, we lost our identity. It was a rich heritage, a rich 
culture, and all of the sudden it was gone; we were lost. We got over there with a lot of teachers 
and they didn't know us. When I was coming up, our teachers lived in the same neighborhood 
that we lived in. A lot of times they lived across the street and if you messed up at school they'd 
say, "I'm gonna tell your mom or dad!" Well, we knew that because they lived across the street! 
SW: [Laughs] 
LC: We behaved in school, we did basically what we needed to do. It's just––like I said, times 
have changed. I hate to say it, but I don't think it's for the better.  
SW: Just to reiterate, if you lived out here in Rogers Road then you were zoned, if you were 
Black, to go to Lincoln? 
LC: Everybody went to–– doesn't make a difference where you lived, I'm going to say, if you 
lived in this part of Chapel Hill and Carrboro––all Black kids went to Lincoln, and all White kids 
went to Chapel Hill High. I remember one of the first Blacks that actually went to Chapel Hill 
High––I won't mention his name––I think during that time only maybe twelve Blacks went to 
Chapel Hill High. Everybody else went to Lincoln. That was about it. 
But it was a small community, everybody knew everybody and everything. But now most of the 
Blacks have moved away, most of the ones that I grew up with. There's Blacks in Chapel Hill but 
they're not the ones who were born and raised here per se. Most of the ones who lived on Merritt 
Mill Road or over on Graham Street, most of the kids that I grew up with have moved away––
they live in Atlanta, DC, New York––whatever. I attribute that to more opportunities to move up, 
to advance, and all that, because there wasn't anything for us to do––just labor. 
SW: Yeah. 
LC: That's it. 
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SW: Did you notice a big impact, then, when the schools desegregated, on this neighborhood? As 
in, once the schools actually did integrate, even when they didn't fully integrate, what impact did 
it have on the neighborhood dynamic here? 
LC: I'm going to say really not a whole lot per se because we were isolated. We didn't come into 
contact with a lot of White people as far as everyday living out here. We did as far as the schools 
were concerned, and one of the things that I did notice at school was that the White kids had so 
much more than we did. They had, you know––we could study in a book about the Bahamas, but 
they actually went to the Bahamas. They had–– when I was at Northside we had the hand-me-
down books, everything was hand-me-down. We'd go to the symphony and we used to have the 
little flutes, and the White kids had the actual instruments! Once I got––once we did the 
integration thing and all, I really found out how far behind we were. See, still we're talking about 
the [19]50's and everything––well, [19]50's and [19]60's. But back then most of the Black men, 
if they were lucky, they went to the sixth grade, and most of the Black women went to the eighth 
grade. If they were fortunate, they graduated. Most of the Black men during that era could barely 
read and write. Therefore, a lot of the Black kids came home and they had a problem, technically 
their parents couldn't help them with it. The White kids––their parents were doctors, lawyers, 
whatever––teachers, et cetera. If the kids had a problem, their parents could help them with 
them; we did not have that luxury. A lot of times, the older Black members of the community, 
they needed––had to write a letter or needed to read something, they would come to one of the 
kids who could help them read it. That was, like I said, one of the legacies of segregation. So, I 
guess you can move on to your next question [laughs]. 
SW: When did that isolation start to change? When did you notice that changing? It sounds like 
you've made a distinction between that time of isolation and now. What was the in between like? 
LC: Well, how do you say, we're only talking a few years here––I'm going to say maybe twenty 
years, per se. Rogers Road now has been divided. Out of the great wisdom of the town of Chapel 
Hill and the town of Carrboro, the town of Chapel Hill's got this side of the street, the town of 
Carrboro's got that side of the street. We requested that they leave Rogers Road basically the 
same, but, like I say, when you drive up Rogers Road you'll see Carrboro, and Chapel Hill. In my 
opinion, Carrboro's been much more progressive than the town of Chapel Hill. The town of 
Chapel Hill basically comes and tells us what we can do, and that we're in the town of Chapel 
Hill's planning zone and everything. But it's like we have no representation. If I wanted to run for 
the board, I couldn't––or town commissioner, or the town board, I couldn't do it because I don't 
live in the city limits! And still, they dictate what we can do and everything else.  
The same thing with this––I remember back when I was in the sixth grade and they were talking 
about putting the landfill out here. We fought it, we [inaudible] it, but they had already made up 
their minds and they had already jerry-rigged the system. They told us, "We're going to put it out 
here and it will only be out here for about ten years, and then we'll close it down, put you a park 
here," and made all of this stuff––never happened. As years and years went by, nobody knows 
anything about it, or, well, "Nobody said that!" ––whatever. So we've been stuck with this 
!78
  
landfill for approximately forty years, to the point where the groundwater's contaminated. When 
we first moved out here, the water was just so clear, and so clean and tasted so good. All of the 
sudden, people couldn't drink the water.  
I think the reason that we really––the reason it changed is because of Habitat [For Humanity] 
coming through here. Habitat has a lot of pull and by them putting in all the houses, one of the 
things was that they were going to guarantee water and sewer, which we've got now. But it came 
at a price, you know—selling property and all.  
But the town of Chapel Hill has never done us right. We've had to fight to try to get a bus out 
here. They said, "No, we can't––the bus goes right up here by the landfill, the Park-and-Ride up 
there, and the bus goes over to the school." But, you know, we had trouble getting them to run a 
bus down Rogers Road. They finally did let a bus come down Rogers Road but the hours and 
everything were so screwed up, it's like, they stop running at seven o'clock. Well, if a person 
goes to work at three o'clock and gets off at eleven, that's not doing them any good! In order for 
us to go to the Timberline to go shopping, we had to catch a bus, go all the way into town––
Airport Drive––and then come back, catch another bus, and go up to Timberline! When all we've 
got to do is just catch the bus here and go to Timberline or to the Park-and-Ride lot. So they've 
just been giving us a hard time. The town's always given us a hard time on doing basically 
anything out here.  
Across the street on the Carrboro side over there, you've got a pretty predominantly––well, 
you've got a White neighborhood across the street. But see, they gave them their own interests 
there so they wouldn't have to say they live on Rogers Road. It's been kind of weird, we've been 
the redheaded stepchildren of the town of Chapel Hill, and they've fought us with everything––
they don't want to give us anything. We actually started––David [Caldwell] and some of the 
others started a camp––a little summer camp––at one of the houses down here. Well, the town 
came and closed it down! We said, well, "We don't have anything for our kids to do!" Anyhow, 
David managed to get RENA [Rogers Eubanks Neighborhood Association] down there, and we 
had to fight them tooth and nail on that. The town of Chapel Hill says one thing, Carrboro says 
one thing, and Orange County says another one, and trying to get all of them to agree on things 
for us, it's a miracle, I'm really surprised to see that. 
SW: You mentioned the bus––and I also want to ask a couple more questions about the landfill, 
but we can get to that in a minute. But you had to fight to get a bus... 
LC: To get a bus... 
SW: Right, on Rogers Road. I think that's often overlooked maybe in the history of, you know, 
struggles––community organizing. What was involved with that struggle to get a bus? 
LC: Getting the bus to run to––well, see, we were saying, the bus comes up here to the Park-and-
Ride lot. Why not let the bus just come right on down, down to Rogers Road and just hook up 
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over here by Morris Grove Elementary?  And they were saying it would mess up their time table. 
We're saying, "What are you talking about, time table?" But anyhow, after a while we get them to 
agree to allow us to get a bus coming up Rogers Road. It goes basically to the elementary school, 
and then turns around and goes back. If you're here at all hours of the day and then at nights and 
stuff, you'll see the buses on their route–– on their way home they'll come right up Rogers Road. 
See, they can't do that during––to pick up passengers and everything, but they could get on it to 
go to the garage, or to––at the end of the shift, or they had a problem.  
So that was brought up to the town, and, anyhow, they agreed to give us one––to give us a bus. 
So we get bus service out here, but it's not on a regular basis. It's like every hour. I think from—
don’t quote me on it—five or six in the morning to about ten, it runs every half hour, and then 
from ten to three it runs every hour, and then it goes back to every half hour. But I've ridden it a 
couple times. Because I was working at Timberline one time, and I said, "It'd be great to catch a 
bus and go to Timberline!" But I had to go all the way here, all the way back, and it just wasn't 
worth it, you know? I mean, it's a good idea and everything, but the schedule wasn't conducive 
for a lot of people out here. 
SW: Mhmm. Did that involve talking to the Board of Aldermen, or the town council? What were 
the concrete things you had to do to get that bus? 
LC: We basically voiced our concerns, and I think you'd have to talk to David and Reverend 
Campbell more about that, because they were the ones––they were basically our spokespeople. 
When we had concerns and stuff, we didn't want too many people; we just wanted everybody to 
go to a select few and let them speak for the community. If you want to know more about that, 
you need to talk to David or Reverend Campbell. 
SW: I'd like to go back, if it's ok, to talk a little bit about the landfill. I want to start with asking 
what impact the landfill had directly on you? 
LC: When I moved into this house right here, over a period of time I couldn't drink the water. It 
got so bad I couldn't wash my clothes. I put filters on my well and in about a week the filters 
were no good. Then we found out too that the wells––when they were digging the landfill they 
were supposed to have put liners in there to stop sewage or whatever from leaking into the 
groundwater––they didn't do that. That's the basically the way it directly impacted me. You'd 
come out here some day and you'd have buzzards all over the place. Like I say, my biggest thing 
is I couldn't drink the water! I'd use my well water for washing my car and doing whatever, but I 
bought my drinking water from the store, you know?  
You can talk to David––we had people come out here––once we start complaining, we had 
people coming out here doing surveys, and found out that the people doing the surveys were 
working for other companies and things, and they were trying to get information to use 
against us. You might need to talk to David a little bit more about that. But we had so many 
surveys going on––so many people coming by here––that we got to the point where, it's like, if 
!80
  
David hadn't told me about you, I wouldn't have even talked to you, see? A lot of the people in 
the neighborhood won't talk to people unless we check with Reverend Campbell or David. We've 
had so many people come in here and take things that we say and turn them around and 
everything like that, that we're very suspicious of people coming in wanting to interview, 
wanting to talk. But that's it, my water and everything like that. And then somebody says some of 
the houses closer to the landfill, further down––I know their well water and everything is 
contaminated. It's unfit for them to drink. As far as health is concerned, I don't know––I don't 
know if there's any statistical data or anything that show what impact it's had on health here.  
SW: How does it––when you think about the polluted water, which you've had to deal with a lot
—for example, when you have to go to the store to buy water, what goes through your mind? 
What are you feeling when that happens? 
LC: I mean, it's just part of the system! I don't know––when you live out in Rogers Road the way 
we have, you have learned to accept the fact that you're going to be crapped on. We just do what 
we have to do to survive. Like I said, we have no say-so. You can go in and voice your opinions 
at these board meetings or whatever, but we had a feeling, they never really cared about us. They 
come and they talk to us. Before, out here, with our little population, they knew our votes didn't 
count so they didn't really care about us. Now that we've kind of gotten a few more people on 
Rogers Road and with the community out here, now they're out here talking to us, wanting to 
know what our concerns are and everything. But before, they didn't care about us.  
You know, I didn't know any of those people. I think R.D. Smith, he was one of my old high 
school teachers so I knew him. I remember Howard Lee when he was elected mayor because his 
daughter was our age. Other than that, I don't know these people on the board! You know, you 
see them one time when it comes around to [the] election, and other than that you don't hear 
anything from them. People out here have a feeling they just don't have––not in our best interest; 
they don't care about us out here. We believe that eventually we're going to be priced out like 
they did on Merritt Mill Road, Cole Street, Graham Street and all... 
SW: Is that in Northside? 
LC: Well, you got Northside, then you got Graham Street which is––I'm trying to think––runs off 
Rosemary. They just built that high rise up there on Graham Street. Tar Heel Taxi and all that. 
And then you go one street over and it's Merritt Mill Road. Further down, all that back, that was 
predominantly black when I was coming up, and you virtually didn't see White people on Merritt 
Mill or around Graham Street and those areas. Now you're getting to the point where you don't 
see many Blacks! We got a feeling that's what's coming out here, you know, pretty soon. We will 
not be a historically Black neighborhood. Between taxes and everything like that, we're just 
getting to the point where a lot of people just can't afford to live out here anymore! Can't afford 
to live Chapel Hill, period! 
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SW: When you think of this neighborhood, what places that you either visit or that you think of 
make you feel the strongest emotions? Maybe they take you back to your childhood or maybe 
you had some really important times in a certain place? 
LC: Well, if you go down to the end of this street and further down, there was an old tree, and 
they’ve cut it down now. They call it the old hanging tree. I remember some of the older folks 
telling me about it. And then they had the little one room school––what's it called?––Morris 
Grove; I think that was the original Morris Grove. Back then by the landfill, there was a one-
room school back then, and I listened to some of the older Black folks talking about it. Other 
than that, I look at it when [I] pass by and you think about how far we've actually come. 
That's it, I mean, no one particular place, you know? I just can't say there's one particular place; 
I've seen a lot of friends come and go. Like I said, come and go––I've seen a lot of them pass. A 
lot of the people that are my mom's age, most of them are passed. So there's fewer and fewer of 
us.  
Other than that, we used to run through the woods out here, and we could go out in the woods 
and stay out in the woods all day long and there's no more woods here. There's no more places 
that we used to go skinny-dipping––there's no more of that here. We're becoming what you call 
'citified'. With us coming up here, we never did see police––police were never out here. But now, 
becoming the city limits, we're just not used to seeing police officers out here anymore, but I 
guess that's part of it. I mean, that's it. I remember they paved Rogers Road, and then eventually 
they paved in front of my house, but all that's due to Habitat [For Humanity]. We used to get out 
there and we'd play football and sports out in the road there, and you might see three cars all day 
long. We just didn't have a lot of traffic. Now there are cars up here constantly. You’ve got to 
watch your pets, watch your kids in the road, and all that stuff like that. And then everybody's 
choosing it for a cut through––people want to go from Old 86 to new 86, or cut through to the 
school, or to the landfill.  
SW: What year was it when they, or how old were you, if you remember, when they paved the 
roads? Like this one that we're on right now? 
LC: If I'm right, about forty years ago. [Originally said five, which is why I posed the following 
question, which I likely would not have had his initial answer been different]. 
SW: Really? Only [forty] years ago? 
LC: Yeah, about [forty] years ago, yeah. 
SW: And before that it was just a dirt road? 
LC: Just a gravel road. 
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SW: Wow. 
SW: I also want to ask again a little bit more about the tree and the school house. Can you tell me 
a little bit more about—you said it was called—the older folks called it the Hanging Tree? 
LC: Yeah. Did you ever see Roots, the movie Roots? 
SW: Mhmm. 
LC: Did you realize that that took place here in Orange County? 
SW: I didn't know that. 
LC: See, you got Roots. If you ever go back and look at Roots, a lot of it takes place up in 
Caswell—Caswell, Orange, and Alamance. And I talk to a lot of folks, a lot of folks don't realize 
that that took place here. Now, Orange County, they were having so many Blacks lynched here in 
Orange County at one time that the governor said if it didn't stop—and I can't remember the 
governor's name, I got it in there. That governor said that if it didn't stop, he was going to bring 
out the military—National Guard. He brought National Guard and they impeached him. The 
people of the state impeached him. He was the only governor in the history of North Carolina, if 
I am correct, to be impeached. I've got all the documents somewhere. 
SW: And that's because he threatened to stop the lynchings? 
LC: Right, and everything. And a lot of people don't realize that, too, up on Merritt Mill— 
Franklin Street, right there in front of the Chapel Hill Tire Company, there was basically a shoot 
out between Blacks and Whites up there! But it was covered up! And I've read a couple articles 
about one of the UNC students who happened to be coming down that way that day, he was 
going on Franklin Street and ended up in the middle of it! And I've read his version of it, I've 
read the police version of it, about why they took one of the guys to the hospital over in Durham 
and all. But there's a lot of things like that. It used to be, back when I was coming up and I was 
real small, Black people weren't allowed in Carrboro after dark. You couldn't go across the 
railroad track; you better not get caught across that railroad track after dark. Also, coming up, 
basically Airport Road and Martin Luther King which turns into South Columbia, well, the Black 
people didn't go past that. They stayed on what we called the Black side of town, up on Merritt 
Mill Road, the Robeson Street area. You didn't go to places—sometimes you'd go down to Glen 
Lennox or places like that but other than that, you just kind of stayed on your side of town.  
And then, I don't know if David told you about Reverend Caldwell? Actually, the Caldwell who 
was the Chancellor—or the president—of UNC, you know, they named Caldwell Hall after him. 
Well, that's where we get our name from; one of my relatives was actually owned by Caldwell 
the president. So we have a tie with the university, and every time I go by Caldwell Hall it just 
reminds me of—well, he learned to read and write and he became a preacher, and he was 
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allowed to go around and preach all around the area. But David is older and he can tell a lot more 
about that than I can. And see, my dad was the first Black police officer in Orange County—in 
Chapel Hill—with the authority to arrest Whites. A lot of people get it confused, saying he was 
the first Black police officer but he wasn't; he was the first Black police officer with the authority 
to arrest Whites. He was telling me about the problems he had, but basically, when he was alone 
he had to stay on the Black side of town, per se.  
We're talking about [19]50s on up, and it's changed a lot. I remember during the weekends we 
used to go to the Varsity Theater and the Carolina Theater. We didn't have the problems that my 
folks say the older folks had. I guess there's progress, if you can call it that. I don't know what 
else. 
SW: You mentioned—and I think it's really interesting now with everybody talking about taking 
down confederate flags or changing the names of buildings who were named after some really 
not-great people. You mentioned your personal tie to the university, and when you walk by 
Caldwell Hall it reminds you of this whole history. I want to bring that back to the tree, for 
example, that you mentioned. What feelings do you get when you walk by where that that tree 
was? 
LC: It's really the not knowing of who was killed on that tree. I don't know if it was a relative of 
mine, or somebody I knew—and I'm pretty sure it was probably somebody that I knew, 
somebody I might've known the members of their family.  
I'm not sure if you're familiar with the Black codes and all, but, see, Orange County—and I'm not 
sure if it was North Carolina, but I know Orange County, through word of mouth—they had a 
law which said if a Black woman had a baby by a White man it was illegal for her to tell who the 
father was. It's like I say, a lot of things went on in this county that people don't know. You 
weren't allowed to say it, you weren't allowed to—like I say, the fact of not knowing.  
When I was in school, we would talk to the White kids and you could look at his-name or 
whatever, and say "Where are you from?" "My folks are from Germany. My folks are from 
England, mine from Ireland, my folks—” whatever. But we don't know where our folks are from. 
We don't know. Me, personally, I can only go back as far as my grandfather. When we were 
listening to the White kids talk about the rich heritage they had, they could go back generations 
and generations, where we can't. We don't know who has had [inaudible]. I guess you would say 
not knowing has a lot to do with what's going on. But the other thing, in the Black 
neighborhoods, you hear things about, "Well, so-and-so, that's not really so-and-so's daddy, her 
daddy is here," or "This is not whatever", or all like this, he's whatever and whatever. So, like I 
say—and I guess in the name of being able to survive you had to keep things under the carpet—
you couldn't tell who was doing what, or actually whose father is whose. 
SW: Yeah, there's a lot of—I think I hear that. There's a lot of history there and it's tough when 
you don't know it, you can't relate it. But do you ever talk to young folks in your family or in the 
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neighborhood about this Black history and neighborhood history and if so, how do you talk to 
them about it? 
LC: We try to, but I think for some of them it's too painful and they don't want to. As a matter of 
fact, for the older ones it's painful and they don't want to know, they don't want to talk. It's out of 
sight, out of mind. It's difficult to talk to the younger ones, and they got the attitude that 
everything was lovey-dovey, we didn't have problems, or we didn't have this. I remember the 
kids talking about they were going to the store with their moms or whatever, and then the guys 
who come and pat their moms on the behind, and the kids say, "Well what can I do?" You know, 
and being called 'boy' and this stuff, it just was a common occurrence.  
But see, living out here on Rogers Road, we were protected from a lot of that because we didn't 
have contact with a lot of things that were going on in town, or a lot of the other problems. We 
saw it on TV! Because you get up in the morning, you catch the bus—Black bus driver, then you 
go to school—Black teachers and Black principals and everything, then you come back home 
and you're in your own world, so we didn't have the problems that a lot of other folks had.  
SW: What are the most important things that you think that young people who live 
here should know about that history? 
LC: If I had to do it all over again, and basically [had] known what I know now, I would've 
talked to the older people in the neighborhood—or where I grew up all over Chapel Hill—and I 
would've tried to document as much as I could because that history is gone. We used to sit back 
out on the porch—you know, the greatest classroom was the front porch because everybody used 
to sit on the front porch and you'd listen to some of the older folks talk. I remember, something 
would come up and I'd say, "Oh, I remember my grandmother used to say something about…” 
Or, I remember the old guys talking because they would sit out and light a fire in the backyard 
and they'd break out the white lightning [corn liquor] and sit out, and they'd start talking and to 
me; back then, it would go in one ear and out the other ear, but I wish I had paid more attention. I 
wish I had documented and, if I'd have had a camera at all, taking pictures [inaudible] some of 
the older buildings, some of the older people like that. That's something that you can pass down 
historically.  
But see, I graduated from North Carolina Central [University] and I started working on my 
master's degree. The thing about education is, when we went to school, we were taught by White 
teachers and everything. But it's like, I applied for a job as a substitute teacher and see, I'm a 
retired law enforcement officer. So by applying for a job as substitute teacher they said, "We'll 
get back with you in a week or two and let you know." So I got a call back from one of the 
schools saying that they had reviewed my application and everything and they saw that I was a 
retired police officer and wanted to know if I would be interested in security. I said, “wait a 
minute, I said I applied for a job as a substitute teacher, I didn't apply for a job as a security 
officer,” and everything. We got to talking, and I said, "Now why is it that I'm good enough to 
fight with your kids and arrest them, but I'm not good enough to teach your kids?"  
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In that aspect, I believe—people say that are kids are being educated, but I beg to differ. I think 
our kids are being miseducated. They're not being taught about their history—I remember back 
when I was in school one of the roughest times was a confusing time before we took geology 
[possibly meant geography], I remember I was in the sixth grade. We get a little—it wasn't a 
history book, it was like a social-something book. When it got to dealing with the African-
American kids, you had a paragraph. That was it. So we didn't know anything about ourselves, 
except for what our parents—we didn't know anything about Africa, the African culture, and all 
of this stuff like this, so we were so far behind. And not only that, we went through that identity 
crisis, and I think that each and every one of us basically did.  
When I was in the service I was stationed in Washington D.C. When I was up in Washington, I 
was amazed at how far advanced they were. I would go to the bookstore, up here, and they used 
to have a book store called the Intimate Bookstore.  
[Tape pauses while Mr. Caldwell gets up for a class of water.]  
They had the Intimate Bookstore, and I used to go up there to the Intimate Bookstore and look at 
books and they had a very small section on Black literature. But when I was up in D.C., they had 
whole rooms full of it. Which goes back to say, back when I was coming up, I hated to read. 
When I was in the seventh grade, they would pass around these little brochures where you could 
order books. And when we ordered books they never had any books that I was interested in. They 
never had anything about Black people. You could find things like Anne Frank, and all like that, 
but nothing for us. And it's hard when you're coming up and you're reading about everybody else 
but you're not reading about yourself—you can't find anything out about yourself. That gets back 
to miseducation. They talk about what's wrong with the educational system, I think that's got a 
lot to do with it. 
SW: It sounds like you were saying you were really—the education that you got about Black 
culture and about your history came from listening to older folks talk, not from the schools.  
LC: True, true. That's definitely correct. The next evolution in my education came from going to 
North Carolina Central [University]. I could've gone to a couple of other schools but Central's 
got a lot of history over there; Durham has a lot of history. Come to think of it, I was taking 
college algebra, or my college math course, and I had a Black male algebra teacher, math teacher. 
I got to thinking, that's the first time in my life that I ever had a Black male algebra or math 
teacher. I took his course, I did really well, and I enjoyed it. I really enjoyed it. I could relate. He 
could explain things to me in a way that I could understand them. Now if I could've had that 
back when I was coming through school, I think—I just wish I would've had more teachers that I 
could identify with. 
!86
  
SW: Mhmm, absolutely. Well, I have a couple of questions that are a little more abstract, so just 
answer however you feel. If you had—this is a big "what if". If you had, say, it was a million 
dollars, what would you do for this community, if you could do any number of things? 
LC: Well, you know a million dollars doesn't go very far these days [laughs]. The first thing I 
would do is that property where RENA is—I’d like to have that whole area, and expand. To give 
the older folks somewhere to go, without losing that, because a lot of the older folks don't like 
going up to this senior citizens [center]. They could stay in the neighborhood. And vice versa, an 
actual daycare for the younger kids, and basically what they have now but expanded. I would 
also like to see them put in a nice swimming pool out there and teach the kids how to swim. 
Because right now we're trying to start a camping and hiking club, try to get the kids exposed to 
more nature and stuff like that. To give some of the kids—more travel. I say travel, but I say 
exposure; I like to expose them to things. Take them to different colleges, take them to the 
Capital, D.C. Some of these kids have never been out of the neighborhood, you know? Things 
like tutors and stuff like this to prepare them. Right now they have nothing, but basically thug-
like people to look up to. But that's basically would I would start off with. And, you know, try to 
teach them; I guess that's what I could do. You can't save the world, but I think a place like 
RENA would be a great start. Just meet the needs of the community and everything. 
SW: How has growing up here and spending as much time here as you have, how has it made 
you the person you are today? 
LC: A lot of people might say I'm not the best person in the world, but with my dad being a 
police officer I kind of knew the ins and outs of it. So, you know, I joined the Carrboro Police 
Department, I stayed on there for a couple of years. Actually, I think my second year I was voted 
police officer of the year. Then I went to Highway Patrol. I worked my way up to an instructor; I 
used to teach in Raleigh. And I quit the highway patrol to go back to school and work on a law 
degree. So I was in my first year of law school and my wife and I divorced so I gave that up and 
I went back into law enforcement, and I finished it up with UNC because they were state, and my 
retirement picked right on up, so I retired from there. I mean, being out here kept me out of 
trouble that I normally probably otherwise would've gotten into if I was up in Chapel Hill, within 
the town. Out here, there was really nothing to get in trouble with.  
Between that and then the military—I went into the Marines, stayed in the Marines for three 
years, and worked around the White House and then guarded the president, that type of stuff. So 
I was taught a lot about honor, pride, self-respect, but I found out it doesn’t always work that 
way—say one one thing and then a whole different ball game. I guess being out here kept me 
grounded. I guess that's one of the advantages; that’s why right now my grandkids live with me 
and everything right here, and trying to work with them. My home right now, I consider this as a 
place where they can come and get energized, and work with them. Since I'm retired, I can help 
them with their school work, make sure they get to school, and help them with their projects and 
stuff like that. But I guess if I had to sum it up, it kept me grounded by being out here. 
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SW: Do you have a window in the house that you find yourself looking out of a lot? Maybe a 
kitchen window or bedroom window or something like that where you kind of look out on the 
neighborhood? 
LC: It's going to be down here. 
[Mr. Caldwell and I walked to the sliding glass door in the front of his house, in a room that has 
toys, a computer and a television.] 
LC: It would have to be this one. And I say because, this was all woods. None of this—my house 
was the last house, [inaudible]; my house was the last house here. That was all woods over there. 
It was a dead end right here and this was—nobody came down here unless they were either lost 
or they were looking for me. But other than that, like I say, I look at that now and I don't know if 
you want to call it progress or what, but most of these houses right here haven't been here less 
than four years. This is what I look at now, used to be—which I don't have any problem, because 
people have a place to stay. But like I say, it used to be nothing but woods right over here. There 
was nothing but trees, woods, and all. That’s my view! 
SW: And those are the woods you said you grew up playing in? 
LC: Yeah, all down here, all back in here.  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APPENDIX B.) Transcript of interview with Marian Peppers 
Narrator: Marian Peppers 
Interviewer: Solomon Weiner 
July 30, 2015 
Rogers Road Community Center and Rogers Road Community Garden 
Orange County, North Carolina 
Sol Weiner: Before we start, Miss Peppers, I'd just like to reiterate—do you consent to be tape 
recorded and photographed for this project?  
Marian Peppers: Sure.  
SW: Ok. Great. I'm Sol Weiner, today is July 30, 2015. Miss Peppers, could you tell me a little 
bit about yourself?  
MP: I was at the age of six when we first moved down here to Rogers Road, and it was very 
rural. What I mean by rural––it had a lot of trees, and red mud, and roads that looked more like 
paths than they were [for] traveling, for vehicles. It had a lot of rivers in it. We––my family was 
pretty much the first house––or family––that moved in. Mom and Dad––my parents are the late 
Ezekiel and Molly Louise Peppers, and they're from Eastern North Carolina. They didn't want to 
live in the city limits of Chapel Hill and they moved the family out here in 1962. Even though I 
was young, I can pretty much remember a lot of things that were around me. A lot of the 
homes––like I said, the first home, I was saying––the other homes were being built. Off the 
Rogers Road area itself there was a lot of shanty type houses that people lived in.  
SW: A lot of what kind of houses?  
MP: Shanty. You know,  just put together homes.  
SW: Okay.  
MP: But, pretty decent people. Everybody got along. It was more like neighbors––people that 
lived common lives and got along at the level in which they were.  
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My family, for which I'm the youngest of––I'm the sixth child, so I'm the youngest. I had to count 
back [laughs]. By being the youngest you get to see what the older ones are coming up through. 
We didn't live a hard life or anything like that, and I know that.  
One thing I mainly remember is that Mama always had a garden with chickens wherever we 
lived. Even in the township we had chickens. The first garden was up here where Faith 
Tabernacle is now, and the second garden was where the first home place––homestead place is, 
which was developed by Habitat For Humanity, that was the second garden. The third garden is 
up here off of Homestead Road itself, which is how we used to refer to the person as [inaudible], 
which is now getting a lot of homes and stuff built in the area. Let's see; we had, on the far end of 
Rogers Road, as I recall, there was the [inaudible], the Rogers, and we had hogs and whatever 
that was out here. But like I said, everybody got along.  
If I want to––if you want to make a comparison as of today, I would say that this place is 
predestined for the people that are here now. Pretty much time does change, and by it being 
predestined it––you pretty much know in advance and see in advance as time goes on how it 
spreads from the township or development all the way out here. So when you start seeing 
diversity blending in with the old historical end, it was expected. The thing that a lot of the 
permanent residents continue to hold onto––even when people move into the neighborhood––is 
to keep it consistent with the way in which our lifestyles work, and that is: We have a lot of 
believers––there are a lot of beliefs, believers in religion, but there is not one––one God, and 
that's the true living God, and I was raised up that way. I was raised up to read the bible itself. 
My parents were––especially Daddy––were strict in keeping us in line with the word of God. It 
pretty much reflected––our reflections reflected onto others, lifestyle-wise.  
I went to school––I finished school in Chapel Hill, and from there I attended colleges and I hold 
a Bachelors of Science degree in Biblical Studies, and studied extensively in commercial art, 
audio visual technology, so I have that up under my belt. As far as my family itself, I have two 
children––well, two adults, and that's a male and a female. Plus, I hold some nephews, and 
nieces, and great nieces, and what have you.  
SW: How old are you Ms. Peppers?  
MP: I'll be sixty in the spring.  
SW: Do you remember––well, let me back up. When your family moved from Eastern North 
Carolina, where did they move from?  
MP: What do you mean exactly? 
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SW: What county or town did they most recently live in?  
MP: Well, you've got Nash and Wilson County. Daddy was from Wilson County, and Mama is 
from Nash County, which is a small town––Middlesex, North Carolina––and Daddy's from 
Bailey, North Carolina.  
SW: Let's see, you said they moved in 1962––  
MP: The family moved from the township to Chapel Hill in 1962.  
SW: Right. So, you said from the township to Chapel Hill––  
MP: Ok. Actually, my home really is from 604 1/2 Church Street, because I was born in that area 
and partly raised until we moved here. That's how that goes.  
SW: Uh huh.  
MP: Then all of my sister and brothers––I think my sister, she was from––she was born in the 
township of Bailey. But I have an older brother, he was also born in the areas where––and then 
the rest of them were born in Chapel Hill, up on 604 1/2 Church Street, so that's how that goes.  
SW: Okay. How old were you when your family moved from Church Street up here?  
MP: I was six. 
SW: Six, ok.  
MP: I was six. And I remember that because the following year I was looking at elementary 
school and I remember Mama taking me to school and I didn't really know what it was all about. 
But I do remember my surroundings. And I remember the principal, and I remember the first 
grade teacher. The principal was Peace––I think his name was James Peace, he was principal of 
Northside Elementary School. The schools were still integrated––were integrated at the time. My 
first grade teacher was Lynch––her last name was Lynch. So I remember stuff like that. And it 
was a full school––it was full.  
SW: Mhmm. I'd like to ask a little bit more about the garden, because you mentioned that that 
was a constant wherever you lived. What was the importance of having a garden for your family?  
MP: It was more like unity––community-type stuff, as far as neighbors are concerned. In this 
area, along with Chapel Hill, jobs weren't that easy to come across. People pretty much had large 
families, and they had to survive some kind of way. By Mama being from Eastern North 
Carolina––and her Mama always fed when people came to the house, she always fed from the 
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garden. She would always go out there if somebody came by––strangers. Mama was the same 
way. Suppertime––it was not just the family sitting at the table, you know what I'm saying? We 
always had somebody else sitting at the table besides the family itself, so it was that type of 
lifestyle. That is the value of a garden . It is a community, fellowship-type relationship, and they 
were neighbors. Everybody looking out for each other; they were looking out as far as their 
children were concerned, and that discipline was in there––it was just something about the 
garden itself. We had chores––children, we had chores, which meant that in the garden they had 
to tote bottles of water to the garden. Or pick beans, shell them. Tomatoes, squash, what have 
you. Plus, mama––she put up for the winter. But the area itself––nobody, as far as the children 
were concerned, went hungry, because there were fruit trees that were out here. We had 
blackberry patches. And what surprises me––right over here from Edgar Drive to turn onto 
Lizzie Lane––as of today, that blackberry patch is still there. I remember that.  
SW: The same one that you remember from childhood.  
MP: The same one I remember from childhood. We used to have to go down in the summertime 
and pick the blackberries––I meant blackberries. Mama was an excellent cook. Being a cook––
and the tastes, and the flavoring you can still remember––you got to have a love and interest for 
cooking. And just everybody was just neighbors towards each other.  
SW: Has that changed or stayed the same around here?  
MP: It's pretty much changed because you got people coming from different locations; either 
they're coming from bad, good environments––pretty much bad, mainly bad environments, and 
they're moving toward this way to escape it. You can tell the scars that are there because––in the 
shut-in, the closing in––because of the mentality that they show a lot of times where, 'this is 
mine,' whereas I'm used to sharing, and if I'm seeing a person in need, or want, or coming over, it 
was okay and it was safe. And when you get people moving into your zone, you can tell that 
they're not from here [laughs], and that can pretty much pick from the type of lifestyle that they 
have lived, and probably do bring, in part, it with them. So it's a big difference and change, as far 
as diversity is concerned, [inaudible]. 
SW: Right. Can you talk a little bit more about the diversity, because I know that this 
neighborhood has changed a lot––the demographics, who lives here. What do you make of that?  
MP: You're talking about the Asian residents? 
SW: Sure. 
MP: Okay. 
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SW: Yeah––Asian, Latino, just the changes, however you interpret them.  
MP: Okay. In order to have friends––and it's written in the Bible––in order to have friends, you 
must first show yourself friendly. And the only way that you can communicate with the Asians 
and Hispanics is, you got to go towards them. At least meet them half way. And a lot of times, 
with the Hispanics, if you kind of speak a little Spanish, they like that. You know, you're growing 
a type of relationship. I mean, it's the same with the Burmese and Karens. And how I know, can 
relate to them––I did take a course in Spanish. Well, you know in high school it's mandatory to 
take the course, but to [inaudible]. And my first instructor, who really stressed and emphasized 
speaking the language, he was Panamanian.  
And so I ended up at work having Spanish speakers on my team, but they are El Salvadorian. 
And when I touched bases with speaking a language, and they would correct me––that's how I 
learned that if you meet them halfway and you start speaking the language, they'll kind of correct 
you, because a lot of times you can put the word––we know it to be one thing because we know 
what it was saying, but it ended up being another one. Same with the Burmese and Karens, that 
they don't stay in their zone, but if you meet them halfway, if not through putting––trying to 
speak their language, your hands are another sign of speaking. One of the Burmese guys one day 
was telling us at a meeting––an HOA meeting––he didn't understand what it meant to wave. He 
would always, when he saw a person's hand go up, he would go the opposite way. He would run 
from you! Because he thought you were going to attack him [laughs]. So everybody in the room 
at the same time said, "No! No! It means hello! And it also means, when you leave, 
goodbye!" [laughs]  
SW: Mhmm [laughs].  
MP: And he said it took him a long time to understand that. So just by being at work––see, I 
work at UNC for Civil Services [and] housekeeping, but I don't do the housekeeping work. And 
there's a lot of them in the workplace, and a lot of them do speak English, but the understanding 
is the part that they stay sour in. But when you can get a couple of them, or a few of them, and 
start communicating with them and they speak English, and then they want to learn what you had 
got to saying with the Hispanic people. That's when you start picking up on, "Hey, they are ok," 
and then they look at you and say, "yeah, my friend. " They all say 'my friend,' which indicates to 
me that if you take the initiative to understand what you're in the presence of, then you've got a 
friend indeed. Because if they see you in need––I'll give you an example of back here when we 
had those bad winter storms. I got stuck up here on this hill on Purefoy Drive, and next thing you 
know they were coming from nowhere, they were helping get that car from being unstuck. So 
we've got that kind of relationship. It's just that everybody's got their own perceptions about life. 
I think pretty much as a whole that a lot of them––once you start showing that friendly 
relationship––it kind of helps them step over lines that they normally don't step over.  
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SW: Mhmm. Do do you think that that's becoming more frequent, or is it still kind of unusual 
that people will, you know––that Black folks will be talking to Hispanics, or Hispanics talking to 
the Asian folks that are here. Do you see it a lot, or not a whole lot? Or is it increasing in 
frequency?  
MP: Well, you've got to realize, I'm one of them. And one thing I can say about about a Black 
person is that they mix and blend in with a lot of people, with anybody. And, Burmese are of 
their own tribal setting, the Karens are of their own tribal setting, Whites are of their own setting, 
and they pretty much socialize within their own setting. But with us, we just––we blend. We 
blend, we relate to, and we communicate. What's going to happen is, you're going to see those 
relationships of [inaudible] groups, of kind which begets kind, and they're going to start blending 
in. Pretty much it's unwinding, but slowly but surely.  
But like I said, I got to know a lot of the Asians and Hispanic groups by working at the 
University. And so when our homes were being built back here during the development of 
Habitat For Humanity, even on the work sites we got to learn each other. Then we end up that our 
homes were next door to each other. I was the first president of the Homeowners' Association 
here at Phoenix Place, and I always say in our meetings that regardless of what your situations 
were, you escaped from it, you're safe now, and move on. And they––a lot of them remember 
that. Don't be afraid. Because out here––just by being out here on Rogers Road community it's 
no reason to be afraid of––unless you bring something out here that doesn't need to be out here, 
which is trouble of any kind. But other than that––  
SW: [Coughs] Excuse me.  
MP: But other than that it's quiet out here. It's not noisy. It's not cars running up and down the 
road, you know, there's a lot of heavy traffic, but I remember telling you it didn't used to be like 
that. But there's not a lot of heavy traffic and stuff going up and down the road. We have a lot of 
young kids, children––I hate calling them children––kids, I don't know where this stuff comes 
from. Children––now that are growing up––and you want them to grow up healthy in a safe 
environment, and to move on and pass that on through life. I know a lot of it has to do with 
survival. The education is here, and people from all walks of life are living in this area now, be it 
Durham County, Orange County, or what have you––the surrounding areas. Somewhere down 
the line you will end up in a neighborhood with somebody, and you've got to carry that home 
upbringing everywhere that you go.  
The thing that I can––just through experience, that I can hit on––is that people, especially our 
culture, take time, especially the mothers––take time with their children. Especially the males 
one on one. Because they're the ones that end up missing out. It's just, take that time when they're 
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small, take time with them. As a human being, and not subject to the will of mechanical things 
and other things to help babysit them, and I realized––because at the time when I was raising my 
son, I'm on the second shift. The reason I chose the second shift was so I could be there when he 
comes home in the evening and be there when he leaves to go to school in the mornings, and 
then you've got the weekends to spend that one-on-one time with them. When your brain––
especially a male child, and the male parent is absent––you've got to put some substitution of 
male there who is––who has quality about him; a role model around to help bring him along, 
instead of the mama constantly grooming him and [inaudible]. You can tell a mama's boy when 
you see one. I'm telling you, you can tell it! So I'm just talking about that type of lifestyle. When 
I was coming up, everybody in the neighborhood––mamas and daddies, and families were 
together. I didn't realize until I left home that there were a lot of broken up families. I didn't know 
what a divorce was until I left home. [Inaudible]. So we had those kind of things that are there.  
Right here at the RENA center, the lady who was talking to Ms. Rose Caldwell and Mr. Caldwell 
himself, and Minister Campbell––don't they just get in one room and start reflecting back? 
Because we still remember those qualities and we have them, and we see––but our purpose is to 
counsel the young, you see. That's what our purpose––that's the thing we have to constantly keep 
reminding each other. We remember how it was when we were coming up and how we used our 
minds to be creators of––instead of imaginators [sic]. Those guys, like my brothers and the other 
males in the neighborhood, they used to make their own go-karts. They used to make their own 
bats to play softball and make their own running baseball bases and what have you. They did 
their own camping tours through the neighborhood, through the area. For instance, if we were 
living up here, which is where our home is, all this was nothing but woods. Just [inaudible]. And 
they could be way down here on this end, but if one of them parents called them––I mean, just 
called them––they're way down here, they hear them. I'm just talking about that kind of lifestyle.  
SW: Mhmm. So what do you think is most important to instill in the younger folks who are in 
this neighborhood, who you come in contact with? What do you try to teach them––pass on to 
them?  
MP: Nothing much teach, but to let them know that Jesus is the son of the true living God, and 
this is not your home; you're just a person traveling through in bits and pieces, not giving him 
[inaudible]. See, that's one thing that is not in the home, because it's required in God's words to 
bring the child up in the way that he should go, and when he leaves that part will never be 
brought away from him. And recognize that God does exist, even though you don't see him.  
And how I do it in the garden––a child gets to play in the garden, he gets sad in the garden 
instead of playing, and I said, "Look," I said, "the plants are sad because you are sad," and I said, 
"You're going to get no fruits this year." And when you think a child is not taking all that in, a 
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child is taking it in. Because nobody stops to tell them––to take the time to show them a different 
way of looking at things, and that's through their mind––with words.  
And I can't help but to speak on it because I was brought up through the bible, and it does not 
impose on anybody's religion, on top of the bible—in my bible. But it also puts it in relationship 
to all this out here—as far as them knowing that, so that one day they might pick the bible up and 
start reading about it themselves, and how to conduct themselves, and to find out that, 'I said 
something back to Mama I shouldn't have said.' [inaudible] Because God is not in these 
people's––is not in the home. And I know that people have their own choice of faith and religion, 
but I'm not imposing on it––that's just my lifestyle, that's just the way I am. That is my 
conversation. That's the best way of guiding––and then to show them, show by guiding them 
through situations that you––I might spot them being in the wrong place at the wrong time and 
stuff like that. When they look up, they'll see it.  
I work around lot of guys where I work at, and I said to one guy, "As young as you are and as old 
as I am," I said, "you need to be addressing me not by first name, but by my—address me as 
'Miss.'" So I just said! Now all of them are doing it––'Ms. Peppers, Ms. Peppers,' which is okay 
and it's fine. And that's another thing that is not instilled in the child is when they see people that 
are older than they are, is that that respect is not in there. And it shows! It's mainly just a tale of 
time with children, and you've got to get them when they're young if you want things to turn out 
a lot better than what it is. Everybody's not going to comply, but it's worth announcing.  
SW: Do you see a connection between your faith—your Christianity—and the garden?  
MP: It's all in there! Every bit of it is in there! It's a safe haven. It's where you can go and 
meditate. It's where I can go and take my telephone and put it on the Bible––the auditory part 
where it's reading to me. If I want the peace and quiet, that's there, so that God can come in and 
talk to me; that's through the silence part. I also focus and meditate on planting the seed; that ties 
in with the Bible. The seed, as in the word of God, but we're talking about a plant. I mean, a seed 
that you can plant in the ground and see how it grows and what it produces. All of it ties in with 
it. And people look at me like––every time I say you all were peddling around in the yard, you 
got a green thumb, it's just something––I always focus on, in the beginning everything started in 
the garden. And—in the garden. Food to eat, to feed the body well. The soil that man was made 
from, which was the first atom. Everything has its purpose, and that's what a lot of times when 
I'm listening to the Bible, the auditory part, it starts––it ministers. It's required of God to be like 
that; to always acknowledge Him at all times.  
!96
  
SW: I know that you've talked a little bit about all the changes that you've seen take place here. 
What––have you noticed anything that's remained the same since you were a little girl and you 
were growing up here?  
MP: With the exception of the blackberry––[laughs]  
SW: [Laughs] Yeah!  
MP: I've talked about that blackberry so many times, people just––this girl named Katie just 
wrote a story on it. I would say, if anything, that log cabin up here, and this house right here. We 
called her Miss Martha. An old lady, she was in her nineties when I was out here, and I 
remember that I used to take a risk and run from––because my home was right up here on the 
corner––and I remember I used to take a risk, look around and see where Mama was, where 
Daddy was in the yard, and we could go barefoot, too. I would run down here––sometimes I 
would get up early in the morning, a time before anybody got up, and I'd be down here just 
wondering what Miss Martha was doing.  
And so I came out here one morning; let me describe how she was dressed. She had a type of 
sack cloth tied around her head, she had on long sleeves, she was skinny, and she wore an apron 
all the time. She dressed colonial, just like you'd see the slave narratives of how they dressed, but 
she dressed just like that. And she was always singing in a humming tone. The inside of her 
house where the kitchen is, there was a stone oven. She would get in there and she would––she 
had this thing outside which was a churn, because I remember asking her, I said, "Miss Martha, 
what is that?" You know at that age, you don't normally ask questions. She said, "I'm churning 
milk, buttermilk." She would even give me buttermilk that was cool. She would make buttermilk 
biscuits that laid flat, and those things were good. And she would feed the hogs, the chickens, 
and whatever else was going on at––that's the main thing I remember about that house, which 
still exists right up here on the corner.  
The Log Cabin, I don't remember that much about that––the Log Cabin over here, at the 
turnaround, that's back this way. But other than that, that house right there was main thing that I 
remember about the whole totality of this area.  
SW: What corner was that on?  
MP: The house?  
SW: Yes, was it an intersection of streets?  
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MP: Oh, Edgar and Purefoy. It's the two-story, three-story house right up here as you come in on 
Purefoy Drive.  
SW: Oh, the big one that's behind the trees! 
MP: Uh huh! That house! That was my playground when I was a youngin'.  
SW: Wow! I––the way I had understood that was that that was originally, at least, the planters'––
the white planters, the slaveholding family, lived there.  
MP: Mhmm.  
SW: But I've been trying to trace the story because I've heard so much from different people 
about that. But that house, you're saying, is where––and what was her name again?  
MP: Her name was Martha Purefoy, I think.  
SW: That was Miss Purefoy, okay, so she lived there. Okay. I have––I have been up to that 
house; Mr. Caldwell sent me up to go look at it [laughs]. 
MP: And the other thing is that graveyard. Did you ever check that graveyard that right there at 
the edge of the road, on Purefoy Drive?  
SW: No, but it's something else I've heard about. Can you tell me a little bit about that?  
MP: The main thing I remember about that graveyard is that, and the lady who was in the 
summer [inaudible]––this is where your imagination comes in, you think you're seeing ghosts or 
whatever [laughs]! You know, I got where I found out there's no such thing as ghosts, just 
somebody made it up. But the stories that Mr. Caldwell and my brothers, and the other people 
that lived out here on the other end of Rogers Road, they used to––[inaudible] they would tell us 
anything, like old stories and stuff that came out of this graveyard up here about, Mr. So-and-So 
who died there that was laid to rest down there might show up, you know––this, that, and the 
other. So what would we do? If I had to pass that area right there, I would walk real easy, but on 
the opposite side of the road.  
So it was all kind of stuff that was told about that graveyard. But I used to always wonder about 
it, who was really there? Or in the background that was behind it? I was familiar with the people 
that lived there, because Miss Martha had—it was her son if I'm not mistaken, and his wife, and 
they didn't have children with the exception of an adopted one. It was Julia Bell and Buck is the 
man's name. I do remember them living there, but other than that––and how people used to 
always come and visit their house and stuff like that. Like I said, it was just that lifestyle during 
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that time. It wasn't nothing in the late evenings to see smoke trailing up through the trees in the 
sky because everybody burned their trash out here! We didn't have any problems out here. What 
people did––you know, they didn't say, "You goin' to another place if you don't stop doing it," we 
didn't bother each other in that. It was just the lifestyle that was out there, that's how it was. You 
know. 
SW: Are there––so you've mentioned the big house, and then also the graveyard, as being places 
that you remember really vividly from your childhood. Are there other places in Rogers Road 
that you think of or that you go visit that make you feel really strong emotions?  
MP: [Indicates no]. This graveyard, but I don't have any problems with it now. It was just that 
graveyard at that time, but now it doesn't bother me. I just hope nothing happens to it. I pretty 
much would like to see it really preserved.  
SW: Do you know folks who are buried in there?  
MP: Mm mm [indicates no]. 
SW: They're mostly older, before your time?  
MP: You're talking about eighteen-something, that were buried in there. All I can tell you is bits 
and pieces about what I had heard, but I don't know––but it's not a fact. The slaves were buried 
with their masters––that part I do remember. But like I said, I don't recall any more than just that 
coming from that part right there.  
SW: Was that something you had heard from––  
MP: The people–– 
SW: ––older folks?  
MP: Older people that actually lived out here, they had been out here long. The people––see, this 
end of Rogers Road used to really––the old, the oldest part of Rogers Road. It really is. They 
were––some kind of way, everybody was related to each other out here, from Purefoy Drive 
going back. The other thing that I remember about up on that end where I grew up at was this 
man, called him Mister Arthur –– we used to call him Mister Arthur, and he had a cornfield. And 
Mister Arthur would get on that tractor and be plowing from sunup to sundown. And then you 
could hear his wife calling him late: "Arthur! Arthuuur! You need to get off that tractor!" You 
talk about, it was a storm coming through, there was lightning at the time. And he had a brother 
named Lindsey, and Lindsey was a tall, lean, very light-skinned guy, and he would never 
[inaudible]. So one day we get off the school bus and we go get some of that corn, so we thought 
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if we got it in the middle part of the cornfield, Mr. Arthur wouldn't miss that! But we didn't know 
the fact that Mister Arthur and his brother Lindsey were counting the corn, but if we went further 
and deeper into the cornfield to get corn––and like I said, food was all around here. Got down to 
the deep end of the field thinking that we weren't going to be seen, and there stood Lindsey!  
SW: [Laughs]  
MP: You're talking about some scared young'ins, we were scared! It was just stuff like that.  
SW: Mhmm! Yeah. I'm really curious to know more about the kinds of foods that your mom 
grew in the garden, and then the foods you grow now specifically, like the fruits or vegetables 
that you grow. What was grown back when you were a kid in the gardens, and is it the same as 
what you grow now?  
MP: Pretty much. Vegetables––it was sweet potatoes, turnips, mustard [and] salad greens, 
squash. They had this kind of bean that was a shell bean called purple shell beans, you shell them 
like black-eyed peas. I could eat those, but the black-eyed peas I couldn't eat [laughs]. Lots of 
tomatoes, lima beans, butter beans, string beans, cucumbers, oh man— watermelon, that type of 
food. As far as this stuff on organic stuff, and compost––they didn't field like that. They called it 
field, fielding. They didn't plant their crops like that. And then to another thing they would do––
and this is everybody, and then like our meats, we'll get to that––people had cows, with the 
[inaudible], they had chickens and pigs! Or hogs, or whatever. And they had them back in the 
back parts of the wood[s]. So we grew––and it was nothing for one of the neighbors on this end 
of Rogers Road that really did the hogs to slaughter one––slab of bacon and all that––and to 
share with everybody in the neighborhood. And the foods and stuff were really like tradeoffs, 
because people didn't have money during the time, not at leisure they didn't. And large families, 
they have a lot of mouths to feed in the family.  
SW: Yeah. Do you still put up food?  
MP: Yeah! I'll tell you what I got now. I made pickles last year for the first time––those things 
came out good. Jalapeño peppers and vinegar, I canned that. Canned tomatoes, whole and 
pureed, and either in the mason jars or in the freezer, either one. I had lots of bell pepper, lots of 
it. Squash, [inaudible]. Like I said, I just like to plant seed, and what I do a lot of times is plant 
the seed, [and] when it grows, shewww– just give it away. The only thing I don't like out of that 
situation, I don't––don't steal from me. Don't steal it. Just ask for it.  
SW: Have you occasionally had people who come by from the garden and pick without asking 
you?  
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MP: I have. 
SW: Mhmm. Hmm.  
MP: In the sense that when you see it you kind of gives you a little sting, but I'm pretty much––
I'm reminded of who I am and what's required of me to do. It's what's on the inside that causes 
that part of retaliation, trying to retaliate back. Because if the person is hungry, feed them. But 
my thing is, just don't steal it. So that's how that goes.  
SW: Alright. Well, I want to shift gears for a minute and ask about a couple of different things, 
but I want to start with the landfill.  
MP: Mhmm. 
SW: And I'm curious what your relationship is with the landfill––how it's affected you.  
MP: In what manner?  
SW: Any way that you think that it's affected you. I ask that question sort of intentionally open 
ended because I know that there are probably some ways that people have experienced the 
landfill that I wouldn't know how to ask, or understand.  
MP: I would say with the landfill it was––there were certain parts of the evening where it 
smelled worse. It's not like that now, but at that time when they first put it out there. Then the 
first time I had ever seen a––what's that bird that eats the dead?  
SW: A vulture?  
M P : Vulture—I mean actually see one, was when they put that landfill out there. And I mean, 
I'm from up there, and here's this big, long, ugly looking thing that shows up in the yard. 'What in 
the world is that?' That's the first time I've ever seen one up close. You know, you see them on 
PBS and National Geographic programs, but to actually see it. The smell and how it brought 
different kinds of animals into the home––the home places. As far as it affecting me, I couldn't 
really expound upon it, because I wouldn't know.  
SW: Mhmm, yeah.  
MP: And we do have well water, so—and I think most of who it would affect were the people 
that were in this area, that were closer to it.  
SW: Did it impact how you worked in the garden? Did you have to get water from different 
sources?  
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MP: No. Because we had a water tank, and the water tank comes from the rain. And in the old 
parts of the years when I was growing up, we'd lug and we'd tote water to the garden to water, 
and then by His grace, it would rain. But other than that, if there was anything that was health-
wise––a health risk––I don't recall.  
SW: Mhmm. So you use well water. Are you also––are you connected to sewer from the County, 
or do you use septic?  
MP: Well, my residence now is over here [inaudible], at Phoenix Place, so I am connected to the 
water and sewer lines. And a lot of times when I refer about––to answer your question––I'm 
talking about where I grew up at, and that is well water as of today. And no, we're not 
connected––I think we have––up there, we have our own septic tank.  
SW: You mean at your original home?  
MP: [Nods yes]. 
SW: Ok. Does anybody still live in that house, your family?  
MP: My sister lives there! She didn't want to be interviewed [laughs].  
SW: [Laughs] I understand. 
MP: Yeah, but she––yeah, her and my nephew, they live there.  
SW: I attended the meeting, I guess it was two nights ago, that was here at the Community 
Center about connecting additional properties to the sewer and to the water from the County, and 
I'm curious what you know about that, and how you think that's going to affect the 
neighborhood?  
MP: Once they connect?  
SW: Yes, the plan, I guess, that the County's talking about––running sewer through to connect 
something like another seventy or eighty homes, I think. Are you familiar with that plan? No?  
MP: Mm mm [indicates no].  
SW: Ok. Well, that's ok––I'm just learning about it too, so that's why I was asking. I guess, in 
general, where do you see this neighborhood going in the next ten or twenty years? What's it 
going to look like?  
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MP: That's a good question. I pretty much see adjustments in changes in this road right here, 
Purefoy Drive. You're going to have new faces and families living in these homes right here, and 
the ones that are living there will probably die out or move or what have you. You really won't 
see a White family living here, even though we have it at Phoenix Place, and that's because of the 
way that the area is designed and the application [inaudible]. 
But I still see it in some sense that it's still going to have that––the look that you see now, it's 
going to still be there. For some reason I don't know why I have that feeling, but it seems like the 
look is still going to be––it's not going to change––it's going to change, it's going to be like we’re 
not going to be here anymore. And it's going to be, probably, when our generation's children say, 
"Well I don't want that old thing," and sell it off or something. But other than that, that's about as 
far as I can perceive it to be, it's still going to have this look right here.  
SW: Yeah. You said that there are White families living in Phoenix Place, because that's the 
nature of the Habitat For Humanity, the way they do things. But you don't think, for example, 
there will be a White family living in these houses across from RENA on Purefoy. Why is that?  
MP: You can answer that question!  
SW: [Laughs] Yeah, I'm pretty sure I know.  
MP: You know how y'all can be at times, because you don't want to be––  
SW: Oh yeah, I know.  
MP: ––You know, a thumb that sticks out. Yeah.  
SW: Yeah. So you think that's it––that a White family just wouldn't want to stick out, perhaps? I 
mean, I could think of another couple of reasons, but I'm curious to hear it from your standpoint.  
MP: I look at it a lot of times, it's the part where they really stay within their own comfort zone. 
When you're surrounded by a lot of Black families, you're going to feel kind of awkward––off. 
And not only just with the Black families, you're going to feel that way because right across the 
street is those other folks! Which is the White families, and the Chinese, and the Japanese––they 
live there too––but most are Whites. They're pretty much going to be caught in between a Black 
neighborhood and a White neighborhood, and they're going to be––they're going to have that 
shyness about them. Instead of putting themselves in a situation like that, they prefer to live in 
another area. But, you know what I mean, at the back door of a White prestigious neighborhood 
at least they are in their setting. And the reason why I'm saying that is because I see it up here at 
Phoenix Place.  
!103
  
SW: Mhmm. You notice––what do you mean, to say that you notice White families that seem 
uncomfortable?  
MP: You can tell, you can tell they're uncomfortable, it's just a part of their nature. You can tell 
them.  
SW: Yeah. How do they act? What are some of the telltale signs?  
MP: More like, I pass you, I got my head down! I'm almost scared to open my mouth to say 
'hello,' instead of going around the neighborhood, meeting people, talking to them, and what 
have you. I got the door closed! You know, sitting in the house. Or you won't wave to your 
neighbor even though that person––you've been living beside that person for five years. Yet at 
the same time, you want to be over somebody so that you wouldn't have to face being at this––
this part, or at this level for everybody else. You can tell them! When it shouldn't have to be like 
that, because Black people, if you really look at them, they are really friendly people. They got 
their stuff with them too, but they blend and they cross lines, whereas a White person wouldn't 
do that.  
SW: I see. Wow.  
MP: I mean, just think about that––they won't do that.  
SW: No, I hear you. I really do.  
MP: You know, they have their reasons, but they feel like it belittles them, even when they don't 
really have a pot to pee in!  
SW: Mhmm.  
MP: They would feel like that. It's that type of spirit of superiority that's in all––in a lot of them. 
I wouldn't say you're like that, I think you got–– I'm looking at your skin tone, you got something 
else, you're not full-blood White.  
SW: I'm sorry? 
MP: You're not full-blood White. 
SW: Me? 
MP: Mhmm. 
SW: I'm––well, my dad's family is part Mexican, but other than that, I'm Jewish––  
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MP: I told you! 
SW: ––I'm Mexican, mostly White [laughs].  
MP: So therefore being––you shouldn't be offended when that word comes up! And that's 
another thing––  
SW: Oh, I'm not offended either way. I don't––yeah.  
MP: And that's another thing that––that should not be shameful is 'White,' just saying the word 
'White.' It shouldn't be like that, but it is! Because I can look––I see in peoples' face tones and 
tell whether they're full-blooded Whites and got a mix in them. You can look at me and tell I got 
Cherokee, Indian, Irish––what's that other one––White. You got my granddaddy on my Mama's 
side, you know, not sure how close it is, but you can see a little bit of that Cherokee in there, and 
some of the temperament is there too. So we're not full blooded; I think we're classified as––like 
him, you see his complexion [points out window to person walking by]? He's got something else 
in him besides being a Black man. I’ll put it this way: African descents. You can tell in the flesh 
tones, but we're classified up under one umbrella as the Black race. And we're mixed with––
we've got trickles of blood in us mixed with somebody else. And pretty much that's how it's 
going to be out here, you know, you're going to find your own people who are going to cross 
some lines with each other. From this side all the way through the neighborhood.  
SW: I appreciate your honesty about that because I'm certainly not offended. I think that, if, you 
know––[laughs] I hear a lot of white people talk about what they think––  
MP: Think, right.  
SW: Right, what they think that Black folks, or Latino, or Asian, who live in Chapel Hill and 
Carrboro––they think that they know just what's going on in general. I think that's kind of why 
it's, you know––it means so much to me to come, be able to come here and spend time with 
people, you know, of lots of different backgrounds, racial and ethnic backgrounds, because it 
means a lot to me to hear firsthand from people what life is like for them. I try not to make too 
many assumptions about that.  
MP: Because we guess, we think, we feel, and we speculate too much. And I'll give you an 
example. We're sitting in line one evening at the [inaudible]––like I said, I work around a lot of 
guys––and it was four Hispanics standing there, and the rest were Black guys. So I'm standing 
opposite them on the other side, we were getting ready––we were getting ready to swipe out to 
leave for home. A bunch of Black guys got to picking—while they were talking in native tongue, 
in Spanish, they were picking to call them 'Meskins.' I laughed so hard that everybody turned 
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around and look at me, and they said, "What's wrong with you, you laughing at us?" and I said 
"Yeah!" [inaudible]. You're looking at five ethnic groups standing right there. Ignorance hides no 
excuse. I said, you've got Mexican––which is Cancun––you got Guatemalan, you got––El 
Salvadorian?–– from El Salvador, and you got Argentin–– 
SW: Argentinian? Argentine?  
MP: Let's see, where's he from—[inaudible]. Anyway––oh, Panamanian. And there was another 
one, might be––Costa Rican. Costa Rican? Puerto Rican? Something like that. Something that 
had an “-ico" to it. So every last one one of those guys stopped laughing. Just sat there. I said, 
"Now call one of them a 'Meskin' and see what comes out." So slowly––they knew what I was 
saying, and so they start telling those guys that they were kind of in their own way kind of giving 
them a background about them about as far as their culture is concerned; they would always start 
out with, 'in my country.' That's when they had to learn themselves because instead of them, the 
ones that were laughing, trying to take an interest to find out what breed they were, they picked, 
poked, and made fun of them, and it was based off of the passing down of their information from 
one, um––per se, generation to the next. And nobody really stopped to tell them at the time, that 
'you need to stop doing that and learn the people.' That's what you do when you see someone out 
there, especially little children––you stop to take the time with that young man, you stop to take 
the time to correct whatever it is, but you don't offend them at the same time.  
SW: Mhmm, yeah.  
MP: Because they were basing––from laughing, they were basing that off what they see on TV, 
stories that were told by them, et cetera, and I said, 'no, you shouldn't do that.' Next I come to 
find out that I had to get a little jealous of them sometimes, because they take them away from 
me! Because, when you're alone now, you know.  
SW: Mhmm [laughs], yeah. I'd like to know, if you had a million dollars––or, you can even 
imagine it as more than that, but just think of it as a big chunk of money––what you would do for 
Rogers Road? It can be for yourself, it can be for other people, I mean, any combination. But if 
you had a big sum of money that you could spend for Rogers Road, what would you do with it?  
MP: I personally wouldn't do it on my own. I would have to do––I would have to consult the 
Lord on that. 'Lord, according to your will...' and leave things as is until I have been led and 
guided into––pretty much, really, waiting on the answers. I wouldn't immediately get out here 
and get to splurging, come up with this big grand imagination that––'Oh, I'm going to just to fix 
this person's house'––no, I'm not into that, because I have to give honor where honor is due, and 
the first one that I have to recognize and acknowledge is God himself. Because He is the one––
He is the provider of it all, and He is the one that has a better answer than I do. Because a lot of 
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times we can take these things and they can also put us back in the same state, but a worse state. 
I had to consult the Lord on that and let Him be my lead and my guide on that part right there; I 
wouldn't spend it. If He said, "surrender it," I would surrender it.  
SW: How would you communicate with God if you were trying to make a decision like that? If it 
came down to it, in this hypothetical situation, or for whatever reason you had that money and 
you were trying to find out what God's plan was for that, how would you go about doing that?  
MP: Just get in a place, get to myself and get on my knees and see the Lord, and just stay 
constantly in prayer with Him and let Him––because like I said just now, "Lord, according to 
your will..." This is the way my daddy brought us up: God's answer could be 'no' as well as 'yes.' 
Remember the twenty-one days that Michael the Archangel and Satan were in war with each 
other in heaven, and the prophet's prayer was held up for twenty-one days? And you're waiting 
on the answer, and that's just the fleshy part that's getting anxious and what have you, that's 
reacting. But at the same time there has to be some discipline there; you've got to wait on the 
Lord for the answer. And if you don't get any answer you still leave it there and continue on. 
Because a lot of times––it's what money can do to people and it can do with you as far as 
changing your mind toward something without making a mess of––you can make a mess of it 
right there on your own trying to do something that you don't know how it's going to turn out to 
be. But when God gets in it, it's effective. It's in order. And it's going to go, and it's going to be 
put, and it's going to be placed somewhere that will benefit your question to what's that going on 
out here. Be it the person that doesn't have––it's going to go somewhere, but other than that I 
wouldn't step out of the limelight of grace for nothing when it comes to stuff like that. I wouldn't 
let money take control of me.  
SW: What do you love most about Rogers Road?  
MP: When I was living in Charlotte, this is what came to me one day: it's time to move when 
you've got to open up your door and look through the crack and see everything going on around 
your door, or peep through your blinds before you go out there to your car, it's time to go. Here—
like that lady right there getting out of the car, she ain't even looking to see if somebody's going 
to jump her or come running inside her house and attacking her or anything like that. She ain't 
got to worry about it. That's how it is out here; it's a nonthreatening neighborhood. It's the 
environment, it's the atmosphere, it's the quietness, it's the––pretty much the way everybody just 
lives decently in common in their homes, and just in the area by itself. Nobody disturbing 
nobody. Nobody getting out in the roads parading up and down or protesting or what have you. 
It's just a place of living; it's a residential location. And that's the way it is and it always will be, 
and as I recall the old-timers saying before a lot of these other homes even existed: keep it as a 
family living area. Instead of bringing in a lot of industrial whatever it is, you know.  
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SW: Yeah. Why is this––Rogers Road, I guess––so safe, nurturing––what it is? What has made it 
and kept it like that?  
MP: The people that live here. The people.  
SW: Yeah.  
MP: Mhmm. Through their beliefs, and their reminisces of times before. See, a lot of old-timers 
are still here, and then their children are still here, the way that they brought them up. It wasn't 
really done intentionally on that part, but it's the way their parents brought them up through it; 
they are still here. And then, two: God's grace has a whole lot to do with it.  
SW: So, those are all the questions that I had. But I'm wondering if there's anything that I didn't 
ask you or bring up that you wanted to talk about? Or something that you wanted anybody who 
would listen to this to take away––about you, or about Rogers Road?  
MP: If you're going to improve on the area, take care of the people. You see what I'm saying? 
Bring them along as you improve; don't leave anybody behind. Because I look at it a lot of 
times––I used to be an in-depth reader—bookworm, in other words, I used to be terrible about 
that. Anything that was documentary, especially old antiquity, which is the old historical—oh 
boy, don't even get me started on that.  
But naturally––and to some extent there's going to be a lot of development, it's already showing 
signs around the outskirts of this neighborhood––and that's what really should've happened, I 
think, when development got into the core of this community, that the people living around here 
should've been taken—should’ve been their first priority to take care of. That means to see that 
they had proper water, sewage, even the look of the neighborhood as far as their homes, and if 
you're going to develop it, make sure that it blends in what the homes themselves are. If anything 
else comes through here, development-wise, take care of these homes out here as well, and bring 
them up. Build them up to where the decency, the neatness, the tidiness––and even if a rich man 
lived over here in his castle, and we're at his back door, he wouldn't have to worry about us 
because he took care of us, or he took care of the people that live here. That's the main thing.  
And the water [and] sewer thing? It would not exist today if they had had to have helped with the 
developers that did get in, should've taken care of us. And I know boards change from one year 
to the next, and when they change from one year to the next, when they've got people sitting on 
the board, people are coming from––I always refer to them as 'them northerners,' people that 
don't even know the area, they're bringing their ideas down here but they're not taking the people 
that are residents here into consideration. So that's understandable. But the main thing is to take 
care of the places here. That water situation should not even––people should not even have had 
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to worry about that. They shouldn't have to be going through this situation. Look at all those 
hills; you got the landfill over here. They tell the people years ago one thing, and then they 
suddenly––you got a landfill in your backyard. Why you didn't put it over in the White man's 
backyard?  
I mean stuff like that; be considerate and watch and be mindful of other people. And just bring 
the neighborhood along! What I understand, they're going to put a––St. Paul AME is going to 
start developing out here sometime, right. Take care of this neighborhood! If you're going to pave 
the front side of the entranceway and everything, pave the whole road! Talk to the neighbors and 
say, 'Look, what is it that your interests and desires are, what can we do? How can we work 
together?' I'm looking at community, family, living out here. And that's what should've happened 
out here up to this point. People shouldn't be going through what they're going through now. And 
here it is you got, where I live at now I got running water, and sewer, and a brand-new home 
even though it's five years old. And you've got people that don't have that. You got to fix that old 
broken fence over there! Take care of the neighborhood! And you classify it as historic––take 
care of it! If you take care of it, the people will take care of it too. And then, too, it won't allow a 
lot of––anybody and everybody to come into the area.  
SW: Wow. Well, thank you so much.  
MP: You're welcome!  
SW: Thank you so much for taking some time to sit down and talk to me. 
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 APPENDIX C.) Transcript of interview with Jimmy Rogers and Nancy Rogers 
Narrators: Jimmy Rogers and Nancy Rogers 
Interviewer: Solomon Weiner 
October 16, 2015 
Rogers family residence, Rogers Road, Orange County, North Carolina 
SW: Today is Friday, October 16th, I'm Sol Weiner from the University of North Carolina at 
Chapel Hill. Can y'all tell me who you are? Who I'm sitting with today and talking to?  
JR: I'm Jimmy Rogers, one of the residents out here on Rogers Road.  
NR: I'm Nancy; I'm Jimmy's wife. 
SW: Great. How old are y'all, if y'all don't mind my asking? 
JR: Well, Jimmy Rogers is 73.  
SW: Mhmm. 
NR: I'm 71. 
JR: The wife is 71.  
SW: Great. So, you know, y'all can feel free to answer the questions, you know––trade off, or 
point to each other, whatever you'd like. I'll just throw them out there, and whichever questions, 
like I said, that you feel each of you can answer most appropriately––  
JR: Oh, alright.  
SW: ––just have at it, yeah. Can you tell me what Rogers Road was like when you were 
younger?  
JR: Oh, Rogers Road was a site and place when we were younger. It used to––well, it was a dirt 
road, probably no bigger than a path going down here to Purefoy Drive. Rogers Road used to be 
a dirt road with cars running up and down the road making a lot of dust and stuff. It connected 
onto Homestead Road; I remember when Homestead Road was a dirt road because we used to 
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ride bicycles up and down Homestead. Then Rogers Road, it was––I think Rogers Road back 
then was more exciting when we were growing up.  
SW: More exciting?  
JR: Yeah, uh huh––than now. Because now we just have more traffic out here and stuff to deal 
with than in the present time—when we were coming up.  
SW: Mhmm. Yeah.  
NR: When I moved out here––got married to my husband, we married and he moved me out 
here, it was just a little small community, you know? It wasn't as large as it is now. Just a lot of 
small community; mostly trees, no houses. But what I've noticed about Rogers Road is that 
Rogers Road was named––it was like a family, because it was named after my husband's 
grandpa.  
JR: My grandfather and his brother. My grandfather was named Sam Rogers and his brother 
was––his brother was Freeman Rogers. That's where the name Rogers Road comes from because 
basically that––my grandfather Sam Rogers and Freeman Rogers, they were the only Black 
family out here for then, until things started growing up.  
NR: And they kind of own most of the land out here, that's what I remember. It was just the 
family. His father's sister lived in a log cabin; you saw the log cabin when you came up here, 
there was a little two-room log cabin, maybe three, that's [inaudible]. And it was just like, the 
family gathering when we have big family reunions and everybody would gather in the big yard 
in front of the white house and we would have a good time. And there was a little club back in 
the woods that kept Rogers Road exciting because everybody from surrounding areas, even from 
Chapel Hill, came to the club. And then the big frame house up there, that was exciting; that was 
where the, uh––tell them about the slaves.  
JR: Talking about the––  
NR: In the big white house.  
JR: Oh gosh. 
SW: The Hogan?  
JR: The Hogan House. Well, my grandfather used to stay there in the Hogan House before they 
bought land out here and built my––my daddy built his house and he helped my grandfather 
build the log house out here.  
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NR: [inaudible whispering]. 
JR: But Buck Jones and his father were there before my grandfather moved into that house there. 
That old house was a pretty exciting place too.  
SW: Yeah, why is that?  
JR: That old house used to be the slave master's house and the slave owner and his family were 
buried out front there where you see a little tombstone at. My father told me the slaves were 
buried over here in a field where Habitat houses are at in here. He had showed me a place where 
nothing––where it was just little rocks and stuff they would put up for their graves. It's been so 
long that the slave graves have all turned into dust and stuff because I think most of the Habitat 
houses were built on those slaves, where the slaves graves were at, out here.  
SW: So you said the area where the Habitat houses are now was on or at least near where those 
graves are for those enslaved people. Do you remember, what did that––can you describe what 
the area looked like? Just that particular area?  
JR: Well, it just––  
NR: [whispers] A field––  
JR: ––It was just trees and stuff. A lot of underbrush. It was a lot of woods, because my father 
used to hunt rabbits over there in that area. This place was, gosh, it was fun growing up out here, 
during my early years of growing up here!  
SW: What did you do as a kid?  
JR: We did nothing but ride bicycles, and go down the road and visit my cousin. Visit my cousin 
Roland and Sam Rogers. Well, Sam Rogers got that brick house down there and his brother 
stayed right across the road there. I used to ride bicycles and stuff down there. I remember, I rode 
in––heck, I used to ride bicycles from here to Chapel Hill and back! Because the traffic, well, no 
way––the traffic, is no way like it is now. Because you'd hardly ever see cars on the highway 
when we were growing up on the road.  
SW: Yeah. You–– [coughs] excuse me. You mentioned that your grandfather had purchased a lot 
of the land around here––most of it, right? How did he get the money to buy the land and who 
did he buy it from?  
JR: He used to raise––used to have a garden, and he used to sell stuff out of his garden to pay for 
the land that he had for the house. You know, when he bought the house he had a garden. And he 
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had sold vegetables; he had to carry it to Durham on an old two-horse wagon and it took him all 
day to go there and come back on that old horse and wagon. That's where he had sold vegetables 
to people over there in Durham, and they would come back late at night after he sold the 
vegetables––  
NR: [whispers to Mr. Rogers]  
JR: Well, that––  
NR: I mean, did they have chickens where they laid eggs, and did they sell eggs? And did they 
have cows where they churned to make the butter, and the buttermilk, and did they sell butter?  
JR: Yes, he had cows, and pigs, and chickens and stuff. He carried all the things that he raised, 
like butter and eggs and stuff, to Durham to sell it to make money to pay for the land. But 
eventually he got to a point that the tax on the place got to be too much and he lost the land 
because of the high taxes in this area. That's why he bought the land over here and built––my 
daddy built this house up here, and he built the house out there where him and his sister and 
niece stayed, in this log house out there.  
SW: Wow. So then, when he lost that land that he was––had been paying for [it] but the taxes got 
to be too much, was it the County that––did the County take it? Or was it somebody, a different 
owner? Do you remember?  
JR: Well, he couldn't pay for the––it's like a mortgage or something that he was paying on the 
land, he couldn't pay that. He couldn't pay the bill, amount of money that he paid for the––that he 
bargained for this land. Eventually he lost the land to the people that he bought it from.  
SW: Ms. Rogers, you mentioned there was a club out here. I'm curious to hear about that; that 
does sound exciting!  
NR: I remember the club; it was down here off of Rogers Road, back in the woods. This guy 
named Paul Edwards––I think he owned the club? He owned the club. And— [whispers to Mr. 
Rogers].  
JR: Go ahead.  
NR: So I think when I got––yeah, that's when I was married, and Paul opened the club out here. 
That drew a lot of traffic back and forth out here, I think it as exciting for the young people. I 
never went to the club but I think my husband went down there several times. Did you go?  
JR: Yeah, it wasn't nothing but just a place––  
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NR: It was like a shack, one room.  
JR: —where they played music, and sold sandwiches and stuff. People went down there and 
danced for a while and then come back home.  
SW: What time period was that open? How long was it open?  
NR: Maybe about one o'clock. You're talking about the time––how long did it open and when did 
it close?  
SW: I was––that too, I would like to know that. Also, though––  
NR: The hours? 
SW: ––what years? 
NR: Oh. How many––  
SW: If you remember what years––how many years it was open, and also what time though? 
Like, the operating hours.  
JR: I would say it was back in the [19]50s and [19]60s, but it didn't stay open that long, probably. 
A year or two, I think. A couple of years.  
SW: Did they have people coming to play live music––performers and bands? Or was it mostly 
recorded?  
JR: I think mostly it was recorded music. 
SW: Do you know why it eventually shut down?  
JR: No, not really; I don't remember that. All of the sudden it just shut down, found the place 
that––nobody was going over there no more.  
SW: Do y'all remember––oh, first, I meant to ask: Ms. Rogers, since you moved here, where did 
you grow up?  
NR: I grew up across town out on the University Lake Road, out that way on Old Greensboro 
Highway. You know where that is?  
SW: Absolutely, I was just on it yesterday. 
NR: Oh, that's where I grew up at. Right on the highway!  
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SW: Mhmm!  
NR: So my husband and I went to school together; I didn't know him and he didn't know me 
[laughs], but that's where we met—on our work site at UNC Memorial Hospital, that’s where we 
met. But I grew up out there and then I got married and then I moved here with Jimmy, and I've 
been here thirteen years––I mean, thirty-three years. But like I said, by my being young and 
moving out here I got to see a lot of what Rogers Road was like then, and what it's like now.  
SW: Yeah. Do you––  
NR: But––  
SW: Sorry.  
NR: Excuse me. And I remember the landfill; oh, it was terrible. It was just really terrible. 
Because so much traffic––everybody would come from Chapel Hill to dump their trash on the 
landfill, and eventually it just, like––I said, polluted the neighborhood, like gas, you know? It 
just became a problem. With all the traffic, and the landfill part––there was nothing we could do 
about it. I mean, we fought for the closing of it for years and years. Because when they put the 
landfill out here, I remember that it was just going to be for so many years, but not thirty years, 
you know? Mhmm.  
SW: I'm glad you brought the landfill up because I did want to ask some questions about that. 
Well, I have some more questions about the old days, but this, I think, is really important to talk 
about. How do y'all remember the landfill getting built out here? I mean, what did people think? 
What did you think when it was going in? How have your thoughts changed on it? What's the 
story, I guess, behind it?  
JR: People just were worried of when they got––they were going to put the landfill out here and 
people just didn't want it out here. But the town––or Orange County––eventually ended up 
putting it out here because they didn't have nowhere else to put it at.  
NR: I think it was because it's a predominantly Black area, and then they––I think because of 
Rogers Road and I think they––it's just like, they considered this neighborhood as—[pauses] I 
mean, not like a higher up neighborhood. Just like they're saying, 'That's a good place to put it; 
let's just put it out there.' You know, that's just my theory; because it was a predominantly Black 
neighborhood. I think they consider Rogers Road and the surrounding area out here as a low 
family neighborhood.  
SW: Low family, you said? 
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NR: Yes. 
SW: Okay. 
NR: You know, low family–– 
JR: Low-income, family [inaudible] place.  
SW: Okay. So you think it was because of race and income for that?  
JR: I think it probably was because race and income, low-income families staying out here that 
they––well, they could've put it somewhere else but they just stuck it out here because low--
income families were out here.  
SW: Yeah. How has it impacted you––the landfill? How have you noticed changes in the 
community or any personal impact that it's had on either of you?  
JR: Basically the changes out here were just––probably just the smell, and seeing all the 
buzzards come from the landfill. But now since the landfill is closed, you don't see no buzzards 
out here now.  
NR: And I think because of the landfill being there, most of the people around here in this area 
had well water, so we weren't hooked up to city water. It was well water, so it did kind of cause 
the water to be kind of contaminated.  
SW: Mhmm.  
NR: It was just like, we were just afraid to really drink the water. We used to buy bottled water. 
But then they promised us that they were going to close the landfill, but after that––the year they 
were supposed to close the landfill, they didn't close it. I think it was about five or six years after, 
we kind of had to fight––  
JR: Mhmm.  
NR: ––in order for them to close it. We had to fight for running water too––to get running, city 
water. So even after they promised us, we got the city water, they promised us that they were 
going to close it. They never––it was about five or six years after they closed.  
SW: I noticed that you have a filter on your tap right now.  
NR: Yeah, I did when we––before I got hooked up to––  
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JR: To––  
NR: ––city, we put a filter on it. 
JR: ––filter on that, because the well water. 
SW: Right. So you said that you're hooked up to city water now?  
JR: Yes, mhmm. 
SW: Okay, when did that happen? 
JR: What––they hooked up the city water?  
NR: We've been hooked up––when they first came and brought the petition around to sign to be 
hooked up to city water, at that time we got hooked up free. It was free; we didn't have to pay 
anything to be hooked up. We signed up for it. I think that's been––how long have we been 
hooked up, Sweetie?  
JR: It's probably five or six years, I believe.  
NR: It's been longer than that, ain't it? 
JR: Longer? Yeah. 
NR: It's been a little longer— 
JR: It's probably been about seven, eight years.  
NR: —Seven or eight years, okay. So we signed the petition to be hooked up at the time it was 
free. Now, I think if you want to be hooked up, you have to pay.  
SW: Yeah. Did you notice a change when they finally hooked you up to the city water?  
NR: With the water? 
SW: Mhmm, or, yeah––did it taste different?  
NR: Yeah, oh yeah! It tasted a lot different. You could taste all the chlorine and––I call it Clorox.  
[Everybody laughs] 
JR: Chlorine? Yeah, chlorine in the water.  
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NR: You could taste that. So, even though now sometimes it smells, you know, I just let it run for 
a little while––  
SW: Mhmm.  
NR: ––get the scent out of it. It really, to me, it was much better. Because in the winter time 
when the weather was cold, we couldn't––we had no use of bathrooms and anything like that. I 
was glad to be hooked up.  
SW: Yeah! When you mentioned the club it reminded me that––which, like I said, still sounds 
like so much fun, I wish I could've gone! Were there other little kinds of businesses out here that 
people were selling maybe something that they were growing or making? Were people doing 
business with each other out here rather than having to, for example, go into town?  
NR: Not to my knowledge. 
JR: No, not really. Uh uh. Basically, that was about the only thing that–– 
NR: The most exciting thing that was out here. 
JR: ––that was out here, mhmm. 
SW: It sounds like the club also––that was, you said, it was maybe the [19]50s or the [19]60s?  
JR: Probably I think it was either the late-[19]50s or early-[19]60s. Mid-[19]60’s when this club 
was out here.  
SW: Yeah. What changed during desegregation? How did this neighborhood change when, for 
example, the schools began to integrate? Did you notice a change?  
JR: What I can think it did in the neighborhood is that the traffic changed out here when they 
integrated everything with the schools right out here. Because Chapel Hill High in that same 
location has been down there probably––well, probably about 30 years I guess! But the traffic 
started building up around here when the schools started coming out. Because Chapel Hill was 
put out here, then they got Morris Grove and that caused there to be more traffic in this 
neighborhood.  
NR: Didn't you go to, before you went to Chapel Hill High––  
SW: Lincoln High? 
NR: I mean, Lincoln High–– 
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JR: Yeah, I went to Lincoln High.  
NR: But, I mean, then you went to Northside. 
JR: But I went to the country–– 
NR: But before you went to Northside, didn't you go to a little country school out here?  
JR: Old Morris Grove School up here on Eubanks Road; I went to school out there––at the Old 
Morris Grove School––for about two or three years. After that closed, [when they] closed the 
doors, we were transported to Northside Elementary School. That's where we went until we left 
Northside––we left Northside when we were in––after we left the sixth grade, we went to 
Lincoln in the seventh grade. That's where––things I remember most.  
SW: You remember Northside Elementary––was it an elementary school?  
JR: Yeah, Northside Elementary School; where the new school's at now.  
SW: Mhmm, I remember that, yeah. What do you remember most from––like you said, you 
remember a lot from that experience. What sticks out in your mind still?  
JR: What, about the country school? Or Northside?  
SW: Both!  
JR: The thing is, we had to––Old Morris Grove School, we used to have to walk up there every 
morning, every day. It was just kind of rough walking up there in all types of weather! But it was 
lots of fun that we got a chance to go to that––it was just an old two-classroom building that 
Morris Grove was, that we went to. We enjoyed ourselves. But the weather––in some cases, the 
weather was bad. We had two shortcuts through the woods and it got––we got kind of rough 
because when it rained the branches would overflow. We got our feet wet going through the 
woods, trying to come home.  
NR: [Whispers to Mr. Rogers]  
JR: I went there, I went to Morris grove in the first grade and I left there when I was in the third 
grade.  
SW: And that's when you went to Northside?  
JR: Yes, we were bussed to Northside then.  
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SW: Oh, ok. Now, did they bus you there because––that was before desegregation, right? Is it 
just because Morris Grove had closed?  
JR: It's just because they had closed.  
SW: And then what was it like going to Lincoln High?  
JR: Well, it was different! Lincoln High––that's because we had, well, I had never been to, after 
leaving Northside and going to Lincoln, that was just––it was different because of the age 
group––I mean the age group that we were in, that we had to go change schools and go to 
Lincoln.  
SW: Ms. Rogers, did you go to Lincoln? Or did you go to Chapel Hill?  
NR: No, I started out at Northside. Then I went through the––sixth? Seventh? What year did we 
start going to Lincoln? I started at Lincoln in the—  
JR: Seventh grade, wasn't it?  
NR: ––Seventh grade? Anyway, I went to Lincoln, and then I went to Northside––from 
Northside to Lincoln. But because I lived across on Old Greensboro Highway then at that time 
when I was in my third year at Lincoln High––the tenth grade, I think it was, the tenth––yeah, 
the tenth grade. That's when they came through and put that line through where after Lincoln–—
after they––was it Chapel Hill High or Lincoln? But anyway, we had a choice of going to 
Hillsborough Schools or to Chapel Hill. But in order to go to the Chapel Hill city schools my 
mother had to pay 200 dollars for each child. My mother couldn't afford to pay 200 dollars for 
each child because my father died. My father passed, and my mother was young, and she was 
raising four siblings so she couldn't afford to pay 800 dollars. But my oldest sister, she finished 
school at Lincoln. Me and my other two siblings, we went to Orange High––  
SW: Okay.  
NR: ––to Central High in Hillsborough, that's where we finished at.  
SW: Okay.  
NR: Mhmm. So I never got the chance to really finish at––I just spent two years at Lincoln.  
SW: Okay. What years were those, that you were at Lincoln?  
NR: Let's see; I finished high school in [19]62, so I was there from––what?––[19]60 to [19]61? 
No, no, no, from [19]59––  
!120
  
JR: [19]59? 
NR: From [19]59 to––  
JR: [19]61?  
NR: I went to two years at Central–– 
JR: Yeah, probably. 
NR: 19[58] through [19]60. 
SW: Okay, just somewhere around there [laughs]. I don't need a specific date.  
NR: But I graduated in [19]62.  
SW: Okay. Since you've both seen Rogers Road change so much, what are the biggest changes 
that have taken place out here? Mr. Rogers, since you were young—since you were a kid; and 
Mrs. Rogers, since you've moved here?  
NR: Well, I think that the biggest change that has really taken place out here––I remember, like I 
said, Purefoy Drive was not paved and it was just a dirt road. Because the busses start coming 
down here and that was kind of rough so they paved Purefoy Drive but they didn't pave the road 
to come down here. But then when if you're at the Habitat Houses––what, no, before the Habitat 
Houses. When I saw all the houses go up around here, you know, like Tallyho and back in that 
area. Where the land back in that area where the Tallyho houses are, some of them built––Jimmy, 
didn't your uncle own that land?  
JR: Well, some of it. My uncle––my aunt, my aunt's husband's people used to own that land 
where Tallyho was at––Tallyho and the other larger houses up there now built right there on 
Tallyho.  
SW: What happened? Did he sell the land to a developer? How did it get transferred from your 
uncle's family to the folks who built that neighborhood?  
JR: I think they had sold it to a realty in Chapel Hill and they ended up selling to a guy––another 
company and developer where they put, you know––developing all this land out here.  
NR: So then I saw all that take place, because, like I said, it was just woods. Because I remember 
when I got married, my husband––[laughs with Mr. Rogers] excuse me!––my husband brought 
me out here to live because he was already established out here; had had a home and he was 
already established. So I remember, I said, "Oh my God!" I'm so used to being on the road where 
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I can sit on my porch and just watch the cars and traffic going back and forth, and people 
walking and stuff. And I remember, he moved me down here and all I could see was the birds 
and the frogs [laughs]! I never saw nobody walking in passing; it was just like, I could just stand 
on the porch and just holler, and I don't think nobody would hear me!  
By me working, I wasn't here all day so that really helped a lot. But then I just saw all the 
changes going up around here, and I just couldn't believe how those houses start going up around 
here, and then they paved the road. And then the Habitat houses came! I watched them build the 
Habitat houses; I would go out every day and look at them all in the back, and watch all the 
houses go out. I think I went to some of the closings, when they had to close them. And how all 
the houses got developed, and all the kids––you'd see kids out here! Since the houses came out, 
they decided they would pave Edgar Drive, the idea of all pavement when the houses got out 
here but I don't think it would've been paved if they hadn't put that development out here. And I 
watched that––it grow into that. And then I watched the Center––like I said, the Center got 
started here, in the house, I think, they were up there about five or six years?  
SW: Mhmm, and that's in this white house, you said, right next door?  
JR: Yeah, mhmm.  
NR: And that was exciting because I got to see the kids and then they have all their little back-to-
school parties, and, you know, it was just beautiful just to look out and see all that.  
Then after that, five or six years, then they closed it and it seemed like it was––it was sad 
because the kids had nothing to do and they had nowhere to go. It was just sad for me to look out 
and not see all the activities going on. But then when they built the Center—it’s so good for the 
kids, but I think the Center could've been a little larger. I wish it was a little larger because they 
have so many kids out here in the area now. One day I was going out and I had to sit and wait 
until the kids got out of the bus, and just on one bus I counted 30 kids got off that bus!  
SW: Wow.  
JR: Mhmm.  
NR: So that's a lot of kids.  
SW: It is, yeah!  
NR: That's a lot! That's enough to have a little school out here, a little one room school!  
[Everybody laughs]  
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JR: Yeah, it sure is!  
NR: So down through the years, it's been exciting just to watch the growth out here. Just to sit 
back and visualize, in my mind, what it used to be and how it is now.  
SW: So those same kinds of changes, like, for example, when this community center closed and 
then moved to the new one, did you also find it exciting? Did you like having the kids around, or 
are you more of a need-your-quiet kind of guy?  
JR: I was more excited when the kids were up [inaudible]. But since they opened up the new 
Center, we're happy that they put the Center down there. It's kind of like a drop-off point for the 
school bus, and the kids can have a place to stay at when the weather's bad––at the center and 
stuff.  
NR: I come home from work and I just see all the kids up here––the after-school kids. And then 
at the Center they had classes like computer classes, and just had all kinds of activities going on 
in the Center. I would walk up there—I took a computer class up there. And then during the 
summer camp––you know, they had the summer camp––it was just exciting, but I think when 
they moved in the Center I kind of lost my excitement for some reason [laughs]! It was just so 
nice, just to have that Center open. I know it was a small house, but when I walk up there I just 
feel the love; it was just a love among people. The warmth, and just the love––people just 
working from their heart, and doing free work. And I kind of miss that because the Community 
Center––the RENA Center––is good, but it's––it's just not really RENA Center––I mean, Rogers 
Road Center. It's the town; it belongs to the town. It'll never be Rogers Road Center.  
SW: Yeah.  
NR: You know?  
SW: What do you think would be different if it were––if it weren't owned by the town, and 
instead was really like the old Community Center was, kind of owned by the people?  
NR: I think we'd have more––I think we could be able to feel like we could expand more. I just 
feel like––I don't know. I do know, but I can't express what I'm thinking. You know?  
SW: That's ok, I understand. Yeah. But you really––it just doesn't feel like, like you said, it 
doesn't feel like the old one?  
NR: No.  
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JR: It doesn't feel like the old one like here, next door here. I guess because it, this place––the 
new Center is just, it's just built for––it was built and put down there, and we seem like we don't 
have the closeness with that Center as when we do when it's next door.  
SW: Mhmm, yeah. 
JR: Yeah. 
NR: It might be because the town didn't own it [laughs]!  
JR: Well, the County owns the building itself. The County.  
NR: And then we didn't have a lot of traffic. Now, even when they have county meetings and 
town meetings, and they use it for all kinds of meetings and stuff, it's just––the traffic is terrible, 
just for us to get from here to try to get to Purefoy Drive.  
SW: Right, because people are parked, and lined up, and walking and driving on––this is, now, 
which road is this again?  
JR and NR: Edgar Street. 
SW: That's right, okay. Yeah, I could see how that would be frustrating.  
NR: It's frustrating. Just for us to cut through and go through the Phoenix Place is––that's just 
kind of out of our way! Well, cars are parked on that street too.  
SW: Right.  
NR: Yeah, so it's just a little inconvenient. But I'm happy that the kids have a center to go to. And 
they have a lot of activities over there for them, but I'm just happy that there are so many kids out 
here. I'm sure these are young families out here so I'm sure they're going to have more kids, and 
there are going to be more. And I just think the Center is going to outgrow the kids!  
SW: Are there some other places in this area––in this neighborhood––where y'all have really 
strong or good memories of when you think of, or bad ones? Maybe a particular place that you––
just examples, somewhere you grew up playing maybe? Or just some place that has really special 
memories attached to it?  
JR: Just being out here on Rogers Road was a good memory. Just growing up around here, I'd 
say it's probably one of the best places to grow up at around here in the County, I think, when I 
was growing up around here. I don't think it couldn't have been no better than growing up around 
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here. People would just have to experience growing up around Rogers Road to even get the full 
effect of being out here.  
SW: Can you describe some of what made it so great? I mean, you talked about it a little bit 
already; you were able to ride bikes and stuff like that. What else made growing up here so 
special?  
NR: The family was close. 
SW: The family was close. 
NR: The family was close. 
JR: Yeah, our family was closer then, but now––  
NR: We don't have no family––  
JR: ––most of our family has died out.  
NR: The family was close. In my experience here, it was just a joy to have family reunions out 
here and put big tables up, and spread the food, and sit out under the tree, and everybody just 
enjoy each other's food and just laugh and talk.The family was just together, that close; that 
meant a lot to me. That's my experience.  
SW: That was the Rogers Family reunion?  
NR: That was the Rogers Family. 
JR: Yes, uh huh. 
SW: Was that always here every year?  
JR: Not every year; it was just a couple years in between that we had a family reunion between 
the––I think it was the Rogers and the Walkers, because my aunt—my daddy's sister—married 
into the Walker family and they owned a lot of the land that was developed or was developed 
into Tallyho down there.  
SW: The Walkers, you said, right?  
JR: The Walkers, yeah.  
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SW: Oh, a quick question about that I forgot to ask earlier: do you remember what year the 
Walker family, and I think you said your uncle, sold that land to the people who developed 
Tallyho? Generally, what year? I don't need a specific year.  
JR: I think it was probably early [19]70s, I think. Yeah. I think it was the early [19]70s.  
NR: No...mm mmm [indicating disagreement]. No, it was later than that because we got married 
in [19]82, and they were living down there when we got married, remember?  
JR: So it was in the––probably in the early [19]70s, the mid[19]70s, I think.  
SW: Yeah, so––  
NR: So they were living there before we got married?  
JR: Yeah, mhmm.  
NR: Oh, okay.  
JR: Yeah, they were––  
NR: Okay, okay, okay! Okay. [Laughs]  
SW: Yeah, I understand! Well, yeah, so you were saying that the family was such a big deal and 
especially because this community is really named after your family––  
JR: Yes.  
SW: ––but it was also the White Rogerses, I guess––was there a White Rogers [family], or was 
Rogers the name that the Black folks had taken? I'm a little confused, I guess, about the––  
NR: I don't remember there being White Rogers[es].  
JR: There weren't any White Rogers[es]? 
NR: No, no. You do? 
JR: No.  
NR: I just remember, it just––it was just the Black Rogers[es].  
SW: Okay.  
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JR: It could've been a White Rogers that my grandfather's family [inaudble] to, but I don't––I 
didn't, I haven't heard anything. The only one that I can think of is the Hogans; Morris Hogan 
was my great-grandfather, and he was still [inaudible] the White family.  
SW: Yeah. I guess I'm really curious what y'all love most about living in Rogers Road now?  
NR: [Laughs] I, personally speaking, I don't––it's not as exciting now as in the beginning.  
SW: Is there something that would make it more exciting? Would would you like to see out here?  
NR: I would like to see lower taxes. [inaudible whispering follows]  
JR: I would––  
NR: Go ahead, Sweetie.  
JR: —I would probably like to see, maybe, probably a school or something out here. Maybe a 
store or two out here that people could go to, or something like that.  
SW: What kind of stores were you imagining? 
JR: Oh, probably something like, maybe a dollar store, or something–– 
NR: Convenience store. 
JR: ––dollar store, or a convenience store out here, something like that. Dollar General.  
NR: Since there's so much traffic, I wish there was some way that we could curb the traffic from 
coming through so much. Because when I'm going out in the morning, when I get off from 
Purefoy Drive, I have to sit on Rogers Road and wait sometimes about five to ten minutes just so 
all the school traffic can get through. Everybody that works at the school from Raleigh or 
Durham or whatever, they come for it and then cut through here. And then for convenience for 
the kids, I'd like to see sidewalks so that they won't have to be walking on the edge of the road, 
because that's kind of dangerous; they might get hit by a car. Sometimes––it depends on how, 
where the sun is up at––it blinds you, and I'd like to see more convenience for the kids. I just 
always think about the kids, [inaudible]. And more for the busses and make it more convenient 
where they can run often and––make it convenient for the elder people, have transportation 
convenience for the elders, because a lot of elders can't get out and––  
SW: Oh, yeah. 
NR: ––they don't have transportation.  
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SW: Yeah. Does the County or Chapel Hill have any kind of transportation at all––any kinds of 
smaller buses that come out to pick up older folks, or––  
JR: I think, through the–– 
NR: You're talking about, like, Chapel Hill shuttle?  
JR: Yeah, Chapel Hill Transit comes through here. I think the EZ Rider comes out here, I believe. 
But I haven't––well, the only EZ Rider I've seen come out here when they come pick up, come 
out here and pick up some of the handicapped people at the Habitat place––that's the only time 
I've seen some EZ Riders out here. 
NR: Well, you know about the EZ Rider––I think you have to be––you just can't call and say, 'I 
need an EZ Rider,' I think that you have to be signed up; your name has to be on the list. You 
have to call them maybe an hour or forty-five minutes ahead of time. And they will take you to 
your doctor's appointment and then they'll come back and get you. So there's a little process that 
you have to go through. You can't just call them and say, 'I need this," and, you know––  
SW: Mhmm.  
NR: —and the reason I know that is because I do volunteer work at the Senior's Center so I'm in 
contact with the shuttles and the EZ Riders, all that.  
SW: You said you volunteer at the Senior's Center?  
NR: Mhmm. 
SW: Where is that?  
NR: Seymour Center, right down here off of Homestead Road. 
SW: Oh, the–– 
JR: The Seymour Center. 
S W : Seymour, okay. [Note: The name is the Seymour Senior Center, explaining the preceding 
exchange.] Oh, great, okay. I've never been there, actually.  
NR: It's nice, it's a nice place.  
JR: You ain't been there?  
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SW: No, I haven't.  
NR: I've been there seven years.  
SW: That's great!  
NR: Ever since I retired. And I did do volunteer work at the women's shelter.  
SW: Mhmm.  
JR: The women's shelter's right there on the road, too, right above the Seymour Center, yeah.  
SW: Yeah, I think I've passed by so many times and I've just never, you know––  
NR: Yeah, the women's shelter is kind of off the road so you really can't see––they're not exposed 
that much.  
SW: Yeah, that's probably a good thing, right?  
NR: Yeah.  
SW: Speaking of young people, when you were saying how you always think about the kids out 
here a lot, and I can tell how much you really care that there are kids out here because of the 
Community Center, and how you talk about it. If you could tell young people in this 
neighborhood anything––if you could give them some advice, or tell them what's most important 
about Rogers Road history, what do you think you'd say to them?  
NR: Well, I tell you, I [inaudible]. A lot of young people that grew up out here have gone––
they're married, or even they've moved on. The ones out here now, most of them don't speak 
English so it's kind of difficult for me to relate to them. Most of them out here that have––that 
was out here that had moved on.  
I worked at Chapel Hill High. I had a chance to talk to them when I was in school; kind of 
encourage them when I see them doing wrong. But now, I don't see anybody out here that was 
out here when I was working; they off and moved on. So it's just the Habitat, and I just wave at 
them but I don't understand. I had a little boy in my class and he spoke Spanish, and I didn't 
know Spanish, and he didn't know English but he did finally know––he finally learned how to 
say my name, "Missus Rogers." He learned my name; "Good morning, Missus Rogers!" "Good 
morning, Joaquin!" It was––I thought it was going to be difficult in teaching him some of the 
English, but I had little flashcards and stuff to teach him the basics. But we had our own way of 
communicating with each other, you know what I'm saying? We had our own way––and 
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sometimes I might communicate with him with sign language, or I might point or whatever, but 
we had our own relationship just to how to communicate. So that's how I communicated with 
him. But with the Burmese, and––I just wave at them, and––  
JR: Yeah, with the Burmese and the Latinos.  
NR: ––Yeah, the Latinos; I always wave at them and let them know we're in the neighborhood. 
Some of them can speak English; all of them don't speak their language, some of them can speak 
English. They had a little selling out here one time; the kids were selling lemonade and all that. 
So they flagged me down and stopped to buy lemonade.  
But I just encourage these young kids to, while they're in school, to do the best they can. It's 
important. It’s important. 
[Phone rings] 
SW: I can pause this.  
[Ms. Rogers gets up from table to answer phone. After a minute, the recording resumes where it 
left off.]  
NR: I just encourage a lot of young kids to learn everything they can learn now, while they're in 
school. When they finish school, a lot of times, when they get to the twelfth grade, they don't 
know what what career they want to––what field they want to go in. Some of them are working 
during their high school years, and if they really like that job, to lean toward taking courses 
toward that job, and then go to school. Sometimes I encourage them––if you don't know what 
you want to do, then go to Durham Tech or something and take courses; start it off with that. 
Then, whatever course you see that you really like, then that's what you work towards. A lot of 
times they go and they waste their parents’ money and drop out of school, and once they take 
their little break in between, they don't go back.  
SW: Yeah. Absolutely. 
NR: Does that make sense?  
SW: Yeah! Absolutely. I know I needed to find that same kind of thing in high school; I was 
volunteering and that's how I started doing what I was doing, too—what I did in college and then 
now.  
JR: Were you raised up in Chapel Hill?  
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SW: No, I grew up in Dallas, Texas.  
JR: Oh, that's a big change from Dallas to here!  
SW: It is, yeah! But I like it, it's––you know, Dallas is always really busy, so many people. It's 
nice for things to go a little slower around here.  
JR: That's right! I know it!  
NR: But you know, I think our kids have––they have good potential, but a lot of times they get 
out there on the wrong field. They just go in the wrong direction; they're influenced by other kids 
that don't want to go the right direction, or don't see anything for the future. So we have to 
encourage them and let them know––  
JR: That's right!  
NR: ––that there is a future for them, it's just how they chose––which road they decide to go. 
And it hurts me to my heart to see so many young guys and young girls out here wasting their 
lives away in jail just because a little something––getting caught, busted for drugs. That really 
hurts me. That hurts me. Because a lot of them spend their lives in jail doing nothing and then 
they stay in jail so long that when they get released, they can't get a job, they can't get this, so 
what do they do? They turn around and do something, go right back to jail because that's home 
for them.  
SW: Have you noticed that happening around here with folks?  
NR: Yeah, yeah, mhmm! 
SW: Yeah.  
NR: And it just hurts me to my heart just to see young people just throw away their lives. As 
parents––you know, a lot of them are raised in good homes! I have experience there and so I 
know how it can hurt somebody. Other mothers––you know, parents.  
SW: What do you think it would take to get those kids––you know, the kids who make one 
mistake and they go to jail but like you said, they go back into it. Would more jobs, or better 
schools––what kinds of things keep kids around here, what kinds of things would keep the kids 
around here out of trouble?  
NR: I think more jobs would be better. And school would be better. If they don't pay the teachers 
enough money, there's not going to be enough teachers to teach the students. But I think that the 
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foundation starts at home. I think it starts at home. I think that most kids, in their home setting, I 
think if they feel that love, that's got to be love between their parents, and they can feel that love. 
But also you can't cater your child to everything they want. When I grew up I didn't get 
everything I want; I had to kind of work towards what I want. My Mama set standards for us 
because of growing up in a single home. We had to, even if we––our church [inaudible] was 
going on vacation, we had to work during the summer to get money to go, to take with us to our 
church function, like we're going to the park or––we had to work our way through to get money, 
and worked our way through school. If it was nothing but—we’re going to the field to pick 
vegetables and strawberries and whatever it was that we'd do to make money, we did that! We 
didn't just depend on our mother, as a single mother, to do everything. Because it was hard 
enough for her just to raise four girls, so we kind of helped her out. I think when parents set 
examples for their child, that will really, really help them. Just don't give your child everything 
that they don't need. Like [a] 500 dollar cellphone; my cellphone doesn't cost 500 dollars! 
[Everybody laughs]. I mean, you know––let them kind of work toward something. When they 
get old enough, work towards what they want so they can––  
JR: That's right.  
NR: ––so they can get the feeling of, if anything happened to it, you paid for it. But if the parents 
and something happens to it, it's our loss. But let them pay for it and let it be their loss so they 
can see the difference.  
SW: Mhmm, yeah. Mr. Rogers, do you feel also like when you were growing up here it was 
more that you had to work toward what you wanted, or work for the money? Does it seem 
different now?  
JR: Well yes it is; it's different. When I was coming up I used to help my uncle mow grass during 
the summer time to make some money to go to school, and to buy some school clothes and stuff. 
And now it's different––I think kids, for kids to make money now they would have to––they 
work in stores in Chapel Hill and the surrounding counties and the city to make money to go to 
school. I think things are just different down here now.  
NR: It's just that society has changed. I think that's what it is, society has changed. The kids grow 
up too fast, where we slowly grew up. We were molded, and now the kids––and another thing 
that I noticed is, the kids are having kids.  
SW: Mmm. 
JR: Yes. Mhmm.  
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NR: So they're not growing up as parents, they're growing up as––their child is growing up as 
their best friend instead of having parenting skills in their lives, so I think that makes a 
difference.  
SW: I'm wondering, do y'all have anything else that you'd like to share with me? Anything at all 
about Rogers Road, or your families?  
NR: I think Rogers Road is a good place to live. It really is. You see a lot of growth and a lot of 
changes and stuff like that. But I can say this much about Rogers Road: the people that live on 
Rogers Road, everybody's to themselves. There's not––what do I want to say?––as my husband 
says, it's not a bad place to live, but everybody doesn't go around and visit each other's homes 
and stuff like that, you know, in the old days when people used to go house to house. Somebody 
would get sick in the family, in the community, [and] we’d all go and we'd pitch in or we'd help 
out and take them food or whatever, but we don't do that now. But it's nice and quiet down here 
and I am happy that I got to see––to be on Rogers Road, to marry into a family that grew up on 
Rogers Road and have the history of Rogers Road, and I'm happy to see the changes––the 
difference and the changes that have been made since I've been out here.  
JR: Well, that's about it! 
SW: That sums it up! 
NR: You have any more questions?  
SW: No, well, not right now. But a lot of times that I listen back to the conversations and I'm 
transcribing them I always have plenty––all these questions that come up and say, "Oh," you 
know, "why didn't I ask that then?" or "I need to know more about that." I'm hoping that if it's ok 
that when I get around to listening to this and writing it all out that if I have some more questions 
that maybe I could––  
NR: Don't be afraid to call or come any time.  
JR: Feel free to call us again, and come back!  
NR: Come back anytime. 
SW: Thank you!  
NR: Because there might be some question that I have forgotten to tell you––  
SW: Yeah!  
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NR: ––and from my experience that I have forgotten to tell you.  
SW: If there's anything, like I said, my information is all right there and if there's anything that 
you think of, you can let me know. And I forgot to, when I turned this on, what I told you I was 
going to do, which was that I just wanted to check in and confirm that both of y'all give your 
consent to having this recorded and archived, and to take a photograph. Do y'all both consent?  
JR: Yes. 
NR: I need to go comb my hair! 
SW: Great! Again, thank y'all so much for doing this.  
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APPENDIX D.) Log of interview with David Caldwell 
Narrator: David Caldwell 
Interviewer: Solomon Weiner 
February 18, 2015 
Rogers Road Community Center, Orange County, North Carolina 
David Caldwell: I’m David Caldwell, I’m the project director and community organizer for the 
Rogers Eubanks Neighborhood Association. 
Sol Weiner: How old are you? 
DC: I am sixty-two. 
SW: So you’ve been around this neighborhood for a while? 
DC: Since the third grade. 
SW: Since you’ve been here for a while—you’ve seen the old community center, you’re now in 
the new one, but could you tell me a little bit about the old one—what it was like to be in there? 
How it was to work with kids in there? 
DC: First we’re gonna have to go pretty far back. Back in the eighties our first community center 
was a little two room trailer that my father had that he gave to us to use how we saw fit. We 
started our first back to school bash about thirty years ago. We gave out about eight bags of 
supplies. It was a brown paper bag, a lunch bag. It was a pack of blue horse notebook paper and 
the kids loved it because you could send off for money pouches and games. A pencil and pen and 
eraser, and that was it. As I said, the first we did was eight kids, now we’re up to five hundred 
kids.  
We had community functions, we really loved it because it was at the dead end of Rush Road. So 
the kids came in after school and played, had some with homework, they just hung out there. 
We’d cook hot dogs, [inaudible], had some neighborhood things going on, that was there for a 
couple of years, and ended up having to close down because of different things going on. That 
was in the 80’s.  
Then we come up to 2010. We saw the need had arisen again to where something needed to be 
done. We checked with people in the neighborhood that had unoccupied homes, and we were 
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lucky enough to get the one at 1704 Purefoy which belonged to the Rogers family. That’s where 
we first started: a three room, built-in-the-1940’s old house with no insulation and old windows. 
We had two heaters in there, and it stayed full all the time. It was a great deal. We moved in here 
in 2014, and you can see we have space. We were only allowed to have 27 or 30 in the entire 
house, our capacity was designed for 125 and almost already we’ve outgrown it on certain days. 
It’s a beautiful thing. We can offer more programs. We do have a lot more volunteers who come 
by to help, university students coming out to get involved. It’s a two way street where a lot of 
them come do projects and papers, and their volunteering is what we get in return. 
SW: You said on certain days you’ve outgrown the space, tell me more about that.  
DC: During the week we take our mornings and handle all of our meetings and any projects 
we’ll have. At 3 we’ll meet the bus and between a quarter to 3 and 4 we probably reach our 
attendance of approximately 30 students that come in for after school tutoring. Then there are 
meetings that go on during that time but mostly during that time we devote to the kids where 
they get a solid hour and a half or two hours of tutoring, Then we give them a snack. and there 
are several other organizations and programs that go on after that. They only get homework here 
monday through thursday, so we give them friday and say ‘let your hair down, relax, get the 
cobwebs out, relieve some stress.’ we’ll do dancing, singing, foosball, we have several other 
game tables coming in the near future, it just helps them relax. Saturday comes around, people 
from all over the county having meetings here. Throughout the day it’s nothing to run 250 people 
through the building for meetings. 
It’s great because you can come into that community and talk to that community. I think 
Alderman Sparrow from Chapel Hill is having a town hall meeting coming up. We’ve had 
NAACP meetings, church meetings, family reunion meetings. It’s always going. The young 
people having their youth meetings. We have entrepreneurs coming in, working to try to operate 
our concession stand, where the kids will operate it and learn the business parts of it. Then we 
take Sunday and everybody takes a day off. Then we get ready to come back and do it again on 
Monday. 
SW: When you said that sometimes you have too many people than the building can hold, that 
just depends on what day it is? If there are meetings? 
DC: Not necessarily too many that it will hold. It’s just a turnaround. One meeting will maybe 
start at 10 and go to 12, another one might come in at 12 and go to 2. meanwhile there will be a 
smaller meeting that will come in at 11 and go to 1. So it’s just constant traffic, and our program 
director Rose, my wife, she has to handle all of that and coordinate it so that we don’t have too 
many people and let them know the times to come in, certain restrictions, and make sure she 
knows who’s gonna be there so we don’t [inaudible]. it’s a real juggling act. We have to make 
sure we give her the information so she can set it up, because basically runs the building.  
 
SW: You also mentioned your relationship with UNC, on a number of levels. We can start with 
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the tutoring if that’s what you feel is important. What’s that been like to develop a relationship 
with them? 
DC: We had never thought about doing a partnership with anyone. About 2010, 2009, we got 
involved with a young lady, Ms Ivey Pierce, who was doing a project much like you’re doing. 
She wanted to do a paper and we were trying to decide what to do and we said, “Hey, let’s just 
do a book.” We sat down and we did the book which is out published, I’ll get you a copy of it. 
We tried to figure out ways of organizing to bring our problems to the local government. So we 
got involved with UNC International Health Center, Engineers Without Borders, the health 
center with Dr. [Chris] Heaney and Dr. Steve Wing, and the list goes on. It helped us get 
organized. We would go to meetings and talk about your manhood being stripped down to 
nothing, treated like ‘why were you here?’ “My kids can’t drink that water but yours can because 
they’re used to it.” We collaborated, so we got involved with the North Carolina Environmental 
Justice Network, gave them a presentation. As a result some of the students from UNC who were 
there came to our aid. So we decided, let’s analyze this water since we don’t know where it’s at. 
They came in and taught us how to take the samples, how to collect them, how to transport them, 
how to read the results. Then they said, we’re gonna do a presentation. we did power-points, we 
did research papers, we did interviews with people. Then we gave reports to the local 
government. They had to stop and look because we had solid facts to back them up. They said, 
“Where’d you get this from?” “Well, Dr. Heaney from the school of epidemiology,” and he 
would get up and speak. “You can’t do all this,” “Why can’t we do it? This is Mark Dorset from 
the university School of Civil Rights,” and he would bring up and cite different things, so we had 
to combat their scientists. Whatever they had, we came up with it which really got us on the map. 
I think we were probably the first organization, one of the first in the United States, to be able to 
do that. As a result we traveled around the country teaching other communities and organizations 
how to get organized to do that type of thing. 
SW: How does the tutoring that the students from UNC come do with the students in the 
neighborhood fit into that kind of collaboration? 
DC: We have always been an organization where we understand the problem, so let’s not beat the 
problem to death. We’ve looked at it, we’ve deciphered what we need to do, but why every time 
we come to the meeting all we do is cite the problem again? So we want to see results because of 
the gaps between our kids, the learning curves, the school to prison pipeline, all these different 
things. The unbalanced research of a school’s population being 12 percent black and 50 percent 
of those expelled are black-- those imbalances. We thought we need to get back to the basics with 
our kids and bring in some help. “Is this what you want?” We asked the community, “Is this what 
you want?Is this what you need?” Too many people come in and say “You need this, this is what 
I’m gonna do”. No, we need you to come in and listen to us and let us tell you what our problem 
is, then you can help us find it. If not--lead, follow, or get out of the way.  
So the students came in. Why are we sending our students to Nicaragua, or Brazil, or all these 
foreign countries to do this studying, when five miles from the university we have the exact same 
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thing? So instead of sending five kids over there you can send twenty-five kids out here to do the 
same training! The students go to school and you’re taught how to fix a car, from front to back, 
top to bottom. But you never see a car until you graduate, and by then you realize, “What is 
this?” [or] “I have trouble communicating with people; I can fix a carburetor but I can’t tell a guy 
how to tie his shoes,” or “I can’t carry on a normal conversation.” So I think that really helped 
them out a lot, as well as us. We’re probably one of the few places where we almost get a one-to-
one ratio of tutoring, which they don’t get in the school systems anywhere. I think that makes a 
difference, the students look forward to it. Pretty much all of our students show progression.  
To top that, Rose is constantly in contact with the school. They sign a form that the school has 
and that we have, that says, “Yes, you have permission to ask about my child’s work” and the 
school says “Yes, we got it. You’re cleared to do it”. So when a student says, “I don’t have 
homework”, she [Rose] will e-mail the school and say, “Little Johnny says he doesn’t have 
homework or he needs to work on the computer,” and the teacher says, “No he doesn’t, we don’t 
give homework on the computers, he needs to read 30 minutes a day.” You tell little Johnny, 
“Look, there’s communication between us and the teacher”, so you know the difference. So his 
next step is, “Wow, maybe I better [inaudible] on my mom and the center.” “Look, if he’s not 
going to be here, he needs to go home.” “But he tells me he’s doing all--” “No, he’s not.” So then 
Johnny finds out, “Man, they take away all my cards. I’ve got to play the game.”  So he has to sit 
here and read.  
We don’t waste time, they learn a little bit of responsibility, a little bit of the consequences of 
your actions, which is a big problem on the streets and in the homes. We give them just a little bit 
of that and we try to get everybody involved.  The problems we have right now in society, they 
weren’t caused by one person or group and they’re not going to be fixed by one person or group. 
It’s going to be a group thing, everybody getting together working on the problem and 
communicating. That’s one of the things we try to do here; if you’re not going to participate, not 
going to communicate, then you’re not helping; you’re hurting us and we have to move on. 
We’re running out of time, in everything on all levels.  
SW: Have you seen a change in the kids who come here, when they keep coming? Like you said, 
they play the game? 
DC: Absolutely, because they know they come here to work. A lot of them don’t even have a 
regimen and we set up a regimen. They go to bed when they get ready, they get up when they get 
ready. For us here, you come in, you get water, you go to the bathroom, because when you go 
into that classroom and sit down that’s where you’re gonna be for the next hour and a half. 
You’re not going to play games, you’re not going to laugh and talk; you’re going to study and 
read and get your work out. Once they accept that, “Well, that’s what I’m going to be doing for 
that hour and a half, there’s no way I can get out of it”, they go ahed and accept it and then they 
move on.  
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Everything here is a microcosm of society, of what’s going on around here. It’s a smaller scale. 
Overall this is what our problem is, and this is the way we’re going to fix it. I’ve seen a change 
in the neighborhood. That’s something they can call their own. They have a place to go. They 
have a place to do things, like something for the kids to do on a Friday night and not worry about 
them being on the street. Walk right around the corner and go to the center: “There’s a dance 
tonight, we’ve got to support it.” So it’s a great deal. I’m going to be very happy in a couple 
years when we’ve outgrown this building, when we’re running 125, 150 people out every day, 
and it’s going to happen. Other people around the community--when we say community, we 
don’t just mean Rogers Road. We mean the county: Chapel Hill, Carrboro, they know about us. 
And they come and get involved. And they’re proud to come here and see what’s going on. So 
that makes a big difference for us and we’re going to keep that going. 
SW: I’d like to talk a little bit more about the change you said you’ve seen in kids since they 
have a place to call their own. There have been a number of articles in the Daily Tar Heel, 
especially from students who have worked with y’all--one said that there are these big windows 
so that kids can look out around the community; see their own neighborhood. 
DC: Absolutely.  
SW: I’d like to hear you talk a little bit a out that, and also if there are other aspects of the 
building that you think kids are really proud of, or love the most, anything like that. 
DC: The biggest thing is just have a place they can call their own, like I said. In our architectural 
conception, we want to be able to see out. We want to see where you’re at, where you’re going. 
This is a beautiful place. We have not become industrialized or commercialized where all you 
look out and see is stores and cars. They can sit here and see a hawk flying outside the window. 
We have several hawk families in this neighborhood. One guy said, “You don’t have anything 
living there so don’t worry about it!” We have hawks, we have foxes, you name it. The animals 
that are still out there, that’s the type of things I grew up with. For them to sit there and be able to 
see that--it’s a good thing. To have somewhere to go that you don’t have to-- “Can you take me 
uptown? Can you take me to Chapel Hill so I can go to the rec center there?” You have it right 
here.  
Our goal, our mission, very plainly, is to change--let me see how I can put it for you--to change 
the quality and the quantity of these individuals’ lives. If we can change that quality--to make 
that kid think he’s worth something, to give him the same opportunities. Not to cheat, to get that 
car or those clothes or whatever, but to get that quality education to do it on your own. And the 
quantity of life: not dead laying in a gutter at sixteen, not strung out on drugs at eighteen, not 
losing out on kids who were kicked out or being homeless at nineteen. That’s what we’re trying 
to do very simply, change the quality and quantity of life, and I think we do pretty good with 
that. That’s our goal, that’s our mission, and I think as long as we can, we just keep fighting.  
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SW: There were some years between 2012 and 2014 where there wasn’t a community center, 
right? 
DC: That’s right.  
SW: The Community Center does all these great things for the kids and everybody who comes 
in. But what happens, and what happened in your case, when there wasn’t a community center? 
DC: We didn’t quit. Like I said, that was a problem, so why dwell on the problem? We need to 
deal with a solution. We got to our neighborhood church. A wonderful, beautiful relationship; a 
beautiful lady, Ms. Ila McMillan-Ervin, who’s the bishop up there. We talked to her and she said 
we could use one of the rooms of her church to run our programs. We did our tutoring up there, 
we did our summer camp up there.  
The hardest thing about programs is once they lie dormant, they’re so hard to bring back to life. I 
think that’s what the powers-that-be thought: “If we shut them down, it’s gonna die.” We didn’t 
sit back, “woe-is-me.” We still had a problem. We still had enough people able to sell it, we had 
enough to say, “We can make this work.” All of our programs didn’t die. We’re having pains 
right now trying to bring a lot of them back: our adult communications class, our ESL classes--
they’re all coming. They will be here, we’re getting them in order. People are asking for one, 
they’re looking for them. We will be just as effective, more effective here than we were at the 
little house up there. It’s just going to take a little bit of time and planning. You can’t go into 
something half way; you gotta look at it in terms of the outcomes. You gotta have a plan A, a 
plan B, and a plan C, and so on. If plan A doesn’t work, what are we gonna do? Plan B will step 
in here, keep doing it. We’ve always been planners, foreseers, seeing what’s going to happen 
next.  
It was just a step down. The Bishop was great. We were looking at having twenty-five kids, and 
this was all free. She said “don’t turn anybody away.” We ended up with forty-seven kids, 
somewhere along in that neighborhood, for a summer camp. And we’re looking for maybe eighty 
here this year. We’ll wait and see what happens with that. That was a very easy switch to come 
down here. That’s what community’s all about, everything’s walking distance, it’s close by. 
When you can send your kids out here and feel safe, not bullied, no gangs, no super drug areas, 
none of that stuff. That makes a big difference. 
SW: There was also the old community center, even before the one that was--remind me of the 
address of the one that was before this? 
DC: 1704. 
SW: So the one even before that, what was the story? What was it like being in that space, and 
how has it changed from all the way back then until now? 
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DC: Like I said, it was a little rundown trailer, but it was sitting on a nice yard. The kids would 
come in after school and ride their bikes, and we might do hot dogs on the grill. I don’t even 
think we called it a community center, it was just a place for them to hang out. We always had a 
large group down there. We kept food in the refrigerator. You could pull on the door and open it 
up but there was never any damage to it; there was never anything stolen, none of those things. It 
worked out real good, it was a good deal.  
Different things started happening, people started getting other commitments. We ended up still 
having our functions, but not having a place to have them that we could really call home. And 
then we ended up down here which was great. Our tutoring was great, our summer camp’s great, 
the programs were great. We always liked it because it was off the main drag, so we didn’t have a 
car problem, a people problem. Everybody knows everybody so we didn’t have a lot of strangers 
popping in and showing up. It worked very well.  
Then we have this, which is still unbelievable; we’re still on a cloud about it--the kids, to see 
them come in. I’d love to get all the government officials out here one day when all the kids get 
off the bus. It can be hectic, it can be loud, it can look unorganized, like, “How are you getting 
anything done?” but if you come and see it you’ll understand what we’re talking about when we 
say our community, it’s for our neighborhood. And I have to reiterate, when I say neighborhood 
or community I mean Orange County as a whole. We don’t shut anybody out, we don’t build 
fences. 
SW: That’s an interesting point that you’re making. For you, the community is the county, it’s 
Chapel Hill, it’s Carrboro. It’s everybody. The demographics of Orange County, and especially 
this neighborhood, have really changed a lot over the last few years, haven’t they? 
DC: Yes.  
SW: You mentioned to me that, and I may have misheard you--either Korean or Karen? 
DC: Karen. 
SW: So there are Karen families, I know that there are some more Latino families than when you 
were younger.  
DC: Sure. 
SW: How have y’all accommodated that? How have you changed with that? 
DC: You go with it. Our neighborhood is growing up. What was I going to tell my kids? “When 
I’m gone, all of this is going to be yours. You’re going to get the buzzards, you’re going to get 
the vultures, you’re going to get the big rats, you’re going to get the smell, the dirty water, the 
polluted water, the soil that you can’t plant in--all this is going to be yours.” Of course when they 
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got a chance to leave, they left. And the ones that are here now either couldn’t do it or they’re not 
going anywhere, or couldn’t afford to go anywhere.  
I think we’ve had a couple of peoples’ kids who have left but are coming back, because they say, 
“Hey this is my neighborhood, this is where I’m from,” and they’re joining in. And they want to 
talk about, “We’re all a community.” If I can’t communicate with you, how can we be a 
community? So we make it a point that we talk. And if we send out a flyer for a party, it’s in at 
least three or four languages so everybody can know what’s going on.  
We have people coming into our after school program--one lady who’s Karen said her son needs 
to read the story, he needs to explain it to you, and he needs to write three sentences about it. She 
says, “I don’t understand.” So if she can’t understand, how is she going to be able to tell him if 
she speaks very little English? But this is what the teacher’s told her that she needs to do. He gets 
his report card--that’s another thing, we monitor all of our kids’ report cards. Any discipline 
problems they have in school, we monitor all of that. Report card says for the mother to get a 
newspaper, cut out the headline, take out the last word, and then have him fill it in. She can’t 
read English, so how’s she gonna do that? These are the things that we have going on, making 
sure that we can communicate and that you feel like part of the community.  
We have a gentleman who’s bringing his son here from Alamance County because they 
understand the math, but they have trouble with the reading. So he just comes in and we do his 
homework and then he reads thirty minutes. These are the kind of things that we’re dealing with. 
Rogers Road is maybe twenty percent black now when it was ninety-nine-point-nine-nine, with 
one little white lady who lived out here, a beautiful lady who passed away. Now we’re about 
nineteen, twenty percent, and those that are here now out of that nineteen or twenty percent are 
pretty much the historical people, the families who have roots here from the sixties when I was 
out here. That’s how we deal with the different language and mixture.  
And we believe in a [inaudible, but could make out words “shop Orange”], but then you go and 
bring somebody from outside the community for the job when you have people right here that 
can do it. Don’t tell me to shop Orange first when you’re my leader and you’re not doing it. Our 
tables and chairs, anything we might need. We have a gentleman here in the neighborhood that 
rents those types of things; we take the business to him. We have a gentleman who runs a taxi 
cab service and we take our business to him. That’s how you support your communities and your 
neighborhoods: you support the people who are in there and doing it. And that’s what our 
governments need to do, is support us in doing it.  
We are the example, we are dealing with the problems and coming up with solutions. So I 
wouldn’t tell anybody do exactly what we did, but look at what we did and take out what you can 
use. Go ahead and get the ball rolling. But don’t sit back waiting and keep repeating the problem 
over and over, every meeting. We lost months of time going to meetings and they’d say, “We 
want to do this” “Well, we need you to bring something else in.” “How about this?” “Nope,” and 
bring some of this in. “Tell us what you want, tell us what you will accept. This is the third time 
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we’ve been to this meeting and you’ve said the same thing, tell us what you will accept so we 
can move on and let’s deal with that.” So that’s the kinds of things we do in trying to get our 
problems solved and get everything going.  
SW: You said whereas the community was, in the sixties and seventies, ninety-nine percent 
black, and it’s nineteen or twenty now--do you know or do you think you could venture to guess 
how the rest of the neighborhood breaks down in terms of the demographics?  
 
DC: Sure. It’s less than nineteen percent white, it’s around twenty or twenty-two percent Latino, 
and I think our largest group is Asian. 
SW: I noticed that, too, in the community center; the kids who are coming, it was a diverse group 
of kids which I think is definitely a good thing. Do you have certain ways that you talk to kids 
and have programs about the neighborhood history, all these things that you mentioned about the 
landfill, and talking to your kids about that--what they would inherit? And then how it’s 
changing, how do you talk to kids about that?  
DC: The biggest thing is when they do it is just telling them like it is, about the history. One of 
the things we’ve done is asking our kids, “Who’s your grandfather?” And we’re so surprised and 
shocked to know that they didn’t know. Or, “Where are you from? When you come back 
tomorrow, tell me--ask your parents--who’s your grandfather? Are you a native of Orange 
County, or where? Alamance?” to get them looking at it and find out who it is. Simple things 
like, “What’s your address? Where do you live?” I asked a couple of them, they didn’t know but 
it bothered them so much that the next day they came in with a piece of paper and they said, “Mr. 
Caldwell, this is my address, this is where I live.” That’s also a safety issue that we have to deal 
with.  
A lot of the people know RENA and see what it is, or they’ve heard of it but really don’t know 
what it is, so we’re in the process now of putting out the organizations and the things that we’ve 
done, and about the third page we had to take a break. We’re gonna put this out so when you say 
RENA, these are our credentials. This is what validates us.  
Still a lot of the governments don’t consider our research, our figures, to be accurate or validated 
and they bring in an outside group. When they come in and do the same thing we’ve done six or 
seven times, but when they come in and do it that validates it-- “Ok, this is it. This is the way it 
is.” And it’s so unfair and it’s just a slap in the face. But to make it, you’ve got to be humble for a 
little while and say okay, that’s fine, to make sure all my people get fed and all my people get 
what they need. When I say “my”, I mean my community: my Asian brothers and sisters, my 
Latino brothers and sisters, my white brothers and sisters, and not even mine but ours, and our 
organization, and our community. It goes back to, this is the place where it’s done.  
The kids are always the ones to start it so you go to your strengths. You do your soccer teams. 
We used to have soccer up there and at 5 o’ clock the kids who weren’t coming to tutoring, you’d 
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see them coming across the field to play soccer up here. But you had your one group here, one 
group there, and Minister Campbell said, “No this is not going to work, y’all got to mingle up a 
little bit.” The kids started introducing: “This is my mother.” So we ended up getting everything 
started, but then we shut down so we had to start over again.  
SW: That was before y’all closed in 2012? 
DC: Right. So that’s about where we’re at on that. 
SW: That’s just amazing to listen to how many times you’ve been able to pick up and start over 
again, or maybe not start over again, but-- 
DC: It’s new beginnings. It might not be at the same mark in the road, but it’s still another start . 
We’ve done it and continue to do it, and we’re still trying to figure out ways to grow and to 
improve on that quality and quantity. 
SW: Talking about keeping those young people involved in the community, do you see some 
young people who it seems they’re poised to become leaders in this community? Do you see 
them picking up the work of where you’ll eventually leave off? 
 DC: Oh yeah. We have several that we’re looking at to do that. One thing is, the government 
says that you’ve got to be sixteen to work. So what we do is in our grants, we try to get stipends 
so we have our summer camp program and we get young people out of the neighborhood that are 
not old enough to work. They want a job, but I can’t go hire them. We try to bring in at least half 
a dozen into our summer program and they do stuff like clean the tables, maybe take out trash, 
take the kids from one program to another, something of that nature. At the end of six weeks they 
might get 300 bucks. And you think of a kid, fourteen and fifteen, he’s got 300 bucks to buy his 
own clothes, to buy his own sneakers, to get what he wants and not ask mom and dad. Think of 
what it does for the self-esteem, because then he knows what it’s like-- “I got to get up and go to 
work every day.” He starts getting that regimen; that training starts in there. “I’ve got to dress 
good, I’ve got to smell good, I’ve got to show respect to get the respect.” It’s a cycle, but you 
can’t wait until that kid is eighteen and say, “you got to get up at seven o’ clock in the morning 
and go to work.” This helps our kids get ready.  
We have some kids that have been with us for years, going to summits, meetings, protests, and 
marches and stuff. Just to put that in, it’s a continual deal. You can’t start--you’re not going to 
drop a seed and then go out there tomorrow and pick corn. That corn’s got to be cultivated; it’s 
got to be fertilized, it’s got to be weeded before you can get that good ear of corn. That’s what we 
try to do, is take our young people and get them [inaudible]. It’s only a small group but think of 
what six kids like that can do for a community. It’s another resource that’s coming.Those are the 
types of ways we do and how it goes.  
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SW: We talked a lot about the kids, and I think that you have a lot of deep relationships with a lot 
of them, it sounds like. How does being in this space and working with kids affect you? What 
does it do for you, because you have to do a lot of work around here? 
DC: A labor of love! I think we all our lucky enough to have the three of us, the core of our 
group. It’s great that we know and we understand there’s nothing coming in, but when I can 
say--“Don’t tell me ‘Oh you got to work hard to get what you want’”-- no, look at me, I worked 
hard and I got what I wanted but it wasn’t easy. Nobody gave us anything. It was a fight every 
day, 24/7, and if you want it you can get it. We got people say “Why are y’all still fighting? 
They’re not gonna do it You need to quit.” People come to the meetings, we got to meetings 
sometimes just the two or three of us there, or one of us. But we can sit back and say, “This is 
why. This is why we fought, this is why we did all this honorable work.” And you can show a 
kid, “This is what we got for you. So somebody does care. If you don’t want it, fine.” Some of 
the kids want it and don’t have it, some have it and don’t want it. We just have to weed out the 
ones who--I want to help every one of them, but I’m not going to let the one that wants to do it 
be held back by the one that doesn’t want to do it. So maybe two or three years he might decide 
he wants to do it. But this kid that wants to do it, that is motivated--I don’t want to tarnish him or 
slow him up or put shackles on his ankles so he can’t go. I want to take them off and say, “Man, 
go, run as fast as you can. I’m going to help you, I’m going to stand there with a glass of water 
for you.” But that’s what we got to do with our kids, and that’s what we try to do here. The kids 
that want to be here, fine. We tell the parents, “Hey, he doesn’t want to work, keep him home. 
From 3 o’ clock to 5:30 it’s tutoring time. After 5:30 he can come and play basketball or 
whatever he wants to do, but he’s not going to come out here, hang out, and stop everybody else 
from learning.” We have kids who come in, “I need a tutor!” and they’ll sit down and listen and 
do what they need.  
Our biggest thing is just man-power. When UNC is on spring break, Christmas break, Easter 
break, we suffer. We try to go and get other volunteers. We’ve got about four or five who are 
willing to do that but it’s still hard. [inaudible], but it’s just not as controlled as they would like a 
classroom to be. That’s what really hurts us, and that’s that’s one of the things [inaudible] trying 
to have that set up, get the school schedules, the tutor schedules, our schedules so they’re on the 
same sheet. It’s a juggling act, it is a huge juggling act, to make everything go and to make sure 
that super communication is needed throughout the entire cycle of everybody to make it work. 
Luckily we’ve dropped the ball a lot less than we’ve held onto it. It works out for us. 
SW: I meant to ask earlier about something, so this question seems a little out of place at this 
point but I was really curious: the first community center, you mentioned that some 
circumstances had come up and it had to close. What were the circumstances? 
DC: Like I said, it was a very old trailer. We did want to keep bringing the kids in and there was 
nothing else out here for us at that time, so we just didn’t want it to go--we still used the yard, 
but we just didn’t have the building. 
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SW: With the 2012 closing, I can’t remember exactly what it was you said but something  about 
that the city came and did it and it seemed unfair. Tell me about what happened when it was 
closing, what that process was like. 
DC: What we ended up doing--and we were not trying to break any laws or anything like that--
but we had a real need out here for the building, to set it up. We asked them about trying to work 
on it, and they said, “It’ll take you 18 months minimum to get everything done and thousands of 
dollars.” 
SW: For permits?  
DC: We started doing it and then the house came up, so we said, “We’re just gonna run this in 
here.” So we did while we were getting the paperwork stuff done, and we got stuck in the 
paperwork because of the time. We had a young man that Chapel Hill paid for--they have a 
program where they pay for young people to work during the summer--and we were able to get a 
kid out of our neighborhood to work with us, Ricky. One day we had two guys come in and they 
said, “We just came to check on Ricky, can we look around?” and we said, “Yeah.” They walked 
around and looked.  
The next day I got an e-mail from the town of Chapel Hill saying “You guys have certain 
violations.” Then the fireman came out and inspected, and said, “Your windows are painted shut, 
your fire extinguisher’s not here, your doors are done wrong.” With everything they told us we 
till ,had it done in thirty minutes. They said, “You didn’t get a permit so we’re gonna shut you 
down.” So we were gonna have our Back-To-School Bash on August 11 and they said, “We’ll 
we’re not gonna kick the kids out; you can go ahead and have your bash and at 5 o’clock on 
August 11 you’ll shut down.” So we shut it down and moved on. That was it. We took a few 
weeks off and got started again, trying to figure out working on our problems here, what we 
could do to get it done.  
There were just strange comments that were made, just to do it that way. We thought it was just 
not quite right. We’re part of this community; our intent was not to defraud anybody. But the 
other thing that got me is that, all of the governments kept giving us money in grants, including 
Chapel Hill. Our programs showed the necessity and the success, but still it was like no, we’re 
going to shut you down. So other people now coming around want to know how you did it and 
what they can do, and even some of the county commissioners are saying, “We need this in other 
parts of the county.” The thing is, first you got to cut some of the red tape. You can find some 
people that have property and homes that are willing to donate it and say “In this community, 
there’s an empty house and let’s find out who owns it and see if we can’t lease it and start a 
community center.” That’s how we started up there. They can start with volunteers if they want it 
bad enough, and if they’re successful maybe in a year, two years, say, “Hey, we’re gonna pay 
you,” you can only pay them but half of what a salary is to be there. [inaudible] some of the 
students will be willing to come out and do it but [inaudible], but things like that can be worked 
out for them. It can go pretty good. 
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SW: How did you feel when the city shut it down? 
DC: Oh man, rip your heart out and step on it! Like I said, I think there could have been a 
different alternative, could’ve been handled a lot differently. But it’s one of those where  on one 
end all we’d gotten was “I told you so,” and on the other thing it’s like, “We can’t do anything, 
we can’t help you.” It was like, wow, something this good and they’re gonna kick in? You can 
hold onto stuff so tight a guy can’t put nothin’ in your hand if you don’t open it up, so you got to 
drop what you got to get something else. That’s the way we look at what we did. But yeah, it was 
a heartbreaker. 
SW: Is there anything else you’d like to say? Those are all the questions I have for you--for now, 
at least! 
DC: This is great. This is one of the things that we did in getting our history out, getting our story 
now. We’re in the process of putting together a beautiful archive so twenty years from now some 
of you guys come and pull it up and say, “Wow, look at what these guys did. How did they do 
it?” Well here’s an example for you to follow. Our interviews, our stories, we want to keep going, 
keep doing our histories. You’ve heard it so many times, how do you know where you’re going if 
you don’t know where you’ve been? And that’s a problem  for our kids; they don’t know where 
they’re going, they don’t know where they’ve been, so how do they know? They don’t know 
which direction to look in to know where they’re going, they’re spinning in circles, and they 
can’t look any farther than today. We’ve got to stop that. We’ve got to give them some 
opportunities, some variety, some things that they can change and look at.  
SW: Thank you so much for sharing this story and taking this time to talk with me. 
DC: My pleasure, any time. 
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